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PREFACE

Edward F. Wente is a rare individual in the field of Egyptology. He is a man of interests that range from grammar to
studies of chronology, iconography, and religion. In each of these fields he has made significant and lasting contributions,
easily on par with colleagues who have a single, more restricted focus.

His publications have become classic references. Late Ramesside Letters, The Literature of Ancient Egypt, An X-Ray
Atlas of the Royal Mummies, and Letters from Ancient Egypt are basic tools for teaching as well as for research. His study
of mysticism in ancient Egypt, his chronology ot the New Kingdom, and the discussion of succession and the genealogy of
the royal family at the end of the Twentieth Dynasty, are still the basic works against which future remarks must be di-
rected. These publications are a fitting legacy for a full and accomplished academic life, yet his greatest legacy may be
the fact that the majority of Egyptologists in major American institutions received their training from Professor Wente.
Their own vast body of publications, and in turn their own students, can be taken as yet another tribute not only to his in-
tellect but also to his commitment to teaching. The fact that the contributions in this volume come from the United States,
Europe, and the Middle East is an indication of the high regard in which Professor Wente is held by his colleagues.

Among Professor Wente’s epigraphic challenges were the texts in the tomb of Kheruef at Thebes. In the inscriptions
in that tomb that refer to the first jubilee of Amenhotep IlI, the king bestows rewards upon his loyal followers. Among
those honors was “Gold of Praise.” We hope that this Gold of Praise bestowed by his many colieagues and admirers
throughout the world will serve to honor Professor Wente for his many contributions to the field of Egyptology on the oc-
casion of his retirement in December 1995, and to wish him a productive, happy, and heulthy future.

Emily Teeter John A. Larson
Editor Co-Editor
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EDWARD F. WENTE

Edward Frank Wente was born in New York City on October 7, 1930. Later, the family moved to Summit, New Jer-
sey, where Wente graduated from high school in 1948. Wente was accepted at the University of Chicago, where he com-
pleted the requirements for an A.B. degree in three years, and graduated with honors on June 20, 1951. In the autumn
quarter of 1951, Wente began graduate studies in Egyptology in the Department of Oriental Languages and Civilizations,
taking classes in the Oriental Institute. The Egyptology faculty in those days consisted of Professors John A. Wilson, Will-
iam F. Edgerton, and Keith C. Seele; some of his colleagues included Klaus Baer, Frederick J. Giles, Nicholas B. Millet,
and William A. Ward. It was during his days as a graduate student that Wente met Leila Ibrahim, who was to become his
wife in 1970, and who was to have her own successful teaching career specializing in Graeco-Roman and Coptic art.
Wente was awarded University Fellowships for the academic years 1953/54 and 1954/55. Prof. Edgerton thought so
highly of Wente’s demonstrated abilities and potential that he moved quickly to counter an offer from Richard A. Parker,
who hoped that Wente would transfer to Brown University in Providence.

On June 7, 1954, Wente passed his preliminary examinations in the Department and later that year he was admitted
to candidacy for the Ph.D. That summer, he was a Fellow of the American Numismatic Society in New York. While
working on his dissertation, Wente was a Fulbright Exchange Student at Cairo University during the academic years of
1955/56 and 1956/57. The following year, he served as director of the Cairo office of the American Research Center in
Egypt, at which time he contributed a series of reports about current activities of Egyptological interest to the A.R.C.E.
newsletters.

Wente returned to the University of Chicago in the autumn of 1958 and completed his dissertation under the supervi-
sion of Edgerton, receiving his Ph.D. in 1959 on the basis of his thesis entitled “The Syntax of Verbs of Motion in Egyp-
tian.” Since that day, now more than forty years ago, the University of Chicago has been the focal point of Wente’s pro-
fessional career in Egyptology.

Wente’s appointments at the University of Chicago include Research Associate of the Oriental Institute (1959-1963)
and subsequently Assistant Professor (1963-1965), Associate Professor (1965-1970), and Professor of Egyptology
(1970-1996) in the Department of Near Eastern Languages and Civilizations. Since his retirement from teaching in 1996,
Wente has served as Professor Emeritus, which has given him more time for research and travel with Leila to Egypt.

Wente’s purely academic duties were augmented by fieldwork. From 1959 to 1968, Wente served as an epigrapher
with the Epigraphic Survey of the Oriental Institute headquartered at Chicago House in Luxor, Egypt. In 1961, Wente was
seconded to the Oriental Institute Nubian Expedition as epigrapher to record the inscriptions and decoration in the temple
of Ramesses II at Beit el-Wali. During the field season of 1972/73, Wente returned to Luxor as field director of the Epi-
graphic Survey. Upon his return to Chicago, Wente taught a full range of graduate courses in Egyptology, including most
stages of the Egyptian language, surveys and seminars on history and chronology, and coveted seminars on religious texts
and theological issues. Many of the professional Egyptologists working today, as well as many of the contributors to this
volume, were Wente’s students during that period, and their heartfelt individual comments are a testament to the impact
of his teaching and personality.

In addition to his teaching responsibilities, Wente served as chairman of the Department of Near Eastern Languages
and Civilizations at the University of Chicago from 1975 to 1979; he was acting chairman during the summer of 1971 and
again during the summer of 1986.

Outside the Oriental Institute, Wente’s contributions to Egyptology have included his work as technical advisor to the
Seattle Art Museum for the Treasures of Tutankhamun exhibition in 1977, and his membership on a number of commit-
tees, among which are the Grants Committee of the American Research Center in Egypt, 1977-1979; the Archeology Ad-
visory Council, Smithsonian Institution, 1979-1983; the Editorial Board, Writings from the Ancient World, Society of Bib-
lical Literature, 1986-1992; and the Visiting Committee, Department of Egyptian Art, The Metropolitan Museum of Art,
1988-1999. Wente has been a member of the American Research Center in Egypt since 1957.

The range of Wente's interests and activities in the field of Egyptology is documented by his regular contributions to
the Individual Research Projects section of Oriental Institute annual reports since 1972/73. Wente is well known for his
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expertise in the areas of epigraphy, Egyptian philology, and the history of the New Kingdom; his memory for biblio-
graphic references is phenomenal.

His interest in railroading, which he shared with his friend Klaus Baer, is manifested in his collection of model trains.
Ever since his student days Wente has been active in the Lutheran Church.

This happy occasion — the presentation of a volume of collected studies in honor of our teacher, mentor, colleague
and friend — reminds us all that for five decades Edward F. Wente has absorbed, nurtured, developed, and transmitted
the intellectual heritage of Egyptology at the University of Chicago. We hope that he will find these contributions both in-
teresting and stimulating, and we look forward with eager anticipation to the steady growth of his own bibliography during
the coming years.
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PUBLICATIONS AND COMMUNICATIONS OF EDWARD F. WENTE
THROUGH OCTOBER 1999

Charles E. Jones

1956
“An Egyptologist in Egypt.”” American Research Center in Egypt Newsletter 22, pages 3-4.

1957
“Letters from Egypt.” American Research Center in Egypt Newsletter 24, pages 1-11.
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1958
“[Letters from Egypt].” American Research Center in Egypt Newsletter 27, pages 1-4.
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1959

The Syntax of Verbs of Motion in Egyptian. A Dissertation Submitted to the Faculty of the Division of the Humanities in
Candidacy for the Degree of Doctor of Philosophy, Department of Near Eastern Languages and Civilizations. Chicago:
University of Chicago, August 1959. Supervised by William F. Edgerton.

1961
“iwiw.f sdm in Late Egyptian.” Journal of Near Eastern Studies 20, pages 120-23.
“A Letter of Complaint to the Vizier To.” Journal of Near Eastern Studies 20, pages 252-57.

1962
Ostraca Michaelides. With Hans Goedicke. Wiesbaden: Otto Harrassowitz.
“Egyptian ‘Make Merry’ Songs Reconsidered.” Journal of Near Eastern Studies 21, pages 118-28, plates 16~19.
“The Late Egyptian Conjunctive as a Past Continuative.” Journal of Near Eastern Studies 21, pages 304 -11.

1963

Medinet Habu, Volume 6: The Temple Proper, Part 2: The Re Chapel, the Royal Mortuary Complex, and Adjacent Rooms
with Miscellaneous Material from the Pylons, the Forecourts, and the First Hypostyle Hall, Plates 363—-482. Epigraphic
Survey. Participating co-author. Oriental Institute Publications 84. Chicago: University of Chicago Press.

“Shekelesh or Shasu?” Journal of Near Eastern Studies 22, pages 167-72.
“Two Ramesside Stelas Pertaining to the Cult of Amenophis 1.” Journal of Near Eastern Studies 22, pages 30 -36.

Review of The Kadesh Inscriptions of Ramesses I, by Sir Alan Gardiner. Journal of Near Eastern Studies 22, pages 204—
07.
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Review of The Conflict of Horus and Seth from Egyptian and Classical Sources, by J. Gwyn Griffiths. Journal of Near
Eastern Studies 22, pages 273~76.

1964

Medinet Habu, Volume 7: The Third Hypostyle Hall and All Rooms Accessible from It with Friezes of Scenes from the Roof
Terraces and Exterior Walls of the Temple, Plates 483-590. Epigraphic Survey. Participating co-author. Oriental Institute
Publications 93. Chicago: University of Chicago Press.

1965
“A Note on ‘The Eloquent Peasant,” B I, 13-15.” Journal of Near Eastern Studies 24, pages 105-09.

Review of Papyrus Reisner 1: The Records of a Building Project in the Reign of Sesostris I, by William Kelly Simpson.
Journal of Near Eastern Studies 24, pages 127-29.

Review of Agyptische Grammatik, by C. E. Sander-Hansen. Bibliotheca Orientalis 22, pages 148-50.

1966

“The Suppression of the High Priest.” Journal of Near Eastern Studies 25, pauges 73-87, figure 1 {on unnumbered page),
plates 7-10.

1967
The Beit EI-Wali Temple of Ramesses II. With Herbert Ricke and George R. Hughes. Oriental Institute Nubian Expedition
1. Chicago: University of Chicago Press.
Late Ramesside Letrers. Studies in Ancient Oriental Civilization 33. Chicago: University of Chicago Press.
*On the Chronology of the Twenty-First Dynasty.” Journal of Near Eastern Studies 26, pages 155-76.

*The Superimposed Cartouches in the Entrance Hall.” In The Beit EI-Wali Temple of Raniesses 11, with Herbert Ricke and
George R. Hughes, pages 34 -38. Orienta! Institute Nubian Expedition 1. Chicago: University of Chicago Press.

“Translations of the Texts.” In The Beit EI-Wali Temple of Ramesses 11, with Herbert Ricke and George R. Hughes, pages
10-33. Oriental Institute Nubian Expedition 1. Chicago: University of Chicago Press.

Review of Hieratic Inscriptions from the Tomb of Tutankhamin, by Jaroslav Cerny. Tut*ankhamin’s Tomb Series 11.
Journal of the American Research Center in Egypt 6, page 169.

Review of Papyrus Reisner lI: Accounts of the Dockyard Workshop at This in the Reign of Sesostris 1, by William Kelly
Simpson. Journal of Near Eastern Studies 26, pages 63-64.

Review of Untersuchungen zu altdgyptischen Bestattungsdarstellungen, by Jirgen Settgast. Abhandlungen des Deutschen
archiologischen Instituts Kairo, Agyptologische Reihe 3. Journal of the American Research Center in Egypt 6, pages 173~
74.

1968

Review of Horemhab et la reine Moutnedjemet ou la fin &’ une dynastie, by Robert Hari. Journal of the American Oriental
Society 88, pages 547-48.
Review of Non-Verbal Sentence Patterns in Late Egyptian, by Sara Israelit Groll. Bibliotheca Orientalis 25, pages 18384,

1969

“Hathor at the Jubilee.” In Studies in Honor of John A. Wilson, September 12, 1969, edited by Gerald E. Kadish, pages 83—
91. Studies in Ancient Oriental Civilization 35. Chicago: University of Chicago Press.

“A Late Egyptian Emphatic Tense.” Journal of Near Eastern Studies 28, pages 1~14.



oi.uchicago.edu

PUBLICATIONS AND COMMUNICATIONS OF EDWARD F. WENTE xxvii

Review of History and Chronology of the Eighteenth Dynasty of Egypt: Seven Studies, by Donald B. Redford. Journal of
Near Eastern Studies 28, pages 273-80.

1970

Medinet Habu, Volume 8: The Eastern High Gate with Translations of Texts, Plates 591-660. Epigraphic Survey. Partici-
pating co-author. Oriental Institute Publications 94. Chicago: University of Chicago Press.

1971

Review of Die Ritualszenen auf der Umfassungsmauer Ramses’ 11. in Karnak, by Wolfgang Helck. Agyptologische
Abhandlungen 8. Journal of Near Eastern Studies 30, pages 315-18.

1972

The Literature of Ancient Egypi: An Anthology of Stories, Instructions, and Poetry. With R. O. Faulkner and William Kelly
Simpson. New Haven: Yale University Press.

Review of Papyrus Reisner 111: The Records of a Building Project in the Early Twelfth Dynasty, by William Kelly Simpson.
Journal of Near Eastern Studies 31, pages 138-39.

Review of Ikhnaton: Legend and History, by Frederick J. Giles. Journal of Near Eastern Studies 31, pages 139-40.

Review of Introduction 1o Ancient History, by Hermann Bengtson, translated from the sixth edition by R. I. Frank and
Frank D. Gulliard. Journal of Near Eastern Studies 31, pages 140-41.

1973

The Literature of Ancient Egypt: An Anthology of Stories, Instructions, and Poetry. New edition. With R. O. Faulkner and
William Kelly Simpson. New Haven: Yale University Press.

“The Epigraphic Survey.” In The Oriental Institute of the University of Chicago: Report 1972/73, edited by John A.
Brinkman, pages 5-7. Chicago: Oriental Institute.

“Individual Research.” In The Oriental Institute of the University of Chicago: Report 1972/73, edited by John A. Brinkman,
page 38. Chicago: Oriental Institute.

“Late Ramesside Letters.” In Textes et lunguages de I' Egypte pharaonique: Cent cinquant années de recherches, 1822
1972: Hommages a Jean-Frangois Champollion 2, pages 103-06. Bibliotheque d’étude 64/2. Cairo: Institut frangais
d’archéologie orientale.

“Letter from Egypt.” The Oriental Institute Archaeological Newsletter 8, pages 1-2.

“A Prince’s Tomb in the Valley of the Kings.” Journal of Near Eastern Studies 32, pages 223-34.

“Report on the Work of the Epigraphic Survey, The Oriental Institute, Luxor, Egypt for the Season 1972-1973.”” American
Research Center in Egypt Newsletter 86, pages 30-32.

Review of Egypt: The Amarna Period and the End of the Eighteenth Dynasty, by Cyril Aldred. Cambridge Ancient History,
Volume 2, Chapter 19. Revised edition. Journal of Near Eastern Studies 32, pages 247-48.

Review of Die Lehre des Dw:-Htjj, by Wolfgang Helck. Kleine dgyptische Texte. Journal of the American Oriental Soci-
ety 93, page 397.

1974

“The Application of Cluster Analysis to the Identification of the ‘Elder Woman’ in the Tomb of Amenhotep IL.” With
James E. Harris and Charles Kowalski. American Research Center in Egypt Newsletter 91, page 29.

“Egypt, History of, 1I: From the Beginning of the 18th Dynasty to ¢. 330 BC.” In The New Encyclopaedia Britannica.
Macropaedia, Volume 6, pages 471-81. 15th edition. Chicago: Encyclopaedia Britannica.



oi.uchicago.edu

xxviii GOLD OF PRAISE: STUDIES ON ANCIENT EGYPT IN HONOR OF EDWARD F. WENTE

“Individual Research Projects.” In The Oriental Institute of the University of Chicago: Report 1973/74, edited by John A.
Brinkman, pages 65—66. Chicago: Oriental Institute.

“A Misplaced Letter to the Dead.” Oriental Institute News & Notes 10, page 3.

“Revising Chronology.” In The Oriental Institute of the University of Chicago: Report 1973174, edited by John A.
Brinkman, pages 52-54. Chicago: Oriental Institute.

1975

“Individual Research.” In The Oriental Institute of the University of Chicago: Report for 1974/75, edited by John A.
Brinkman, pages 51--52. Chicago: Oriental Institute.

“Thutmose III's Accession and the Beginning of the New Kingdom.” Journal of Near Eastern Studies 34, pages 265-72.
“Was Paiankh Herihor’s Son?” Drevnii Vostok 1, pages 36-38.

1976

Studies in Honor of George R. Hughes, January 12, 1977. Edited with Janet H. Johnson. Studies in Ancient Oriental Civili-
zation 39. Chicago: University of Chicago Press.

“Individual Research.” In The Oriental Institute Annual Report 1975176, edited by John A. Brinkman, pages 53—-54. Chi-
cago: Oriental [nstitute.

“A Misplaced Letter to the Dead.” Orientalia Lovaniensia Periodica 6/7, pages 595 600.

Review of The Third Intermediate Period in Egypt (1100-650 B.C.), by Kenneth A. Kitchen. Journal of Near Eastern
Studies 35, pages 275-78.

Review of Hathor and Toth: Two Key Figures of the Ancient Egyptian Religion, by C. J. Bleeker. Studies in the History of
Religions, Supplements to Numen, 26. Journal of the American Oriental Society 96, pages 431-32.

“Tutankhamun and His World.” In Treasures of Tutankhamun, edited by Katherine Stoddart Gilbert, Joan K. Holt, Sara
Hudson, pages 19-31. New York: Metropolitan Museum of Art.

“A Chronology of the New Kingdom.” With Charles C. Van Siclen IIL. In Studies in Honor of George R. Hughes, January
12, 1977, edited with Janet H. Johnson, pages 217--61. Studies in Ancient Oriental Civilization 39. Chicago: University of
Chicago Press.

1977
*“The Chronology of the New Kingdom.™ Ann Arbor: University of Michigan Television Publication.

“Individual Research.” In The Oriental Institute Annual Report 1976-77, edited by John A. Brinkman, pages 55-56. Chi-
cago: Oriental Institute.

“{Obituary notice of John A. Wilson].” The Journal of Egyptian Archaeology 63, page 4.

Review of An Outline of the Egyptian Verbal System, by Paul John Frandsen. Journal of Near Eastern Studies 36, pages
310-12.

1978

“Individual Research.” In The Oriental Institute Annual Report 1977/78, edited by John A. Brinkman, page 56. Chicago:
Oriental Institute.

“Mummy of the ‘Elder Lady’ in the Tomb of Amenhotep II: Egyptian Museum Catalogue No. 61070.” With James E.
Harris, Charles F. Cox, Ibrahim el-Nawaway, Charles J. Kowalski, Arthur T. Storey, William R. Russell, Paul V. Ponitz,
Geoffrey F. Walker. Science 200, pages 1149-51.



oi.uchicago.edu

PUBLICATIONS AND COMMUNICATIONS OF EDWARD F. WENTE xxix

1979

The Temple of Khonsu, Volume 1: Scenes of King Herihor in the Court with Translations of Texts, Plates 1-110. Epigraphic
Survey. Participating co-author. Oriental Institute Publications 100. Chicago: Oriental Institute.

“The Identification of the Mummy of the *Elder Lady’ in the Tomb of Amenhotep 1l as Queen Tiye.” With James E. Har-
ris and others. Delaware Medical Review 2, pages 39-93.

“Individual Research.” In The Oriental Institute Annual Report 1978179, edited by John A, Brinkman, page 95. Chicago:
Oriental Institute.

“Preface.” In The Temple of Khonsu, Volume 1: Scenes of King Herihor in the Court with Translations of Texts, Plates 1-
110, by the Epigraphic Survey, pages ix~xvii. Oriental Institute Publications 100. Chicago: Oriental Institute.

“Response to Robert A. Oden’s ‘The Contendings of Horus and Seth’ (Chester Beatty Papyrus No. 1): A Structural Inter-
pretation.” History of Religions 18, pages 370-72.

“Translations of the Texts.” In The Temple of Khonsu, Volume 1: Scenes of King Herthor in the Court with Translations of
Texts, Plates 1-110, by the Epigraphic Survey, pages 1-55. Oriental Institute Publications 100. Chicago: Oriental Institute.

Review of L’ Epouse du dieu Ahmes Néfertary: Documents sur la vie et con culte posthume, by Michel Gitton. Journal of
Near Eastern Studies 38, pages 7072,

1980
An X-Ray Atlas of the Royal Mummies. Edited with James E. Harris. Chicago: University of Chicago Press.

The Tomb of Kheruef: Theban Tomb [92. Participating co-uauthor. Oriental Institute Publications 102. Chicago: Oriental In-
stitute.

“Age at Death of Pharaohs of the New Kingdom, Determined from Historical Sources.” In An X-Ray Atlas of the Royal
Mummies, edited with James E. Harris, pages 234-85. Chicago: University of Chicago Press.

“Genealogy of the Royal Family.” In An X-Ray Atlas of the Royal Mummies, edited with James E. Harris, pages 122-62.
Chicago: University of Chicago Press.

“Individual Research.” In The Oriental Institute 1979-1980 Annual Report, edited by John A. Brinkman, page 54. Chi-
cago: Oriental Institute.

“Translations of the Texts.” In The Tomb of Kheruef: Theban Tomb 192, by the Epigraphic Survey, pages 30-77. Oriental
Institute Publications 102. Chicago: Oriental Institute.

1981

The Temple of Khonsu, Yolume 2. Scenes and Inscriptions in the Court and the First Hypostyle Hall with Translations of
Texts and Glossary for Volumes 1 and 2, Plates 111-207. Epigraphic Survey. Participating co-author. Oriental Institute
Publications 103. Chicago: Oriental Institute.

“Individual Research.” In The Oriental Institute 1980-1981 Annual Report, edited by John A. Brinkman, page 53. Chi-
cago: Oriental Institute.

“Some Remarks on the Ar.f Formation in Late Egyptian.” In Studies Presented to Hans Jakob Polotsky, edited by Dwight
W. Young, pages 528-45. East Gloucester, Massachusetts: Pirtle and Poulson.

1982

“Funerary Beliefs of the Ancient Egyptians: An Interpretation of the Burials and the Texts.” Expedition: The University
Museum Magazine of Archaeology and Anthropology 24, pages 17-26.

“The Gurob Letter to Amenhotep IV.” Serapis: The American Journal of Egyptology 6, pages 209~ 15.
“Mysticism in Pharaonic Egypt?” Journal of Near Eastern Studies 41, pages 161-79.

“Research on Ancient Egyptian Religion and History.” In The Oriental Institute 1981-1982 Annual Report, edited by Rob-
ert McC. Adams, pages 85-86. Chicago: Oriental Institute.



oi.uchicago.edu

XXX - GOLD OF PRAISE: STUDIES ON ANCIENT EGYPT IN HONOR OF EDWARD F. WENTE

1983

“Individual Research Activities.” In The Oriental Institute 19821983 Annual Report, edited by Robert McC. Adams, page
54. Chicago: Oriental Institute.

Review of Der Gott Tatenen nach Texten und Bildern des Neuen Reiches, by Hermann Alexander Schlogl. Journal of Near
Eastern Studies 42, pages 155-56.

Review of Das Ende der Amarnazeit: Beitrdge zur Geschichte und Chronologie des Neuen Reiches, by Rolf Krauss. Jour-
nal of Near Eastern Studies 42, pages 315~18.

Review of Das Buch von den Pforten des Jenseits nach den Versionen des Neuen Rieches, Part 1: Text, edited by Erik
Hornung with the collaboration of Andreas Brodbeck and Elizabeth Staehelin. Journal of Near Eastern Studies 42, pages
318-19.

1984

“Gods in Ancient Egypt.” Review of Conceptions of God in Ancient Egypt: The One and the Many, by Erik Homung. His-
tory of Religions 24, pages 178-81.

“Individual Research Activities.” In The Oriental Institute 1983~1984 Annual Report, edited by Janet H. Johnson, pages
52-53. Chicago: Oriental Institute.

“Some Graffiti from the Reign of Hatshepsut.” Journal of Near Eastern Studies 43, pages 47-54.

1985

“The Royal Mummies: Biology and Egyptology in the Cairo Museum [Abstract].” With James E. Harris. In Program and
Abstracts of the Annual Meeting of the American Research Center in Egypt, 198S.

“Individual Research Activities.” In The Oriental Institute 1984 -1985 Annual Report, edited by Janet H. Johnson, pages
71-72. Chicago: Oriental Institute.

“A New Look at the Viceroy Setau’s Autobiographical Inscriptions.” In Mélanges Gamal Eddin Mokhtar, Volume 2, ed-
ited by Paule Posener-Kriéger, pages 347-59. Cairo: Institut frangais d’archéologie orientale.

Review of The Ancient Egyptians: Religious Beliefs and Practices, by Rosalie David. History of Religions 25, pages 109~
1L

1986

“Individual Research.” In The Oriental Institute 19851986 Annual Report, edited by Janet H. Johnson, pages 55-56. Chi-
cago: Oriental Institute.

Review of The Pharaonic Inscriptions from Faras, by Janusz Karkowski. Journal of Egyptian Archaeology 72, pages 213 -
14.

1987

“The Nineteenth Dynasty: A Family Profile from the Biologic Viewpoint [Abstract].” With James E. Harris. In Program
and Abstracts of the Annual Meeting of the American Research Center in Egypt, Memphis, 24-26 April 1987, page 31.

“Klaus Baer, June 22, 1930-May 17, 1987 [in Memoriam].” The Oriental Institute News & Notes 110, pages 2-3.

“Individual Research.” In The Oriental Institute 1986—1987 Annual Report, edited by Janet H. Johnson, page 80. Chicago:
Oriental Institute.

1990

Letters from Ancient Egypt. Edited by Edmund S. Meltzer. Society of Biblical Literature, Writings from the Ancient World
1. Atlanta: Scholars Press.

“Individual Research.” In The Oriental Institute 19881989 Annual Report, edited by William M. Sumner, page 61. Chi-
cago: Oriental Institute.



oi.uchicago.edu

PUBLICATIONS AND COMMUNICATIONS OF EDWARD F. WENTE xxxi

1991

“Individual Research.” In The Oriental Institute 1989-1990 Annual Report, edited by William M. Sumner, page 82. Chi-
cago: Oriental Institute.

1992
“Egyptian Religion.” In The Anchor Bible Dictionary, Volume 2: DG, pages 408—12. New York: Doubleday.

“Individual Scholarship.” In The Oriental Institute 1990-1991 Annual Report, edited by William M. Sumner, page 73. Chi-
cago: Oriental Institute.

“Rameses (Place).” In The Anchor Bible Dictionary, Volume 5: O-8h, pages 617-18. New York: Doubleday.
“Ramesses I1.” In The Anchor Bible Dictionary, Yolume 5: O-Sh, pages 618-20. New York: Doubleday.

“Royal Mummies of the Eighteenth Dynasty: A Biologic and Egyptological Approach.” With James E. Harris. In After
Tutankhanuin: Research and Excavation in the Royal Necropolis of Thebes, edited by C. N. Reeves, pages 2-20. London:
Kegan Paul.

“A Taxing Problem.” Bulletin of the Egyptological Seminar 10, pages 169-74.

1993

“Individual Scholarship.” In The Oriental Institute 1991-1992 Annual Report, edited by William M. Sumner, page 118.
Chicago: Oriental Institute.

“Individual Scholarship.” In The Oriental Institute 19921993 Annual Report, edited by Willium M. Sumner, pages 101-
02. Chicago: Oriental Institute.

1994

“Individual Research.” In The Oriental Institute 1993~1994 Annual Report, edited by William M. Sumner, page 94. Chi-
cago: Oriental Institute.

1995

“Individual Research.” In The Oriental Institute 1994~1995 Annual Report, edited by William M. Sumner, page 86. Chi-
cago: Oriental Institute.

“The Scribes of Ancient Egypt.” In Civilizations of the Ancient Near East, Volume 4, edited by Jack M. Sasson, pages
2211-21. New York: Charles Scribner’s.

“Who Was Who Among the Royal Mummies.” The Oriental Institute News & Notes 144, pages 1-6. Also published on the
World-Wide Website of the Oriental Institute: http: //www-oi.uchicago.edu/Ol/IS/WENTE/NN_Win95/NN_Win95.htmi.

1996

Review of Egyptian Historical Inscriptions of the Twentieth Dynasty, by A. J. Peden. Journal of the American Oriental So-
ciety 116, pages 764-65.

“A Goat for an Ailing Woman (Ostracon Wente).” In Studies in Honor of William Kelly Simpson, edited by Peter Der
Manuelian, pages 855-67. Boston: Museum of Fine Arts.

“Individual Research.” In The Oriental Institute 19951996 Annual Report, edited by William M. Sumner, pages 113-14.
Chicago: Oriental Institute.

1998
Review of Chronologie des dgyptischen Neuen Reiches, by Jiirgen von Beckerath. Journal of Near Eastern Studies 57,
pages 309-11.

“Individual Research.” In The Oriental Institute 1997-1998 Annual Report, edited by Gene Gragg, pages 121-22. Chi-
cago: Oriental Institute.



oi.uchicago.edu



oi.uchicago.edu



oi.uchicago.edu

2 JAMES P. ALLEN

the bottom was finished only to a roughly level surface. The stone has suffered considerable wear, particularly
at its outer corners and on nearly the entire surface of the rim. The material is a generally dark gray granite,
with white inclusions.

Although the pool now looks as if it were unfinished, the presence of texts around its rim indicates that it is
probably an original feature (except for the later hole). Judging from the content of its other texts and scenes,
the basin was clearly designed to serve as a receptacle for libations of water, which could overflow through the
trough at its front. A search through the literature has revealed no exact parallels for this particular combination
of features in a single object, but the basin clearly belongs to a genre of rectangular libation receptacles that ex-
tends from the Old Kingdom at least into the Ramesside period.’

The basin’s significance, however, lies not in its physical features but in the texts that decorate its rim and
sides. These are reproduced in facsimile in figures 1.2—-8, some in “normalized” hieroglyphs, with translitera-
tion and translation below.? The decorative scheme is symmetrical on the front and sides. The front face holds
two nearly identical scenes and texts facing each other on either side of the central spout (A-B), and a second
set adorns the two sides (C~D). Mirroring these, the rim seems to have had facing inscriptions running from the
central spout along the front and sides (F). The back of the basin contains two separate texts: one, in three lines,
on the back face (E), and another above it on the rim (G).

A. RIGHT FRONT (VIEWER'’S LEFT)
Figure standing at left wears leopard skin and “sidelock of youth” (fig. 1.2). Left hand, at side, holds vase; right
arm is upraised, gesturing toward four columns of hieroglyphs:
dd-mdw | ntrw rsw ntrw imnti m(i)
miwnm({ymib
hip.tn hr bt nbt nfrt ir n.tn
’I-m-htp wr s3-Pth

D

iwn-mwt.f sm s3-(n)sw H -m-w st
Recitation: “O gods of the south and gods of the west, come in unison, come assembled, and be content with
every good thing that Imhotep the Great, son of Ptah, has made for you.”

Pillar-of-his-mother and sm-priest, Prince Khaemwaset.

B. LEFT FRONT (VIEWER’S RIGHT)

Figure standing at right is similar to that in the scene opposite (A) but less well preserved; right arm gestures to-
ward four columns of hieroglyphs (fig. 1.3 ):

1. dd-mdw i ntrw rsw ntrw imnti m(i)

2. miwnm(i)m

3. [“bms.tn [ht nbt ir n.tn]*

4. ’lI-m-htp wr [5:-Pth]

5. twn-mwt.fsm si-(n)sw H<-[m-wist]

Recitation: “O gods of the south and gods of the west, come in unison, come assembled, and see [everything
that] Imhotep the Great, [son of Ptah, has made for you}.”

Pillar-of-his-mother and sm-priest, Prince Kha[emwaset].
Note

¢ There is not enough room for the full text of the parallel on the right side (At nbt nfrt ir n.tn); the group con-
taining the adjective may have been omitted.

2.

See, for example, Habachi 1977, pp. 17-21 (Old Kingdom}),
pp. 54-55 (Eighteenth Dynasty), pp. 42—-43 (Ramesside).

The facsimile drawings were produced using a modification
of the “Chicago House™ method. Several photographs of each
surface were taken under various lighting conditions and then
scanned into high-resolution computerized images at a scale
of 1:1. These served as the background for line drawings us-

ing a vector-based drawing program (CorelDRAW). A full-
scale printout of each drawing, without its background photo-
graph, was compared with the original and corrections were
made on the drawing stored on computer. The “normalized™ hi-
eroglyphic transcriptions were produced using CorelDRAW and
a font developed by the Egyptian Department of the Metropoli-
tan Museum of Art.



oi.uchicago.edu



oi.uchicago.edu

4 JAMES P. ALLEN

C. RIGHT SIDE
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Figure 1.4. (a) Facsimile Drawing of Scenes and Inscription on Right Side of Basin of Khaemwaset and

(b) Normalized Hieroglyphic Transcription

Ik
i
Sl

b

Three “Nile gods” bear trays and proceed from left {back) to right (front) (fig. 1.4); before each are columns of
inscription, as follows:
a. Before the first (right/front) figure:
1. [dd-mdw] htp.t ntrw rsw ntrw imnti
2. m bt nbt nfrt n kw.tn hr hiyt.
3. [in]* mdd sm s:-(n)sw H -m-w3st

Recitation: Be content,” gods of the south and gods of the west, with every good thing for your kas on
[your] offering-table from the giving of the sm-priest, Prince Khaemwaset.

Notes
9Restoration is suggested by the available space and the context. The demonstrative tn (“this offering-table™) is
also possible, but the lacuna requires about half a group more than would have been occupied by tn alone.

b Translation is suggested by the context. Despite the singular form (for htp.twni), the lack of a determinative
points to a form of the verb (here, second person singular stative) rather than the noun Apt “offering.” There is
perhaps space enough in the lacuna for a low sign such as mw or == before hipt, or even for a tall sign if
most of it were “tucked under” the dd-mdw, but 1 have no suggestions to offer.

b. Before the second figure:
1. [dd-mdw iln Hp in(n.0) nk
2. [kt nb) nfr bnr wb imi T3 $m*w

Recitation by the Inundation: I have gotten for you every good, sweet, and pure thing that is in the Nile
Valley.
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c. Before the third figure:
1. dd-mdw in Hp di.n.(1) n.k
2. hwdf(3)w htpw nb

Recitation by the Inundation: I have given you all nourishment, sustenance, and offerings.

\‘;QLJQ/) %i _
BT ER T K
IER ALY

f T I 1
[2] 5 10 B cm

Figure 1.5. Facsimile Drawing of Scenes and Inscription on Left Side of Basin of Khaemwaset

Scene is equivalent to that on opposite side, but less well preserved (fig. 1.5; see fig. 1.4b for reconstruction).
a. Nothing remains of the initial three-column inscription.

b. Before the second figure:
1. [dd-mdw in H]p in.(nJt) nk
2. [kt nb nfr bnr} wb imi T: Sm‘w
Recitation by the Inundation: I have gotten for you every good, sweet, and pure thing that is in the Nile
Valley.
c. Before the third figure:
1. [dd-mdw)inHp di.[n.(1) nk]
2. [aw}edf(2)w nb rswi mhwi?
Recitation by the Inundation: I have given you all nourishment and sustenance of the south and the north.

Notes

¢ The incision for 5 is still visible, though abraded. The surface above is preserved to the same height and
shows no similarly deep incisions: the three - signs of htpw are therefore unlikely. Despite the absence of
plural strokes (as in the second column of the third inscription on the right side), iw is probably the best resto-
ration and fits the available space.

» The tops of both signs are preserved. Compare Naville 1901, pl. 110, lower right.

E. BACK

Three lines of hieroglyphs across the entire expanse of the side face right and read from right to left (fig. 1.6).

The text is Episode 16 of the “Ritual of Amenhotep 1,” known elsewhere in three copies: P. C58030, from
the reign of Ramesses II, where it is entitled r n gbhw 2nwt n nswt Dsr-k2-R< “Spell of the second libation of
King Djeser-ka-Ra”; a scene from the mortuary temple of Ramesses III at Medinet Habu;* and a scene from

3. Golénischeff 1927, pp. 138-39, pl. 14. 4. MH 4, pl. 241E.
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Figure 1.6. Facsimile Drawing of Scenes and Inscription on Back of Basin of Khaemwaset

the Ptolemaic temple of Edfu.’ The copy on the basin is virtually identical to that from Edfu (E), while those
from the Cairo papyrus (C) and Medinet Habu (MH) preserve a slightly different version.® On the basis of these
parallels, the text can be transliterated and translated as follows:

1. ntrw rsw ‘nhw m-n.tn gbh.tn ip wtsw ims.tn hr st wrt m gbh pr m :bdw gbh (b.tn im.sn m rn.sn [n] pr m gbh
slgbh ibw n}

2. ntrw rsw ‘nhw shtp ibw n ntr(w)t rsw ‘nhw m shtp gbh pr m nw in.i n.tn shtp ib.tn im.snwrsp2 hr H'p 3 [sp 2}

3. hr Nw ‘wii di.sn b h sw'b.f qbh nw ntrw [p n.sn m-n.tn irt Hrw bt n.tn mw imi.s qgbh gbh [mr}
Living gods of the south,“ accept these ” your cool waters, which your scepter elevates from beneath the Great
Place,” being the cool waters that come from Abydos.“ Let your heart(s) become cool through them, in their
identity of what comes from the cool waters,” which cool the hearts of / the living gods of the south and content
the hearts of the living goddesses of the south,® being the contentment of the libation that comes from the
Inundation.” [ have gotten for you those (waters) through which your heart(s) might be contented, very much
from the Inundation and very greatly from Nu.’ My arms are giving, and the flood is purifying, the libation of
those gods for them./ Accept the Eye of Horus, the water in which has been collected for you.* Libation of the
desired (amount of) cool water.’

Notes

“ E has ntrw imw ddw “Gods who are in Busiris.”

» {p here and in line 3 for ipn, as in C and MH; E has ipw.

¢ Probably with reference to the sanctuary (st wrt) within which the spell was recited; see Brovarski 1976, pp.
72-73; Spencer 1984, pp. 10814,

“ So also E, though clearly ’bw “Elephantine” is meant, as in C and MH.

¢ Perhaps designating the region of the First Cataract at Aswan (Wh. 5.29:5), but E has the spelling rm, indi-
cating the homonymous designation of the celestial waters (Wh. 5.30); see Allen 1989, p. 8.

!/ Restored after E and MH (missing in C).

Y E has ntrw hr() b Ddw “the gods who are in the midst of Busiris” and ntrwt im Ddw “the goddesses who are
in Busiris.”

" So also E. C omits s{gbh ibw n] ntrw ‘nhw and continues shtp.tw pr m Nw, apparently “Be contented, you who

came from Nu.” MH has sqbb ib n ’Imn-r< nb nswt t:wi [hltpyt pr m Nw “which cools the heart of Amun-Ra,
Lord of the Thrones of the Two Lands, the offering that comes from Nu.”

" C and MH omit the final clause (<7 sp 2 hr h*p). hr here evidently designates the origin of the waters — com-
pare Wh. 3.315:9; especially pri hr “come from™: Pyr. 22a (of gbhw), 905a; Urk. 4, p. 1198.6 — rather than
their destination, though /ni hr normally denotes “bringing to™ a person or place (Wh. 3.315:17).

/' As Gardiner noted, the phraseology of this sentence derives from offering-formulae of the Middle Kingdom:
Gardiner 1935, p. 81 n. 8; compare Barta 1968, pp. 65, 237, 312 (Bitte 82). After wr hr Hpi, C has hr ‘wy r¢
dif b<h hr sw*bf Dhwti hr wdn n f gbh n nswt Dsr-k>-r* n.f, evidently for “Ra is giving, the flood purifying,
and Thoth offering the libation of King Djeser-ka-Ra to him”; compare Blackman 1915, p. 16, pls. 6-7. Simi-
larly, MH has wr.k hr Hpi ‘wi fswb n ’Imn-r nb nswt t:wi.

5. Rochemonteix 1892, pp. 212-13. 6. See Gardiner 1935, p. 81; Nelson 1949, pp. 214--16.
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* This sentence is based on PT 108 (Pyr. 72a); compare also PT 144 (Pyr. 88a).

' E has gbh gbh mry di(t) sntr in nw-3bd “Libation of the desired (amount of) cool water. Giving incense by the
monthly priest.”

F. LEFT RIM
P S
a LN Z . L5 ANRE

Figure 1.7. (a) Facsimile Drawing of Scenes and Inscription on Left Rim of Basin of Khaemwaset and
() Normalized Hieroglyphic Transcription

A single line of hieroglyphs faces right and reads from right to left, beginning at the central trough (fig. 1.7).
This is apparently the beginning of an invocation to the deceased Imhotep. A similar text probably occupied the
right rim but is now completely lost. The inscription probably continued down the left rim; only its beginning is
preserved, however, reading as follows:

1. Skr-Wsir ’I-m-htp wr {s:-Pltlh ...]
Sokar-Osiris Imhotep the Great, son of Ptah ...

G. BACK RIM
- v e T A
. P AN 2 s 20T T ksl . |

AN

, BVAE AL~ 2

Figure 1.8. (@) Facsimile Drawing of Scenes and Inscription on Back Rim of Basin of Khaemwaset and
(bh) Normalized Hieroglyphic Transcription

A single line of hieroglyphs faces right and reads from right to left, beginning at the basin’s right side (fig. 1.8).
The relationship between this text and the others on the rim is uncertain, but it was probably independent and
did not constitute an ending to one or both of them.

1. ... stpt®-ntr rsw imnti in wr hrp hmwt s2-(n)sw sm H*-{m-wsst]?

.. the southwestern Divine Temenos,” by the high priest of Memphis, prince and sm-priest, Khaemwaset.

Notes
¢ Probably some five or six groups lost at the beginning.

h Perhaps nothing more is after the name. About two and a half groups have been lost between the first group of
the name (H ) and the inner margin of the left rim. The text of the latter, now lost, could have extended down
to the outer margin of the back rim. If so, the text on the back rim would have extended only between the inner
margins of both side rims. This would leave only the two and a half groups mentioned above for the end of the
back rim text — hardly enough for more than the end of the name, with perhaps a final determinative.

¢ I am grateful to Geoffrey Martin for suggesting the reading of the stp-sign to me.

DISCUSSION

This offering basin is a unique addition to the extensive catalog of monuments dedicated by Khaemwaset,
fourth son of Ramesses 1I, during his lifetime.” Like others, it bears representations of the prince with the

7. See Gomaa 1973, pp. 75-98. Despite numerous textual fea- (see below), the basin’s orthography appears to be
tures that do not appear again until the Saite period or later Ramesside, and there is no firm evidence for the creation of
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sidelock and panther skin of the rwn-mwt.f-priest (A-B),* and attestations of his more common functional titles:
iwn-mwt.f “Pillar-of-his-mother” (A 6, B 5); sm s3-(n)sw “sm-priest and prince” (A 6, B 5, C a 3, G); and wr
brp hmwt (G), the title denoting the high priest of Ptah of Memphis.’

The special interest of this monument, and its uniqueness, lies in its association with Imhotep, architect of
the Third Dynasty pyramid complex of King Djoser at Saggara, who was revered as a sage from the Middle
Kingdom onward and was eventually elevated to divine status in the Saite period.'” Imhotep’s name appears on
the basin as ’I-m-htp wr s2-Pth “Imhotep the Great, son of Ptah” (A 4, B 4, F), a form hitherto attested with cer-
tainty first in the Late Period,'' although Wildung has made a persuasive case — now confirmed by the present
monument — for the mention of Imhotep as “son of Ptah” already in the reign of Ramesses II. In the inscription
on the left rim (F), the name is preceded by Skr-Wsir “Sokar-Osiris.” Since there is no evidence for the deifica-
tion of Imhotep prior to the Saite period, this is probably a Memphite variation on the usual epithet Wsir
“Osiris” denoting a deceased individual.'?

As a libation receptacle commemorating Imhotep, the basin could be a concrete representation of the prac-
tice of offering mw nw ps n s§ nb n k2.k ’I-m-htp “water of the libation-cup of every scribe for your ka,
Imhotep.”!® Besides honoring Imhotep, the basin may also have been dedicated to him, as suggested by the ap-
parent invocation on the left rim (F) and the second person masculine singular address in the speeches of the
“Nile gods” on the sides (C b—c, D b—c). Its libation-text proper, however, invokes not Imhotep but the “living
gods of the south” (E 1-2), and the first inscription on its sides (of which only the right is preserved) speaks of
offerings given by Khaemwaset to the “gods of the south and gods of the west” (C a). This combination of fea-
tures indicates that the basin was probably dedicated in honor of Imhotep but was meant to receive libations to
the gods on his behalf rather than directly to his ka itself.

The deities invoked on the basin are identified in the texts on its front and sides as ntrw rsw ntrw imnti
“gods of the south and gods of the west”'* (A 1, B 1, C a 1). Similar designations appear elsewhere in lists of
gods associated with the cardinal points — for example, Pyr. 321a, 464a, 1522b; BD 141; KRI 2, 365.12; KRI 6,
384.6 — but the specific reference to “gods of the south and gods of the west” alone is apparently without paral-
lel elsewhere. In the text on the back, the deities are called ntrw rsw ‘nhw “living gods of the south” (E 1-2)
and ntr(w)t rsw ‘apw “living goddesses of the south” (E 2). The phrase ntr ‘nh “living god” can be applied to
cosmic deities,'® but it is also used with reference to the dead.!® Since the latter are also rmntiw “westerners”
(Wb. 1.86:21), the two phrases ntrw/ntr(w)t rsw ‘nhw “living gods/goddesses of the south” and ntrw rsw ntrw
rmnti “‘gods of the south and gods of the west” may in fact refer to the same group of revered dead.

In the texts on the front (A-B), these deified ancestors are asked to “come in unison, come assembled, and
be content with (var. “see”) every good thing that Imhotep the Great, son of Ptah, has made for you.” This can
hardly be anything other than a reference to Imhotep’s legendary accomplishment as architect of the pyramid
complex of Djoser — hitherto attested by less specific evidence'” — and it identifies the original provenience of

monuments in Khaemwaset's name after the Nineteenth Dy- For the deification of Imhotep, see Wildung 1977, p. 300;
nasty; see Gomaa {973, pp. 72-74. Wildung, LA 3 “Imhotep,” col. 146.
8. See LA 3“lunmutef,” col. 212; Gomad 1973, pp. 115,133, pl. 13, Text is from a Twenty-sixth or Tweaty-seventh Dynasty
2b. statue (Louvre N. 4541; Wildung 1977, p. 37, pl. 3). Com-
9. See Gomaa 1973, pp. 20-26. For the sequence s7-(n)sw sm pare Wildung 1977, pp. 19-20, 33; also g*h n.k wbw “.snm
in G, see Gomaa 1973, pp. 108, 112, 118, 121, 127, 128, 136. mw hr sitw mi irrt n ’I-m-hip m phwy n psi “May the wab-
10. Wildung, LA 3 “Imhotep.” cols. 145-48. priests bend their arm(s) for you with water on the floor like

11. For the Ramesside evidence (Turin Canon), see Wildung that which is done for Imhotep from the bottom of the liba-

1977, pp. 30-32; Wildung 1980, col. 146. Apart from this pa- tion-cup™ (text from TT C.1, cited by Wildung 1977, p. 19).
pyrus and the basin texts, the form ’I-m-htp wr s Pth first ap- 14. Probably so, rather than “southern gods and western gods,”

pears in the Twenty-seventh Dynasty. and perhaps as early since rsw and imnty are nowhere written with plural strokes.

as the Twenty-sixth Dynasty (Wildung 1977, pp. 33-34, 37— The consistent form imnty may reflect the vocalized form of

38). Apart from the basin, the first occurrence of *I-m-htp wr imntt > Coptic (SA) amnTe: Osing 1976, p. 312.

§3 Pth is less well dated to sometime between the Saite and  15. For example, Pyr. *1920c (N 720, Nt 740), with reference to

Ptolemaic periods (Wildung 1977, pp. 47, 86-87, §55). Ra or Osiris. The Sphinx is also called ntr “nh (Zivie 1976,
12. The designation of the deceased as Sokar-Osiris evidently p- 211, pl. 18); compare also nb ‘nh “lord of life” (Wb.

first appears — outside this instance — in the Late Period 1.199:11-12).

(Bonnet 1953, p. 725; LA 5 “Sokar,” col. 1058). The identifi-  16. Alliot 1937, pp. 128-43. Compare CT 5, p. 27¢; also Leb.
cation of the deceased with Sokar, however, is attested in 142: wnan ms nty im m ntr “nh “Surely, he who is there will
both the Pyramid Texts and Coffin Texts (Pyr. 445b, 620c, be a living god.”

1824b, 1826b; CT 1, p. 178h; CT 3, p. 336a; CT 6, p. 272b).  17. See Wildung 1977,p. 11.
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the basin almost certainly as Saqqara. There is no direct indication that the basin was set up in the pyramid en-
closure itself; but if not, the building with which it was associated should have been at least within sight of
Djoser’s complex. The structure for which it was dedicated may be the stpt-ntr rsw imnti “southwestern Divine
Temenos” mentioned in the text on the back rim (G). The term stpt evidently denotes a temple enclosure of
some sort: its most specific use is with reference to the open-air bay within which the statue of the Great Sphinx
was carved (Zivie 1976, p. 286). If this parallel is any indication, the stpt-ntr on the basin could refer to any of
the enclosures within the Djoser complex, if not to the entire complex itself. The designation rsw imnti “south-
western,” however, would seem to point to the large open court south of the pyramid and west of the smaller en-
closures of the sed-festival court and the “maison du sud” and “maison du nord.” Significantly, it is in this court
that Lauer found fragments of a restoration inscription of Khaemwaset that once stood on the casing blocks of
the pyramid’s south side.'® It is not inconceivable that the basin was originally dedicated in conjunction with this
inscription.

Whether or not the basin was in fact set up in the pyramid’s south court, its orientation to the Djoser com-
plex seems evident. In that light, the “gods of the south and gods of the west” invoked on it may well be the
kings and queens whose pyramids were visible to the south of Djoser’s: the deified dead (ntrw imnti, ntrw/
ntr(w)t ... ‘nhw) of South Saqqara (ntrw/ntr(w)t rsw)."”

4k ok sk k

Like its subject, this article is dedicated to a scholar whose accomplishments have served as an inspiration
to all who study the texts and history of ancient Egypt, particularly those of the Ramesside period. I am privi-
leged to have had the opportunity of studying under him, and like the ancient scribes tw.i hr g*h nf ‘wi.i im.

% ok Kk ok %k
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FEUDS OR VENGEANCE?
RHETORIC AND SOCIAL FORMS

JOHN BAINES
The University of Oxford, United Kingdom

In one of his important articles, “Mysticism in Pharaonic Egypt?” (1982), Edward F. Wente reinterprets cru-
cial passages in well-known texts to show that they mobilized significant domains of experience and forms of
social division in antiquity that Egyptologists had generally neglected or ignored. In homage to this and his
many other achievements, I offer a discussion of a possible ancient social form that arises from thinking about a
single sentence in a well-known inscription.’

Numerous social institutions familiar to ethnography and to literature from societies in the Mediterranean
and elsewhere have not been identified for ancient Egypt. This sparsity of information about widely paralleled
forms applies particularly to matters of general social organization, such as kinship,? and to violence and social
control. “Criminal” law is known essentially from state-centered sources and relates mainly to matters in which
the state had an evident interest. Among these are theft of state property, conspiracy against the king, and tomb
robbery extending to royal burials (cf. Bedell 1973). Material from Deir el-Medina gives a rather more nuanced
picture (McDowell 1990) but hardly extends to serious problems of social relations and social control. We do
not know what happened in ancient Egypt after a homicide in a domestic or inter-familial context (cf. Eyre
1984, p. 93).

An example such as the Mesopotamian Laws of Hammurabi, which deal — realistically or otherwise — in
severe penalties for often minor-seeming delicts but do not cover homicide, may suggest that matters of this sort
were not fully within the purview of the Mesopotamian state, surprising though that might seem in modern
terms.” Much later, Neo-Assyrian evidence supports such a reading since it appears to show the state participat-
ing in the process of homicide settlements, but in a supervisory role between the parties to legal processes that
are conducted according to the same patterns as civil actions (Roth 1987). The state’s interest is in a peaceful
outcome, not in punishment or reparation through its own intervention. This possible parallel, together with the
absence of evidence from Egypt — so far as absence can be a basis for argument — may then support a rela-
tively modest reading of the role of central authority, in which many functions familiar in modern societies
would not be centralized (cf. Cohen 1995, pp. 1415, on pre—Meiji Japan).

David O’Connor (e.g., 1995, p. 320) proposes more broadly that the aspirations of Egyptian government to
control the lives of citizens may have been relatively limited. James Hoch and Sarah Orel’s study (1992) tends
to point in the same direction; despite the authors’ collection of much material, almost all of it from literary
texts, they do not identify any case of reported homicide, as against intended or rumored killing or alleged acts
(often plausible) in the distant past, that is not fictional or judicial. Homicide is not a topic of public or of extant
private sources.? Such a distribution of material does not imply that homicide was a rarity; it is just completely

1. Despite the limited scope of this article, the matters dis- 3. The range of topics covered is not in itself strongly indica-

cussed range widely, and I am very grateful to Jon
Anderson, Alan Bowman, Michael Gilsenan, Norman
Yoffee, Andrea McDowell, and Peter Machinist for pointing
me to literature. The last two also kindly offered most valu-
able comments on a draft.

. Kinship terminology has been successfully studied, espe-
cially for the Middle Kingdom (Robins 1979; Franke 1983;
Willems 1983), but we do not have a real sense of the struc-
ture of kinship in Egyptian society.

11

tive because the work is not a real law code (see, e.g.,
Yoffee 1988). The restricted evidence I cite from later
Mesopotamia agrees with the tenor of the Laws of
Hammurabi.

. Hoch and Orel do not include the Tale of Hay (Griffith 1898,

pl. 1V), which mentions a killing and concludes with a burial,
or the longer Nag‘-ed-Deir Letter to the Dead, which ap-
pears to have homicide as its theme (Fecht 1969). P. Mayer
B, line 8 (Peet 1920; cited by Valbelle 1985, p. 305 with n.

Gold of Praise: Studies on Ancient Egypt in Honor of Edward F. Wente
Edited by Emily Teeter and John A. Larson
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Chicago: Oriental Institute, 1999

©The University of Chicago. All Rights Reserved



oi.uchicago.edu

12 JOHN BAINES

uninformative. The state employed homicide on its enemies (e.g., Ritner 1993, pp. 162-63), while Hoch and
Orel’s collection demonstrates at least considerable interest in the phenomenon. We have no access at all to
evidence for rates of homicide, and little evidence of any kind for early periods. Non-textual evidence, of a dif-
ferent character from that collected by Hoch and Orel, can be found on skeletons, such as the bodies of soldiers
killed in the reign of Nebhepetre Mentuhotep (Winlock 1945) or that of Segenenre® Ta“o (Whitehouse 1980, p.
289). These probably all resulted from warfare and similar episodes rather than “everyday” homicide. An in-
stance of a woman killed at the end of a life that had included several violent episodes was discovered at
Abydos by Brenda Baker (1997). This may be suggestive of violence in a domestic context, but skeletal mate-
rial cannot by itself provide evidence of a particular homicide within a social group.

Scholars have frequently painted a picture of ancient Egypt as a society with a low level of violence (e.g.,
Janssen 1975, col. 296). This view accords with the overall tenor of the available record. But cruelty is widely
depicted in art so long as its victims are not Egyptians, and some is also celebrated in texts, strikingly so under
Amenhotep II (e.g., the casual cruelty of his “letter” to the viceroy of Nubia Usersatet; see Helck 1955). Egyp-
tians themselves are integrated into the basic subjection of people under royal authority, while enemies of the
state are mentioned in violent terms in the execration texts and in curse formulas and oaths (Morschauser
1991). How much this type of violence in the service of the state occurred or how much it was a matter of ges-
ture is almost impossible to say.

The best-known smaller group, the community of Deir el-Medina, also shows little evidence for violence.’
The misdemeanors alleged of the chief workman Paneb are generally sexual (cf. Eyre 1984), although the
papyrus detailing them mentions homicide (verso 2.4; Cerny 1929, p. 246); nothing is said of consequential re-
venge, perhaps because Paneb was held to be in too powerful a position to be a target for it. A major source for
the Saite and early Persian periods, the Petition of Peteese in P. Rylands 9 (Griffith 1909, pp. 60-102), paints a
rather different picture in which hostilities between two groups of priests over a very long period involve physi-
cal and other violence. In the time of the papyrus, they stop short of homicide (2.12-3.3, pp. 68—69), but a case
of it is reported from more than a century earlier (11.3-9, pp. 86-87). It is difficult to assess how much of what
is described really happened. Moreover, the text itself may be either a document, as it superficially purports to
be, or a work of literature comparable in dissimulation with Wenamun (cf. Wessetzky 1977; this issue is not dis-
cussed explicitly by Vittmann 1998, pp. 678 -93). Since the provenience of the manuscript from el-Hibeh shows
that the extant copy cannot have fulfilled the work’s ostensible function as a petition to the central Persian ad-
ministration, it may be more cautious to read it as a literary composition. As John Ray (1977, pp. 113-16) re-
marks, however, it is not the only text of its period from provincial Egypt that cites recourse to violence as
endemic in society.

Material is also sparse among the far richer evidence from the Graeco-Roman period (Bagnall 1989). A
basic pattern seems to have been that high local officials were addressed as mediators in disputes through re-
ceiving petitions — whether or not they responded to them — and on occasion forwarding them to central au-
thorities. In a fictional context, such a pattern is attested as far back as the Tale of the Eloquent Peasant
(Parkinson 1997, pp. 54—88), a text which surely implies that response to petitions was not necessarily to be ex-
pected. As Deborah Hobson (1993) emphasizes in her excellent discussion of related issues for the Roman pe-
riod, disputes that enter the record are probably those in which complainants had exhausted other, less
bureaucratic avenues of redress. In the petitions, moreover, people sometimes sought the identities of perpetra-
tors of wrongs so that they could then pursue them with self-help, rather than expecting the authorities to punish
them. Nonetheless, Hobson's material presents the crucial issue of whether recourse is taken to a higher author-
ity that is backed up by coercive power and can impose a solution; that degree of authority seems to have been
only partly realized in the Graeco-Roman period. If such a power comes to play a regular part in dispute settle-
ment, more or less formal self-help responses to violence, such as feud, will lose their centrality, even if they re-
tain ideological significance and motivating force between groups.

5), mentions the killing of two tomb robbers in seemingly tains one of very few clear references to a death, but the

clear fashion. This could have been in a dispute among the overall purport of the text is rather uncertain and may not re-

robbers, but it might also have been judicial execution or late to homicide. McDowell also cites evidence from Deir

some other intervention by the authorities. el-Medina for other forms of physical violence, but this too
5. McDowell 1990, pp. 225-27; Valbelle 1985, pp. 308-09. O. is exiguous and may not all be trustworthy.

Deir el-Medina 126, cited by Valbelle {Green 1976), con-
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In this article I suggest that indirect evidence is preserved in Egypt for some kind of institution of feud and
hence for concomitant mechanisms of social control relating to homicide. But the single source known to me,
which dates to the First Intermediate Period, presents itself in moralizing terms as transcending the institution
and so is formulated in relation to centripetal values inherited from the Old Kingdom state, while it also implies
that a well-ordered world would include neither homicide nor feuds. It may give a glimpse of possibilities
among provincial groups in periods of weakened central control. But social institutions cannot survive in a
vacuum; if they surface in “intermediate” periods, one should allow for their having had some existence also in
centralized times, even if they were repudiated by the authorities and suppressed or pushed to the margins of
society. ] return to some of these issues after presenting the text.

TEXT 2 IN THE TOMB OF ANKHTIFY

The allusion to feuding that I propose is in the biographical inscription Jacques Vandier published as Text 2
in the tomb of Ankhtify at Mo‘alla, probably of the Ninth Dynasty (cf. Spanel 1984). The passage deals with
Ankhtify’s conquest of Edfu, which he portrays as a kind of rescue mission to restore order in a province or pol-
ity neglected by its ruling house — a presentation we should not necessarily take at face value. The text reads
as follows, with the translation of the sentence (line 4) I wish to comment upon printed in italics:

1. Trwl-ini.n-wi Hrw r-wizt-Hrw 1. Horus brought me to the Horus Nome
n-‘nh wd: snb for the sake of life, prosperity, and health,

r-grg-s Tirt n.( in order to re-establish® it, and f1 did1 (so0) (?).0

2. wn-Hrw hr-mrt-grg.i-si 2. Horus wished that I re-establish it,

hr-ini f-wi-r.s r-grg.s and so he brought me to it in order to re-establish it.

3. gmi.ni pr-Hww 3. 1 found the House of Khuu®
Iflooded] like a marsh (? grgr),*
neglected by the one whose responsibility it was,®

Tiefwlmi-grgt
mkh;.n-iri.f m-st-i

hnnw hr-shr n-hwrw rendered chaotic (hnnw) under the charge of a wretch.

4. iw-di.ni gni-zi 4. I caused a man to embrace
hn‘-sm:-iti f sm:-sn.f the one who had killed his father and the one who had killed his “brother,”"

n-mrit-grg.i wizt-Hrw in order that I might re-establish the Horus Nome.

5. nfrwi hrww 5. How perfect was the day

ni-gmi.i wd? m-spst-tn when | found prosperity in that nome!

6. nn-3zpw-shm Smmt-1:d\-im.f 6. No power will be accepted in which the heat of Tanger (2d)1 is present?
m-s:-shf:.1 qgd-nb-dw
msddw-rmtw irt.f

after my(?) driving out" of every evil character
whose deeds people hate.”

Notes

2 grg “1o found” must refer in context to a refounding. Its use here may be hyperbole. I render consistently “re-establish.”
See also line 4, below.

® {ri.n.i(7). This reading is problematic; another possible rendering would be “and so that it re-establish my reputation” (r
grg.s Trnl.i) or “and so that my reputation re-establish it” (r grg s/ Irnl.i). The former gives a much less satisfactory
sense; while the latter is possible, evidence is insufficient to establish a solution either way.

6. Vandier 1950, p. 163, pl. XV first column; Fecht 1968, pp. terpretation of this passage and the reader may wish to com-

50-51, with corrigenda sheet. Except in the last verse, my
rendering follows Fecht’s metrical analysis according to the
rules he reconstructs for “Old Kingdom” meter (later meter
gives a substantially different arrangement). 1 also keep
close to Fecht's philological interpretation and therefore
give few notes. Hans Goedicke (1995) gives a different in-

pare our renderings; Goedicke does not discuss implications
of the passage for social institutions.

. The following passage of self-praise (Vandier 1950, Text 3,

p. 171) could form a conclusion to this section, but it does
not add to the understanding of the crucial sentence.
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¢ pr Hww appears to be synonymous with “Horus Nome” in stanza 1. pr refers at once to a ruling house, that is, a family,
and to the notion that the nome is the “estate” of its ruler.

4 Following Fecht’s reading. Much of the phrase’s point must be grgt, whose meaning here is not clear; for the term, see
Moreno Garcia 1996.

¢ The sentence I present as a quatrain subdivides easily into two couplets but is nevertheless distinctively longer than those
in the rest of the passage.

" sn here more probably signifies “lateral kin” than “brother” in a narrow sense. The nearest lateral relative of 2 man who
has been killed may be obligated to seek vengeance for his death.

¢ My rendering of this rather problematic verse follows Fecht.

"1 read shf?.i because it seems most likely that there should be a first-person reference in this stanza as in all the others.
This involves analyzing as a couplet a clause that Fecht took as a single verse. Either reading is possible.

It is tempting to see this final stanza as referring to exile, which is a widespread recourse for a person who commits
homicide. The rendering of shf” is, however, too uncertain for such an inference to be reliable (cf. Vandier 1950, p. 170,
n. n; Fecht 1969, p. 53), even though it would fit other known patterns very well. Unlike stanza 4, this one does not focus
explicitly on homicide.

The rhetoric of the passage is complex and the rendering of some elements is uncertain, but the general
thrust is clear. Ankhtify asserts that his god commissioned him to conquer the Edfu Nome — 1 suggest in an
oracle (Baines 1987, p. 89 with n. 59; Baines and Parkinson 1997) -— and that he came in a spirit of peace and
reconciliation to set it in order and to restore prosperity. As Gerhard Fecht (1968, pp. 55-56) notes, Ankhtify
does not present himself exclusively as a man of violence but legitimizes his activities extensively in moral
terms, very occasionally relating his position to higher authority.

The section at issue here comes after two introductory stanzas and consists of a quatrain, a triplet, a couplet,
and a triplet, numbered 36 above (alternative reading of the last stanza as a couplet: n. h). These balance to
form a negative-positive palindrome. The neglect Edfu suffered in 3 corresponds with the prosperity of 5, while
the resolving of disputes in 4 matches the threat to disturbers of harmony in 6. Stanzas 4 and 6 also offer two
possible resolutions of strife, the more positive form of reconciliation in 4 and the more adversarial one of driv-
ing out(?) in 6 (for possible significance, see n. h). The latter is presented more as something done in the past
than as an achieved new state. Cross-culturally, “anger” as cited in stanza 6 is a typical prelude to homicide
{e.g., Davis 1987, pp. 36-76) and hence must be avoided if killing is not to recur. A further refinement in pre-
sentation is the contrast between the abstract “prosperity (wd>)” of achieved harmony and the relatively con-
crete detail of stanzas 4 and especially 6. It is characteristically Egyptian to accord a higher value to abstract
benefits than to concrete ones, as in the distinction between the “life and power” given by gods to the king, in
comparison with his more concrete offerings to them (see Baines 1985, pp. 107-08, 209-10, 220-24, 346-52,
with references).

The pattern of activity in the stanzas is violence — harmony — harmony — violence (implied), counterbal-
ancing the alternation of themes. A third patterning feature is the slightly decreasing length of the stanzas,
which produces a sense of progression that contrasts with the two thematic alternations and contributes to the
overall forward thrust. It is typical of the general tenor of Ankhtify’s inscriptions, several of which finish “I am a
hero without equal” that the passage should conclude on a more aggressive assertion.

This tight organization throws great emphasis on the subject matter, which must be carefully considered.
The woes of the Edfu Nome are attributed primarily to disorder, while order is characterized as bringing pros-
perity. Disorder is caused by the local ruler’s neglect and is manifested by internal strife. Containment of the
latter was a task shirked by “the one whose responsibility it was™ — that is, the previous ruling house. Strife is
summarized in terms of homicide; as we have seen, this is a rare overt theme in Egyptian texts. As a summary
one might compare this with the widespread modern usage of the adjective “internecine” to characterize se-
verely dysfunctional groupings. Although the passage’s language is unusual, its sentiments have a proverbial air
like so much in biographical texts, including the core statements that “I gave bread to the hungry™ and so forth
(see, in general, Perdu 1995). In view of this generality, the implications of this mention may go beyond Edfu or
Mo“alla to suggest something broader about Egyptian society of its period and conceivably yet further afield.?

8. Compare the hierarchical conventions, according to which read out of a comparison of the Second Intermediate Period
only the king may claim to have killed in battle, that can be stela of Emhab with Eighteenth Dynasty texts (Baines



oi.uchicago.edu

FEUDS OR VENGEANCE? 15

Here, it is worth referring to narrative rhetorics of manhood widely reported for the Mediterranean and
Middle East, within which individual biographies and the enacting, evocation, and mobilization of violence take
their meaning.” Such a narrative quality pervades the inscriptions of Ankhtify and should be borne in mind as
part of the overall context of specific assertions in them. While this tone is particularly characteristic of
Ankhtify, the implications for biographies may be wider.

In context, the import of the sentence in Ankhtify appears to be his assertion that before he arrived, neglect
by the Edfu rulers allowed a state of endemic conflict to develop in which people killed one another and the
victim’s kin responded with more violence. Since sons came to be protagonists for their victim fathers, the vio-
lence extended past a single generation; the same also applies to the “brothers,” who would not necessarily be-
long to the same generation (see n. f, above). Ankhtify then persuaded the fighting parties to be reconciled. In
so doing, he seems to present himself as performing a recognized role of a mediator who also had coercive
force behind him. That is, he was a benevolent outsider who overcame what had been anarchy — or from an-
other perspective a system of control appropriate to a different style of society (cf. the title of Black-Michaud
1975, Cohesive Force) — and replaced it with his own rule.

DISCUSSION

Should the institution that I suggest Ankhtify evoked be assigned to the category of feud, and is his state-
ment that he caused the contending parties to “embrace” realistic?

Briefly, feud — a term that is much disputed — is a social situation in which violence, and especially homi-
cide, is endemic between “structural” groupings in a society.!’ These groupings are normally of an intermediate
level, such as secondary or tertiary sections in a tribe, and are articulated through the idiom of kinship. In feuds,
a homicide or homicide equivalent requires that appropriate kin of the victim take vengeance in the form of a
matching homicide against the perpetrator or his kin (men are almost always the protagonists of action and re-
action). Feuds can be settled by payment of compensation (“blood wealth,” “blood money,” or “composition”),
but this is generally seen as a last resort because it does not maintain the related notion of honor; feuds, thus,
may last for decades or longer still. Indeed, the ultimate principle is held to be that feud is perpetual because it
is intrinsic to the societal form. The societies for which feuds are reported are typically acephalous and lineage-
based and may be nomadic, mixed transhumant, or small-scale agricultural. They are not organized in any
meaningful sense as states. No single social form is categorized as feud in the literature, and there is argument
about whether particular instances qualify for the term (for further examples, see, e.g., Boehm 1983; Peters
1990).

On this basis, ancient Egypt, as a state society with central coercive institutions -— even its debris in the
First Intermediate Period — may seem at first sight to be a quite inappropriate setting for the institution of feud,
the more so since its (poorly known) kinship system does not appear to have been lineage-based. But in any
simple form such a deduction would be hasty, for at least two reasons.

First, modern Mediterranean and Middle Eastem societies from which feud is typically reported are on the
social and ecological margins of their areas. It seems at least as likely that feud might have been more wide-
spread in the region but was generally suppressed or superseded in areas where the modern apparatus of gov-
emment was imposed more thoroughly, as that there is a necessary connection between feud and harsh living
conditions. While Jacob Black-Michaud (1975, pp. 160-76) in particular argues that there is an intrinsic link be-
tween “total scarcity” and the presence of feud, such that social groupings are defined by rigid adherence to
rules of opposition and the upholding of honor, without which the actors believe that there would be complete
anarchy, this approach seems too deterministic, even though it is formulated in “moral” as well as material
terms. Moreover, comparable institutions, such as the duel, can survive in complex societies in which feuds

1986). A further implication of that comparison is that in  10. This outline broadly follows Black-Michaud (1975), but

centralized periods competitive activities could not be re- without implying that I subscribe to his conclusions. Evans-
corded for the elite, perhaps because they would create the Pritchard (1940, pp. 152-62) is more nuanced. Almost all
possibility that royalty be found inadequate. the large literature that has since developed around these

9. For example, Davis 1987; Gilsenan 1996; Herzfeld 1985; questions is cited by Cohen (1995); Gilsenan (1996) treats
Meecker 1979; the same applies to the classical Greek ora- similar themes.

tions discussed by Cohen (1995).
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have ceased to be defining features. The target of Ankhtify’s claim is at least as likely to have been a form of
elite behavior as a generalized phenomenon.

Second, there is no single way in which the “state” can be predicted to handle issues of social control, or of
overall govemnmental intervention; the state may also in fact lack the coercive capability to override entrenched
customs. For Egyptian possessions in Syria-Palestine, Mario Liverani (e.g., 1967; 1990, pp. 76-78) shows that it
is best-to see New Kingdom kings as allowing the endemic competition among small city-states to continue pro-
vided that it did not endanger Egyptian interests. For internal affairs, the suppression of violent patterns of self-
help and response may again be limited to cases where the center deems it to be necessary, for example, when
it becomes too disruptive; or suppression may simply be beyond the center’s coercive capacity — as will often
be the case in the marginal societies for which feud has typically been described. Again within Syria-Palestine,
the Hebrew Bible preserves traces of institutions of vengeance, in the form of rules for asylum after homicide,
that imply that attempts should be made to regulate the phenomenon, rather than that it could or should be
eliminated entirely (Greenberg 1959). Classical Athens, by contrast, is a society in which institutions of compe-
tition analogous to feud appear to have been channeled into the familiar form of litigation while retaining many
of their other characteristics and coming only very partially under state “control.”

In addition to the variability of state involvement and control in different societies, there is widespread,
largely anecdotal reporting of long-lasting family enmities and repeated patterns of family vengeance in com-
plex societies up to the present; in current anecdote about Egypt these are typical particularly of Middle Egypt.
Patterns of feud could range from the “pure” type of Black-Michaud (1975) and Peters (1990) to such less cen-
trally structural phenomena, or to institutions that pervade only part of their societies (e.g., Gilsenan 1996). It is
perfectly plausible that forms like these should have existed in ancient Egypt. An example of behavior that fits
the relevant pattern and leaves archaeological traces is the frequent evidence of persecution of the memories of
people through the defacement of their monuments; these show people’s enemies (no doubt including state au-
thority) pursuing them beyond this life into the next, and thus enacting one of the generally characteristic fea-
tures of feud in a typically Egyptian arena. Another instance where such a focus seems apparent is in the longer
Nag‘-ed-Deir Letter to the Dead, where a man who is haunted by someone who appears to have been killed
writes to his father to enlist his support against the haunting (Wente 1990, pp. 21213, with references; Fecht
1969). Yet neither the defacement of monuments nor this letter provides information about the siting of violent
actions in kin groups. or about the character of such groups;'' consequently they too do not constitute evidence
for a specific institution of feud. The same applies to a graffito next to a mutilated subsidiary figure in an Old
Kingdom tomb at Saqqara that Etienne Drioton (1952)'? interpreted somewhat adventurously as recording per-
petually a son’s avenging motivation for the mutilation that he perpetrated against the man who chained him
and beat his father. Here, more than one generation may have been affected but apparently not by homicide.
Cases like this are indicative of the presence and perhaps prevalence of violent behavior between enemies but
not of particular social institutions. In comparison, Ankhtify’s mention of the two essential kin categories of fa-
ther and “brother” is much more informative.

It may be best to see the Ankhtify passage as showing a balancing of the two possibilities of endemic
“feud” and of less constitutive forms of reciprocal violence that the center attempts to supervise and restrict. For
his period, Ankhtify represents the centripetal force of “order” against the local interests of the oppressed and
disorderly inhabitants of Edfu, who have resorted to self-help in the absence of a local authority that would
properly regulate their disputes. It is immaterial here whether Ankhtify’s assertion of control represents author-
ity delegated to him from a theoretical central government — presumably the Heracleopolitan kings of the
Ninth Dynasty'? — or through his own standing as the most powerful local ruler. The body of his inscriptions
could support either possibility. What is most significant for interpretation is that his claim is formulated in gen-
eral, moralizing terms and thus exploits, no doubt deliberately, the ruler’s ethical legitimation as the enactor of
what is just, in a balance between the frequently self-assertive, militaristic tone of his texts as a whole on the
one hand, and the more complex mediation and religious sanction he evokes elsewhere on the other (cf. Fecht
1968, pp. 55-56). It is noteworthy that the text does not describe the takeover of Edfu explicitly as a military
conquest.

11. Compare Helck's (1957, pp. 542-43) comments on deface- {3, Such a reading would fit with the episode later in his inscrip-
ment. tions (Vandier Text 5, p. 186, 118311yl ), in which he visits
12. For publication of the tomb, see Hassan 1975, pp. 7-9, pl. 3. the Thinite Nome to meet an unnamed person who may be
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The implication of the passage must be that feud would be nonexistent or outlawed in an ideal Egyptian so-
ciety, but the reality may have been different. Imposed mechanisms of social control could have been quite
weak in all but the central elite (and perhaps also there) and self-help the norm. If this was true of the far more
pervasive state forms of the Roman period, as appears to have been the case (Hobson 1993), there is every rea-
son to expect that it was so earlier. It is therefore reasonable to suggest that Ankhtify’s claim to have suppressed
feuding could have corresponded to a social reality of self-help that he encountered.

It is perhaps less reasonable to expect that he could have put an end to such behavior. Feuds will be sup-
pressed by a powerful higher authority if they disturb the orderly life of society excessively, but in pre-modern
times a relatively high level of violence and suffering has been widely tolerated and indeed expected;'* from
Egypt, the almost casual references to the use of killing as a political weapon in the Instruction for Merikare be-
long in this context (Helck 1977, e.g., §§2 end, 5, 18). The requisite background assumption of a pacific order
may have been lacking. Someone who temporarily has greater access to coercion than do the disputing parties
would hardly be able to suppress patterns of mutual revenge definitively; such practices tend to be too deeply
entrenched for that to be possible. Moreover, the claim to make people embrace those who had previously been
homicidally bent on each other seems exaggerated and implausible. It is likely to partake in the rhetoric of dis-
pute settlement rather than the reality, in which it may be necessary to keep the parties apart during mediation.
Ankhtify naturally did not say how he achieved his paradigmatic reconciliation; such successes might be in me-
diating between the parties to persuade them to accept compensation in lieu of continuing active hostility, as
will be possible, if not easily achieved, in most such disputes (McDowell, personal communication; see also
Roth 1987).

Thus, Ankhtify’s claim is likely to be adopted from folk wisdom about the role of the good local ruler and
dispute settler and to form part of his public rhetoric. Such wisdom could have been taken ready formulated
from a stock of phraseology, but since Ankhtify’s inscriptions show a high degree of originality, it could also
have been newly composed in written form for him. An innovation of this sort, if innovation it was, demon-
strates the motif’s significance for Ankhtify, but it does not follow that the passage constitutes evidence for any
specific events. Its rhetorical and generalizing character can hardly be related to any particular feuds or other
lasting patterns of family vengeance that might have been among the population of Edfu during the time these
are likely to have existed; the statement is not cast in a form that permits any inference about such patterns. But
the fact that, in the quite brief passage describing his conquest, Ankhtify used the claim to have achieved this
particular feat to summarize his successful imposition of peace and order emphasizes its ideological signifi-
cance. More broadly and indirectly, the passage provides evidence for an ancient folk model according to which
the absence of a strong ruler was accompanied by patterns of homicide between opposed kin groups in local so-
ciety. That folk model can perhaps be seen in another form in the allusions to homicide as characterizing a state
of disorder in the Admonitions of Ipuwer (Gardiner 1909, e.g., 5.10-11[?]; 8.9; 12.14; Parkinson 1997, pp. 176,
180, 186). Unlike Ankhtify, these are not so specific as to point to a particular social form according to which
the violence would be patterned.

Since Ankhtify lived nearer to the ancient society than we do and we know so little about its configuration,
we would do well to accept his vision, with due reserve as to whether it reports anything specific. The practices
involved were surely more diverse than those described for the narrowly defined “feuding” societies of the
Mediterranean evoked above, while the implications for an understanding of the role of government in society
have a broad import. Here, an ancient source may also contribute something to the “ethnographic” range of
what is known about the region.

Among Egyptian sources, Ankhtify’s inscriptions provide evidence for many phenomena that are otherwise
unknown. On this matter they also illustrate how effective a veil Egyptian materials draw over so much of an-
cient life. We cannot know whether the centripetal, hierarchical, and largely pacific values displayed in most
Egyptian biographies mask other possibilities that may be more widespread in terms of general human conduct.
Here too, Edward F. Wente (1984) makes a significant contribution in his analysis of the “erotic” graffiti in a
grotto above the temple of Hatshepsut at Deir el-Bahri, which appear to constitute a political satire with over-
tones comparable to those of the male rhetoric of feuding and dispute settlement.

best understood as an agent of the central government. His  14. Compare the circumstances cited in Davis 1987 and for
way of mentioning this man is of course unflattering. more recent “feuding” societies in Black-Michaud 1975.
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THEBAN SEVENTEENTH DYNASTY

JURGEN VON BECKERATH
Schiehdorf, Germany

To begin with the definition of this group of kings we notice that, in the Egyptian History of Manetho
(according to Africanus), the Seventeenth Dynasty is actually an addition of “shepherds” (local rulers in
Lower and Middle Egypt, partly of Asiatic origin) and “Diospolites” (Theban kings of the same time), all
of them being contemporaries and probably vassals — or at least tributaries — of the Hyksos of the Fif-
teenth Dynasty. Nevertheless, we are accustomed to call only the Theban rulers the “Seventeenth Dy-
nasty” and all others the “Sixteenth Dynasty,” although the latter do not form a homogeneous group. The
kings of the Seventeenth Dynasty may have considered themselves as legitimate successors of the Thir-
teenth Dynasty. Both dynasties consist of rulers descended from various families. The reason for their dis-
tinction in Manetho and the Royal Canon of Turin is their difference of realms. The kings of the Thir-
teenth Dynasty ruled all Egypt as successors of the Twelfth Dynasty until the occupation of Memphis-
Itjtowi by the Hyksos in the middle of the seventeenth century B.C. Only during the later part of the Thir-
teenth Dynasty were there independent local rulers in the Delta (Fourteenth Dynasty). We do not know
whether the Seventeenth Dynasty began at the same time as the Hyksos rule — it may have been some
years later — but at any rate, not before that event, because the Thirteenth Dynasty was certainly in pos-
session of Upper Egypt to its very end. We may, therefore, describe the Seventeenth Dynasty as the group
of kings reigning at Thebes during the period of the Hyksos, thus for about one hundred years.

Since the kings of the Thirteenth Dynasty were buried in the cemeteries of the Memphis area, the
royal tombs of the Second Intermediate Period in the Theban necropolis must belong to the kings of the
Seventeenth Dynasty as ascertained by Winlock (1924, pp. 217-77). The rulers attributed by him to that
dynasty are:

Nubkheperre Anyotef,

Sekhemre‘-wepma“ et Anyotef,

Sekhemre‘-shedtowi Sebekemsaf,

Senakhtenre Ta‘o the Elder,!

Seqenenre‘ Ta‘o (the Brave),

Wadjkheperre Kamose (all mentioned in the Abbott Papyrus),

and further

Sekhemre-herherma‘et Anyotef the Elder,
Sekhemre-wahkha“u Ra‘hotep,
Sekhemre‘-wadjkha‘u Sebekemsaf, and
Sekhemre‘-sementowi Dhuti.

Stock (1942, pp. 76—81) was able to identify these rulers in column XI (11.1-14) of the Turin Canon
of Kings (here abbreviated T). While the arrangement of the last columns of T is not yet sure in detail,
there is no doubt that column XI must be the last of the king list (verso of the papyrus), because there is a
large empty space on the other side at the beginning of the text of the recto (tax list), which cannot have

1. It is true that, as pointed out by Vandersleyen (1983, pp. Seqenenre*, should have made not only the mistake of
67-70), there is no evidence for a King Senakhtenre® confusing the similar words “nakht” and “qen” but over
Ta‘o. But it seems unlikely that the Abbott commission, and above giving the name Ta‘o the Elder without any
having visited the tombs of Senakhtenre and of reason to Senakhtenre®.
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been larger. There was little change in my reconstruction of the Seventeenth Dynasty against that of Stock
(Beckerath 1964, pp. 165-93):

T X 30(?) [Nubkheperre‘] (Anyotef V)

X1 Sekhemre*-[wahkha‘u] (Ra“hotep)
Xi2 Sekhemre‘-[wadjkha‘u} (Sebekemsaf I)
XI3 Sekhemre-se[mentowi] (Dhuti)

X1 4 Se‘ankh[en]re (Mentuhotep)

XIS Nebiriaw (I)

Xie6 Nebiriaw (II)

X17 Semenenre*

Xig Seweser[en]re‘ ?

X19 Sekhemre‘-shedwéset (Sekhemre* -shedtowi Sebekemsaf I1)
X1 10 [Sekhemre-wepma ‘et (Anyotef VI)]
Xi11 [Sekhemre‘-herherma‘et (Anyotef VII)]
Xt 12 [Senakhtenre‘ (Ta‘o )]

XI13 [Seqenenre (Ta‘o 1)}

XI 14 [Wadjkheperre* (Kamose)].

This reconstruction has since been challenged by Helck (1992, pp. 189-94), Vandersleyen (1993, pp.
189-91), and Bennett (1994, pp. 21-28). Of course, there are several uncertainties in this list.

The identification of these rulers in the Turin Canon, as first recognized by Stock, was based on the
names of the indubitable Theban kings Nebiriaw (Sewadjenre¢) in T XI S and Sekhemre‘-shedwéset
Sebekemsaf in XI 9.* Since the king list of T, in all probability, did not stop before the end of the Seven-
teenth Dynasty, we should expect at least the Ta‘o kings (and presumably Kamose) in column XI 11.10-
14. The other Theban kings of Winlock were inserted by Stock in XI 1-3 where two names beginning with
“Sekhemre” and another one with “Sekhemre‘-se ...” are preserved.

While maintaining this reconstruction in general, Helck criticizes my putting Anyotef V on the top of
the series of kings. Instead, Helck inserts him in T XI 12, omitting Kamose at the end. In line 15, the rest
of a summary is preserved: “Sum 5 kings ... .” Summaries are rare in the king list and always designate
the end of one or more dynasties. Examples are: I x+11 sqq. (Dynasty of the Gods), 11 9-10 (the Followers
of Horus), 11T 26-27 (First to Fifth Dynasties), 1V 14—17 (Sixth to Eighth Dynasties and First to Eighth
Dynasties), V 10 (Ninth/Tenth Dynasty), V 17 (Eleventh Dynasty), VI 3 (Twelfth Dynasty), IXb 7 or 8
(Fifteenth Dynasty). In Helck’s opinion, we have in XI 15 only the sum of the last five Theban rulers
whose names are lost in lines 10-14. It seems most improbable, however, that the scribe should have
given here the sum only for the last five kings and left their predecessors without a summary. Further-
more, there is no ir.n.f formula in line 1 of the column.* Hence, here is not the beginning of a dynasty. We
have to add, therefore, at least one further name at the end of the preceding column. Of course, there is no
certainty that it must have been Anyotef V. However, | am still maintaining my suggestion (Beckerath
1964, p. 25) that the sum in XI 15 should be completed to “[1]5 kings.”

Some of the kings could be dated either to the end of the Thirteenth Dynasty or to the Seventeenth
Dynasty, and those whose prenomina begin with Sekhemre* or Sekhemre‘-se ... may theoretically be in-
serted in T X1 1-3. These are:

Sekhemre‘-neferkha‘u Wepwawetemsaf,
Sekhemre*-wadjkha‘u Sebekemsaf (1),
Sekhemre*-wahkha‘u Ra‘hotep,

Sekhemre‘-sewesertowi Sebekhotep (VIII),
Sekhemre‘-se‘ankhtowi lykhernofret Neferhotep (III), and
Sekhemre‘-sementowi Dhuti.

2. The full name of this king (Seweserenre Beb‘ankh) was this king (and possibly of other Theban rulers whose
found on a stela from Gebel ez-Zeit (Castel 1988, pp. 50— prenomina ended with -towi). Surely no king of that dy-
51). nasty would have given up the claim to be a king of all

3. There cannot be any doubt about the identity of this king Egypt in his name.

with the Sekhemre‘-shedtowi of P. Abbott and P. Leopold 4. The restoration of an /r.n f formula in line 10 by Farina
I + P. Amherst. The scribe of T. changed the name of (1938, p. 58) was gratuitous.
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There must have been two kings named Sebekemsaf buried in the Theban necropolis. P. Leopold II +
P. Amherst (2, lines 10-19; cf. P. Abbott 3, lines 1-7) reports that the thieves who entered the tomb of
Sekhemre-shedtowi Sebekemsaf and his wife Nubkha‘es robbed it completely and set fire to the coffins.
It is unlikely, therefore, that a heart scarab (Beckerath 1964, Belegliste XVII 2, no. 14) and a wooden
canopic box (ibid., no. 13) could have survived that event. They are hence ascribed rightly by Winlock to
Sebekemsaf I, in addition to other monuments that this king left behind at Thebes. He should be, there-
fore, among the rulers of the Seventeenth Dynasty, and most probably restored in T XI 2 where a reign of
16 years is noticed. The arguments given by Vandersleyen (1993, pp. 189-90) for putting him in the Thir-
teenth Dynasty are not compelling.

The three Anyotef kings (V-VII) certainly belong to the Seventeenth Dynasty. Nubkheperre is dis-
cernible from the others by writing his name Anyotef with the reed-/ after /n. This may be true also with
the apparently quite ephemeral Sekhemre‘-herherma‘et, attested only by his poor coffin (Louvre E. 3020;
Winlock 1924, pp. 235--36), although the / was erroneously painted over by an <3 which is meaningless
here. The coffin of Sekhemre‘-wepma“‘et (Louvre E. 3019; Winlock 1924, pp. 234--37, pl. 14) was “given
to him by his brother, the King Anyotef” (the last written with 7 after /n; Pierret 1874, p. 86; Weill 1918,
p. 358). The brother and successor of Sekhemre‘-wepma‘et could thus be either Nubkheperre¢ or
Sekhemre-herherma‘et. The two brothers were sons of a king, because on the pyramidion from the tomb
of Anyotef VI he is designated as born by a king’s wife.” Completing the vertical lines on the four sides of
the pyramidion (1. Horus Wp m:t + serekh, 2. {ny-swlt-[bi]t Shm-R< wp m:[t], 3. §2-[R<] ’In-it.f [mry
Wslir,® 4. ms n mwt-nsw hmt-nsw wr(t) hnmt-nfr-hdt [...]) we find that the name of the queen should be a
very short one as, for example, Nubkha‘es.

Some years ago, on the Luxor-Farshit road in the Western Desert, a team from the Oriental Institute
of the University of Chicago found the remains of a small temple and inside the temple, among other
blocks, was the fragment of a doorjamb preserving only a portion of a vertical inscription: [... s2-R¢ ’In-
it.f (with 1 after /n) ir.n s7-R< Sbk-m-[s:.f] (Darnell and Darnell 1993, pp. 50-51, fig. 4). The authors real-
ized that a filiation “King X engendered by King Y” would be unique and in contradiction to the dogma of
divine descent of the king, and therefore rightly completed the inscription as “Renewal of the monument
for his father (or forefather), the Son of Ra, Inyotef, which the Son of Ra Sebekemsaf has made.” In con-
sequence there must have been a King Inyotef preceding King Sebekemsaf (I or I1). This king should be,
in all probability, the important Nebkheperre‘ rather than the ephemeral Sekhemre*-herherma‘et docu-
mented only by his poor coffin. Since there is no trace in T XI 1-8 fitting his name, he should be inserted
before that series of rulers at the end of column X, as | suggested earlier.

In T XI 3, giving Sekhemre‘-se ... , Stock inserts King Sekhemre‘-sementowi Dhuti. The connection
of this king with the royal cemetery at Dra Abu el-Naga is based only on his canopic box in Berlin (no.
1175; Erman 1892, pp. 46—47), which was later dedicated to a Queen Mentuhotep. The box was found at
Thebes (Winlock 1924, pp. 269-70) and the queen was obviously buried there. But there is no proof that
she and King Dhuty should be dated to the Seventeenth Dynasty rather than to the later part of the Thir-
teenth Dynasty.

The king of T XI 4 is likewise uncertain, even the reading of his name being doubtful. It was read by
Farina (1938, p. 58) as Se‘ankh]en]re¢ whereas Gardiner (1959, pl. IV) read Sewadj ... . The king was
identified first by Stock with a Mentuhotep of whom two sphinxes have been unearthed at Edfu (Cairo JE
48874 -5; Gauthier 1931, p. 2; Stock 1942, p. 80). A new proposal was made by Dautzenberg (1992, pp.
43-48) who reads the crucial sign as “nefer” and suggests the restoration of the name as Senefer[ib]re*.
This is the prenomen of a King Sesostris (IV) whom [ ascribed with doubt to the Thirteenth Dynasty
(Beckerath 1964, Belegliste XIII F). There should be, however, a King Sesostris in the Seventeenth Dy-
nasty after Sebekemsaf I (Drioton and Vandier 1962, p. 333). The name of this Sesostris could have stood
in T XI 4 if the suggestion of Dautzenberg is correct. On the other hand, he identifies Se‘ankhenre®
Mentuhotep with Se‘ankhenre Sewadjtu in T VII 5. This proposal seems to be corroborated by Vernus

5. British Museum 1913, pl. 29 (341), BM 478. would be in contradiction to the dogma of divine king-

6. The restoration of /r{.n ...] suggested by Winlock (1924, ship.
p. 234), assuming apparently the name of the father here,
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(1989, pp. 145-61) who recognizes a close stylistic connection of this king with Sekhemre‘-se “ankhtowi

Neferhotep III.

The following sequence of rulers of the Seventeenth Dynasty seems to me acceptable presently:

Nubkheperre Anyotef V

" Sekhemre‘-wahkha‘u Ra‘hotep(??)
Sekhemre-wadjkha‘u Sebekemsaf |
Sekhemre‘-se ...(7)
Seneferibre‘ Sesostris IV(?)
Sewadjenre‘ Nebiriaw [
Neferkare‘(7) Nebiriaw 1I
Semenenre®
Seweserenre‘ Beb‘ankh
Sekhemre -shedtowi Sebekemsaf Il
Sekhemre‘-wepma‘et Anyotef VI
Sekhemre‘-herherma‘et Anyotef VII
Senakhtenre Ta‘o I
Seqenenre Ta‘o Il
Wadjkheperre® Kamose

LR EEEL L L L

This contribution in honor of Edward F. Wente was written in autumn 1994. Consequently, later publications such as, for
example, K. S. B. Ryholt, The Political Situation in Egypt during the Second Intermediate Period, ¢. 1800-1550 B.C. (CNI
Publications 20; Copenhagen: Museum Tusculanum Press, 1997), are not considered.

4 ok e ok e ok e okok A

References

Beckerath, J. von

1964  Untersuchungen zur politischen Geschichte der
Zweiten Zwischenzeit in Agypten. Agyptologische
Forschungen 23. Gliickstadt: J. J. Augustin.

1992  “Zur Geschichte von Chonsemhab und dem
Geist.” Zeitschrift fir dgyptische Sprache und
Altertumskunde 119: 90-107.

Bennett, C.

1994  “The First Three Sekhemre Kings of the Seven-

teenth Dynasty.” Gaottinger Miszellen 143: 21-28.
Berlev, O.

1975/76 “Un don du roi Rahotep.” Orientalia Lovanensia
Periodica 6/7: 31-41.

Berlev , O., and S. Hodjash
1982  The Egyptian Reliefs and Stelae in the Pushkin
Museum of Fine Arts, Moscow. Aurora: St. Peters-
burg.

Blumenthal, E.

1977  “Die Koptosstele des Konigs Rahotep (London
U.C. 14327)." In Agypten und Kusch, edited by E.
Endesfelder, pp. 63—80. Schriften zur Geschichte
und Kultur des Alten Orients 13. Berlin: Akade-
mie-Verlag.

British Museum
1913 Hieroglyphic Texts from Egyptian Stelae, etc., in the
British Museum, Part 4. London: British Museum.

Castel, G.
1988  *“Les mines de galeéne pharaoniques du Gebel el
Zeit.” Bulletin de la Société frangaise d ‘égyptolo-

gie 112: 37-53,
Darnell, J. C., and D. Darnell

1993 “The Luxor-Farshit Desert Road Survey.” In Ori-
ental Institute 1992/1993 Annual Report, edited
by W. M. Sumner, pp. 48-55. Chicago: Oriental
Institute.

Dautzenberg, N.
1992 “Seneferibre Sesostris IV - ein Kénig der 17.

Dynastie?” Gartinger Miszellen 129: 43 -48.
Drioton, E., and J. Vandier

1962  L'Egypte: Des origines a la conquéte d’Alexan-
dre. Clio, Les peuples de I'orient méditerranéen
2. Fourth edition. Paris: Presses Universitaires de
France.
Erman, A.
1892  “Historische Nachlese: Konig Dhwt}.” Zeitschrift
fir dgyptische Sprache und Altertumskunde 30:
46-47.
Farina, G.
1938 Il papiro dei re restaurato. Roma: G. Bardi.
Gardiner, A. H.
1932 Late-Egyptian Stories. Bibliotheca Aegyptiaca 1.

Brussels: Fondation Reine

Elisabeth.

Egyptologique



oi.uchicago.edu

THEBAN SEVENTEENTH DYNASTY

1959 The Royal Canon of Turin. Oxford: Oxford Univer-
sity Press.

Gauthier, H.

1931 “Deux sphinxes du Moyen Empire.” Annales du
Service des antiquités de 1Egypte 31: 2.
Helck, W.
1992 “Anmerkungen zum Turiner Konigspapyrus.”

Studien zur altdgyptischen Kultur 19: 151-216.

Petrie, W. M. F.
1896 Koptos. London: Quaritch.

Pierret, P.
1874 Recueil d’inscriptions inédites du Musée du Louvre,
part 1: Etudes égyptologiques. Paris: A. Franck.

Stock, H.

1942 Studien zur Geschichte und Archdologie der 13.—
17.-Dynastie Agyptens, unter besonderer Beriick-
sichtigung der Skarabden dieser Zwischenzeil.
Agyptologische Forschungen 12. Gliickstadt: J. J.
Augustin.

25

Vandersleyen, C.
1983 “Un seul roi Taa sous la 17° dynastie.” Géttinger
Miszellen 63: 67-70.
1993 “Rahotep, Sebekemsaf I*" et Djehouti, rois de la
13 dynastie.” Revue d égyptologie 44:189-91.

Vernus, P.

1989 “La stele du pharaon Mntw-htpi a Karnak: Un
nouveau temoignage sur la situation politique et
militaire de la D.P.L.” Revue d'égyptologie 40:
145-61.

Weill, R.

1918 La fin du Moyen Empire égyptien: Etude sur les
monuments et 1'histoire de la période comprise en-
tre la XII¢ et la XVIII ¢ dynastie. Paris: A. Picard.

Winlock, H. E.
1924 “The Tombs of the Kings of the Seventeenth Dy-

nasty at Thebes.” Journal of Egyptian Archaeology
10: 217-717.



oi.uchicago.edu



oi.uchicago.edu

4

INVENTORY OFFERING LISTS AND THE NOMENCLATURE
FOR BOXES AND CHESTS IN THE OLD KINGDOM

EDWARD BROVARSKI

Museum of Fine Arts, Boston

For me, and I think for others who were privileged to study there in the 1960s and 1970s, the Oriental Insti-
tute was a special place whose abundant resources included teachers of the caliber of Klaus Baer, George
Hughes, John A. Wilson, and, of course, Edward F. Wente. Since my earliest days in Egyptology, Professor
Wente has been a source of inspiration. To me he is the quintessence of a scientific scholar and thinker — sys-
tematic and exact, impartial and unbiased. It was my privilege to take a number of courses in Late Period Egyp-
tian hieroglyphic and hieratic with Professor Wente, an acknowledged master in those fields. As a teacher, he
possesses an extraordinary ability to put a student at ease, to make him or her want to perform at their best, and
to make the student feel that his or her suggestions or observations actually possess merit.*

One course in particular I remember with fondness, a seminar on architectural terms that Professor Wente
agreed to teach. The class was small; in actual fact, it consisted of just the professor and the present writer.
While not on architectural terms, the present article is likewise devoted to lexicography, and I hope it meets
with his approbation.

The first part of this article appeared in the festschrift volume of an old friend and collaborator of Professor
Wente.' Both parts utilize furniture lists that comprise one component of the inventory offering lists of Early Dy-
nastic and Old Kingdom date as a source for the investigation of nomenclature for furniture in that period.?

*1 express my thanks and appreciation to the following individu- 2. Several individuals provided access to unpublished lists, and

als: Dr. Rita E. Freed, Curator of Ancient Egyptian, Nubian, and
Near Eastern Art, Museum of Fine Arts, Boston, permitted the re-
production of the photographs in fig. 4.10 taken during the Harvard
University-Boston Museum of Fine Arts Expedition (all photo-
graphs from the expedition are hereafter referred to as Exp. Ph.).
Dr. Anna Maria Donadoni Roveri, Soprintendente delle Antichita
Egizie at the Museo Egizio, most kindly provided the photographs
of the Turin objects reproduced as figs. 4.6, 4.9, and 4.15 in the
present article, as well as information concerning them. Dr. James
P. Allen and Professor Janet H. Johnson both shared their knowl-
edge with me in a number of particulars, and the latter very agree-
ably looked up a number of words on my behalf in the files of the
Chicago Demotic Dictionary Project. Thanks are also due Jordi En-
sign for the drawing of the h:-fit- and dsr-determinatives from the
furniture list of Ny-hetep-khnum (15) reproduced in table 4.1. [ am
also indebted to my wife, Del Nord, and an old colleague and
friend, Elizabeth Sherman, for editing and improving the manu-
script. Finally, Dr. Peter Der Manuelian spent long hours scanning
the numerous figures that accompany this article, formatting fig.
4.11 in particular, and compiling table 4.1.

1. Brovarski 1996. A third part, “CG 20506 and the Ancient
Egyptian Word for ‘Bed Canopy,’” is scheduled to appear in
the volume for Abdel Aziz Sadek (part three) (Brovarski,
forthcoming).
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their contributions are acknowledged below. The sources for
both parts of the article are the same; see Brovarski 1996,
pp. 127-29. The furniture lists are as follows: (1) Satba,
niche stone, Helwan tomb no. 1241 H 9, end of the Second
Dynasty (Saad 1947, p. 41, no. 20, pl. 24); (2) Ny-djefa-
nesut, niche stone, in Hannover, No. 1935, 200, 46, first half
of the Third Dynasty (Kestner Museum 1958, cat. no. 12);
(3) Kha-bau-sokar, stone-lined niche from Saqqara, in
Cairo, CG 1385, time of Djoser (Murray 1905, pl. 1); (4)
Hathor-nefer-hetep, wife of Kha-bau-sokar, stone-lined
niche from Saqqara, in Cairo, CG 13861388, time of Djoser
(Murray 1905, pl. 2); (5) Sisi, niche stone, Helwan tomb no.
D. H 6, late Third Dynasty (Saad 1947, pp. 4648, no. 23,
pl. 27); (6) Nedji, wooden panel of offering niche from
Saqqara, early Fourth Dynasty (Badawi 1940, pp. 495-501,
pl. 46); (7) Irensen, panel of offering niche or of false door
from Saqqara, in Cairo, CG 1393, early Fourth Dynasty
(Borchardt 1937, p. 52, pl. 13); (8) Metjen, panel of false
door of stone-lined cruciform chapel from Saqqara, Berlin
1105 G, time of Khufu (Lepsius 1842-45, pl. 3; Koniglichen
Museen zu Berlin 1913, p. 81); (9) Rahotep, false door
panel from Medum, in London, BM 1242, time of Khufu
(Petrie 1892, pl. 13; James 1961, pl. 1 [2]); (10) Rahotep,
left side of false door recess from Medum, in London, BM
1277, time of Khufu (Petrie 1892, pl. 13; James 1961, pl. 3
{3]); (11) Seshatsekhentiu, slab stela, Giza tomb G 2120, in
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It probably serves to reiterate that the investigation in this article of terms for furniture and their applica-
tions in periods later than the Old Kingdom is limited in scope and mainly included for purposes of comparison.
See table 4.1, at the end of this article, for the determinatives of words for boxes and chests that occur in furni-
ture lists referred to in the ensuing discussion.

Terms for furniture occur in furniture lists, sporadically in Old Kingdom tomb reliefs, in frises d’objets on
sides of burial chambers or coffins from the Sixth to Eighth Dynasties, and in different kinds of documents, in-
cluding the Pyramid Texts and the Abusir Papyri. In this article the terms for furniture are discussed first if they
occur in furniture lists, second if in a tomb relief, third if in a burial chamber, and fourth if in papyri.

TERMS FOR FURNITURE TYPES DISCUSSED*

Fumiture in Furniture Lists

aa. fdt Small- or medium-sized rectangular box
bb. (m)htm(t) Storage box or hamper

cc. hn(w) Box or chest

dd. h-ht Plain wooden box

ee. hr(t)-¢ Document case

ff. tnn Round-topped box

gg. 1zt Chest-on-legs(?)

hh. dbn Round-topped box or coffret

il. dsr(w) Coffret, ornamental casket

Furniture in Tomb Reliefs
i itnt
kk. stpt

Type of chest
Type of chest

Furniture in Burial Chambers

1L pr-wb Shrine-shaped box(?)
mm. sry Shrine-shaped chest(?)
nn. dh: Chest with vaulted lid(?)

Furniture in Abusir Papyri

00. db’w
ppP- $H?)

Type of box or chest
Type of box or chest

Boston, MFA 06.1894, time of Khutu (Leprohon 1985, pp.
59-62); (12) Anonymous, slab stela, Giza, Junker Mastaba
Il n = G 4260, time of Khufu (Junker 1929, pp. 181-91, fig.
36, pl. 29a); (13) Anonymous, slab stela, Giza, Junker
Mastaba VII nn = G 4770, time of Shepseskaf (Junker 1929,
pp. 229-31, fig. 53, pl. 37b); (14) lzi. fragment of wall relief
from Sagqara, in Copenhagen, AEIN 672, end Fourth
Dynasty (Mogensen 1930, p. 90, pl. 93); (15) Ny-hetep-
Khnum, right aperture of false door, Giza. Western Field,
end Fourth Dynasty (Abu-Bakr 1953, fig. 10); (16) Merib,
false door panel, Giza tomb G 2100-I-annexe, Berlin 1107
G, time of Shepseskaf-Userkaf (Lepsius 1842-45, pl. 19 =
Koniglichen Museen zu Berlin 1913, p. 99); (17) Setju, slab
stela, intrusive in Giza tomb G 2353 B, in Boston, MFA
13.4341, end Fourth Dynasty or early Fifth Dynasty
(Simpson 1980, p. 35, pl. 61a, fig. 47: Leprohon 1985, pp.
93-96): (18) Painted inventory list from “Covington's
Tomb,” Giza, South Field(?), end Fourth Dynasty or early
Fifth Dynasty (Brovarski 1996, fig. 1); (19) Senenu, left
aperture of false door, Giza, West Field, Abu Bakr excava-
tion for University of Alexandria (1953), end Fourth Dy-
nasty or early Fifth Dynasty (unpublished; see PM 3/1, p.

48); (20) Senenu, right aperture of false door, end Fourth
Dynasty or early Fifth Dynasty (unpublished; see PM 3/1, p.
48); (21) Seshemnefer I, inventory list on east wall of
chapel, Giza tomb G 4940, Userkaf-Neferirkare (Lepsius
1842-45, pl. 28); (22) Kapunesut Kai, inventory list on south
wall of chapel, Giza, West Field, early to middle Fifth Dy-
nasty (unpublished; discovered by Dr. Zahi Hawass in 1992;
Dr. Hawass graciously permitted me to utilize the items
herein); and (23) Kayemankh, Giza, West Field, G 4561,
painted “Geritekammer” on walls of burial chamber, Sixth
Dynasty (Junker 1940, pp. 70-71, pl. 9). Henry G. Fischer
very kindly called the lists of Senenu to my attention and
placed his 1959 hand copies at my disposal.

In the ensuing discussion single, lowercase letters in paren-
theses are cross-references to items of furniture discussed in
the first part of this article (Brovarski 1996): (a) 1t “bed™;
(b) wrs “headrest”; (c) wiz(r) “carrying chair™; (d) m< “foot-
bath”; (e) h:wt “circular table™; (f) hnd(w) “bentwood chair,
stool™; (g) st-(n)-jt “bed of wood™; (h) st hms “seat™; (i) s2h
“table™; (j) gs(sw)t “two-legged bed or backrest”; (k) ndrwt?
“bedframe”; and (1) hwdt “palanquin.” Double lowercase
letters refer to the boxes and chests discussed herein.
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FURNITURE IN FURNITURE LISTS

aa. ‘fdr “rectangular box”: Murray 1905, p. 35; “tablette”: Weill 1908, p. 253; “coffre”: Montet 1925, p.
309; “Kasten™: Wb. 1.183:15-17

In her furniture list (4), Hathor-nefer-hetep’s ‘fdr is said to be made of s’d-wood. The word is determined
by a rectangle bordered by double lines, which possibly represent the timber framework of the box or alter-
nately a veneer or trim of a different kind of wood. The same sign serves as the determinative of h2-at (dd) in
the list of Kapunesut Kai (22). Since certain of the determinatives in Hathor-nefer-hetep’s list are drawn in el-
evation and others in plan,* it is not clear whether the determinative presents a top or a side view.

In the tomb of Ti, a carpenter is shown drilling a hole in the center of the lid of a small, plain, flat-lidded
rectangular box supported on a pair of battens, presumably for the addition of a button handle (fig. 4.1a).> The
legend above reads At fdt in fnh “drilling an ‘fdt by the carpenter” (Montet 1925, p. 304). Further along in the
same register two carpenters are seen sanding a A[nw]-chest that differs from the fdr only in that it is nearly
three times as long (fig. 4.3a).

On the basis of the Ti scene, Montet (1925, p. 309) concludes that small boxes during the Old Kingdom
were designated ‘fdr and large boxes An(w). In the Abusir Papyri, both ‘fdr-boxes and hn(w)-boxes or chests
contain incense or objects used in the daily cult, whereas only the latter were used for the storage of more bulky
vases, papyrus, food, and especially cloth. Posener-Kriéger (1976, p. [85) thinks the discrepancy in usage con-
firms Montet’s observation concerning the relative sizes of the two kinds of containers, at the same time noting
that An(w)-boxes may also be small in size. The definitive passage seems to be one in which three ‘fdr-boxes
filled with incense are placed inside a hn(w)-box (Posener-Kriéger and de Cenival 1968, pl. 52A, 3¢; Posener-
Kriéger 1976, p. 374). In most cases the determinative of the ‘fdr-boxes in the Abusir Papyriis the same sign
that serves to determine hn(w)-boxes or chests in these documents: a rectangular box supported on battens with
or without a small handle in the center of the lid (Posener-Kriéger and de Cenival 1968, pls. 14A, 1; 49C, D;
52A, 3c). However, in one place (ibid., pl. 6A, d), ‘fdt is determined by a hieratic sign that seems to represent a
box with taller legs. It is not entirely certain what value should be attached to the latter sign since no other de-
terminative or depiction of an ‘fdt-box appears to share this feature.

Apart from the papyri, it is worthwhile calling attention to the ‘fdt hry “ntyw hry mrht “box containing myrrh
and unguent,” which was among the gifts presented to Sabni I of Aswan by the king upon his return from Wawat
with the body of his deceased father Mekhu (Urk. 1, p. 139.12-13). Presumably, the unguent was contained in
cosmetic jars (see Lepsius 1842-45, pl. 22b; Reisner-Smith 1955, p. 42, fig. 38, pl. 34a—c; Simpson 1978, fig.

Ak

Pansesssogoy
QQ

Figure 4.1. ‘fdt-boxes, after (a)Wild 1966, pl. 174, and (b) Jéquier 1922, fig. 47 = Maspero 1885, pl. 2

4. The determinatives of hnw, tnn, dbn, and dsrw are all clearly lid. Killen (1994, p. 20, fig. 44D) mistakes the papyriform

drawn in profile, and hr¢-© probably in plan. As with fdr, it is
not certain which aspect of tzt is shown.

. Killen (1994, p. 11) suggests that a small mushroom-shaped
handle would have been inserted into the hole. All of the ac-
tual boxes of Old Kingdom date illustrated or referred to in
the present articie have a buiton handle in the middle of the

handle of an adjacent mirror for 2 mushroom-shaped handle
at the front of a shrine-shaped box depicted in a burial
chamber of the end of the Sixth Dynasty or later from South
Saqqara (Jéquier 1929, fig. 50) and interprets this as the first
occurrence of such a handle on a box. The “curtain box” of
Queen Hetepheres I has been restored with a mushroom-
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Figure 4.2. Bracelet Box of Queen Hetepheres I, after Reisner-Smith 1955, pp. 43-44, fig. 44

30, pl. 18).Once again it is likely that the box was a smallish one. The determinative in Sabni’s inscription is a
low, rectangular box with four battens or legs and a handle in the center of the lid. The box was made of ssdm-
wood.®

The evidence so far presented seems to suggest that ‘fdf in the Old Kingdom was a term for a small, rectan-
gular wooden box, wider than tall, and equipped with battens. In contrast to the examples cited above, the main
dimension of the rectangular ‘fdr-box depicted on one side of a stone-built burial chamber of late Old Kingdom
date is vertical (fig. 4.1b). Though evidently made of imported ebony wood, this box is otherwise completely
plain and lacks battens.

By the Middle Kingdom, ‘fdr is often spelled ‘fdt (CT 1, p. 160a; CT 3, p. 76 I; CT 4, p. 54d; CT 6, pp. 408~
09). From a series of Coffin Text spells it seems likely that ‘fdr / “fdr designated the small rectangular chest
seen on the forward deck of contemporaneous wooden model solar ships (Borghouts 1973/74, pp. 358-64). In
Coffin Text Spell 695 an ‘fdr hrt  contains a document, perhaps the credentials the deceased had to present to
the great god in the next world (Wilson 1954, p. 254). The hieratic determinative of fdr in all these instances is
again a small, wide rectangular box with two pairs of battens or legs and a button handle in the center of the lid.

fdt is the usual writing of the term in the ostraca of Ramesside date from Deir el-Medina (Janssen 1975, p.
197). In regard to the ostraca, Janssen (1975, p. 197) notes that thirty-one silver fdt in P. Harris I, 13b, line 11,
weigh only ca. 215 gr, so that they must have been very small. He also makes the observation that (the material
of ?) the stone ‘fdr of P. Westcar 9, line 4, again points to smaller dimensions. The prices of the ‘fd!-boxes ap-
pear to confirm these suggestions as to size since they never exceed three deben (Janssen 1975, p. 197).1n one
ostracon an ‘fdt is said to contain papyri, which, as in the case of the ‘fdf hrt < already referred to, probably
points to a small- or medium-size container (Janssen 1975, p. 197).

The term survives into Ptolemaic and Roman period Demotic as ‘ftr (Erichsen 1954, p- 60).

shaped handle in the center of the lid, even though the origi- 6. For this variety of wood, see, for example, Montet 1925, p.

nal was almost completely decayed (Reisner and Smith 307; Gardiner 1973, p. 483 (M29); Edel 1955, §60.
1955, p. 26, figs. 28-29, pls. 7, 11-13).
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Figure 4.3. Plain hn(w)-boxes with Battens, after (a) Wild 1966, pl. 174; (b) Zeigler 1993, p. 119;
(c) Zeigler 1993, p. 118; (d) Zeigler 1993, p. 168; (¢) Zeigler 1993, p. 119; and
(f) Jéquier 1921a, fig. 649 = Chassinat-Palanque 1911, pl. 20 (1)

bb. mptm(t) “Truhe”: Junker 1940, p. 71; “closed” or “sealed receptacle”: Gardiner 1955, p. 13

As Gardiner (1955, p. 13) observes, the word from its etymology clearly signifies a “closed” or “sealed re-
ceptacle.” Mhtmt is an example of a noun (nomina instrumenti) formed by a prefixed m from the triliteral verb
htm.” In the list in the burial chamber of Kayemankh (23), the determinative is the hieratic version of a rectan-
gular box with a pair of battens and a small handle. In the furniture list of Seshemnefer [I] (21), on the other
hand, the word is determined by a simple rectangle without detail. If any trust is to be placed in the relative size
of the determinatives in the latter list, a mhtmet was larger than a h2-at-box (dd). Seshemnefer’s mhtmt was
made of ordinary wood (ht).

A variant htmt, without the prefixed m, but presumably possessing the same meaning, occurs in the Abusir
Papyri.* In one place a htmt is mentioned together with a basin (§) and instruments utilized for the twice daily
ghbhw-libation for the deceased king (Posener-Kriéger and de Cenival 1968, pl. 6A, f; Posener-Kriéger 1976, pp.
19-20, 185). In another fragment, what must have been a fairly good-sized htmt apparently contained two jars
and their contents, two baskets and a smaller htmt of incense (sntr), as well as thirty loaves of bread (Posener-
Kriéger and de Cenival 1968, pl. 51, 2a; Posener-Kriéger 1976, p. 370). In two related accounts, two htmt are
confided to the laundrymen of Neferirkare’s temple (Posener-Kriéger and de Cenival 1968, pl. 52A, 3a, c;
Posener-Kriéger 1976, p. 372). In one of these, a large and a small atm¢ are brought from the king’s sun temple
and turned over to a laundryman (Posener-Kriéger and de Cenival 1968, pl. 52A, 3a; Posener-Kriéger 1976, pp.
372-73). The determinative of jizmt in all these occurrences is once again the hieratic version of the rectangular
box supported on a pair of battens and with or without a small handle. What was probably yet another example
of a htmt-box (a determinative is lacking), contained eight alabaster cylinder jars (of unguent?). It was of ebony
(Urk. 1, p. 137.1).

7. Such formations are discussed by Grapow 1914; Jéquier 8. Compare, for example, the words ‘nfit and m nht (Wb.
1921b, pp. 145-54; Gardiner 1973, p. 218, n. 1; Edel 1964, 1.206; 2.47:10-11); ‘ndt and mndt (Wb. 2.48:1-8); and “h“t
§§253-55. and m“ht (Wh. 1.221; 2.49:8-14).
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Figure 4.4. (a) Hn(w)-box, after Simpson 1978, fig. 30, and (b) Chest-on-legs,
after Davies 1902a, pl. 14; compare Killen 1994, p. 13

In the Thirteenth Dynasty Ramesseum Dramatic Papyrus (Gardiner 1955, pl. 2 [35]), the determinative of
mhtmt @T bears a close resemblance to a type of wickerwork box or hamper that is very commonly repre-
sented in Old Kingdom wall reliefs .2 As a hieroglyphic sign the hamper also serves as a determinative of
Old Kingdom funerary feasts, in particular Dhwtt, Wg, and S:d.!° In the latter capacity, it appears to have func-
tioned as a container for provisions (Jéquier 1910, pp. 89-94). It is possible that the determinative in the
Ramesseum Dramatic Papyrus holds a clue to the sort of receptacle that was intended by that designation in the
Old Kingdom. The only obstacle to the identification seems to be posed by the form of the determinatives in the
furniture lists of Seshemnefer I and Kayemankh and, whereas the latter sign might be understood as a generic
determinative as a result of the relatively late date of the list, it is not possible to discount entirely the form of
the sign in Seshemnefer’s list, which is that of a plain rectangular box.

From P. Westcar 12, line 5, it emerges that another stm(t) was a container large enough to contain a grain
sack.!' It may have been of rather rough construction, since it was used for the storage of commodities (cf.
Janssen 1975, p. 208). The htm(r) in question was closed with leather straps (istnw m dhrw). Indeed, the pas-
sage suggests that the word refers to a type of container without a specific locking mechanism that had of neces-
sity to be tied with straps or ropes. It is unclear if this definition should be applied to other (m)htm(t).

Everything considered, it seems that (m)hmt was a term used for both good-sized wooden storage boxes of
plain, utilitarian construction and for wicker work hampers, likewise utilized for storage.

cc. hn(w) “box’: Griffith 1892, p. 38; “box™: Murray 1905, p. 35; “coffre”: Weill 1908, p. 253; “coffret™:
Jéquier 1921a, pp. 131, 247; “Kasten”: Wh. 2.491:9-15

The gold-covered bracelet box of Queen Hetepheres I is inscribed on the lid (fig. 4.2): Anw hr dbn “box
containing bracelets” (Reisner-Smith 1955, pp. 4344, fig. 44, pls. 36a-b, 37-38). The box measures 41.9 cm
long by 33.7 cm wide, and the height with the lid is 21.8 cm. It is covered inside and out with horizontally ribbed
sheets of gold, bordered with a mat pattern (except for the bottom where there is only one plain sheet of gold).
In the center of the lid is a small ivory button handle with a pierced semicircular projection for lifting it. In the
inscription on the lid hnw is determined by a low rectangular box with a pair of battens, even though the box it-
self seemingly lacks battens.

The determinatives of hn(w) in the early lists show four forms:

i. Completely plain rectangular box (2{?], 5, 7, and 13)
ii. Rectangular box with button handle (10)
iii. Rectangular box with pair of battens, as on Queen Hetepheres’ bracelet box (12)

iv. Rectangular box with small handle on lid and pair of battens (4 and 11)2

9. For example, Lepsius 1842-45, pl. 25; Mariette 1889,p.93;  1l. Erman 1890. The word is determined by the house-sign, but is

Bissing 1905a, pl. 4 [11b]: Junker 1934, fig. 27; Hassan so translated by Wb. 3.352:5. For the disappearance of the fi-
1932, pl. 6B, CG 1558, 1566, 1696; Dunham and Simpson nal ¢, see Posener-Kriéger 1976, p. 20, n. 51; Edel 1955, §113.
1974, fig. 3a-b. A box of this shape is carried on the shoul- 12, The semicircular element in the center of the lid presumably

der of a barber and was presumably used to store the tools of represents the button handle preserved on actual boxes; see,

his trade; see Lepsius 184245, pl. 89c; for & ‘kw, see Wb. for example, those illustrated in figs. 4.2 and 4.10. Compare
3.365:3-4; Montet 1931, pp. 178-89. The example repro- the treatment of the pattern on the foot of the vase repro-
duced here is from Jéquier 1910, fig. 21 (= CG 169b). duced in Schifer 1974, fig. 43e. The semicircular element in

the center of the lid of the cavetto-comiced box in fig. 4.7d

10. Jéquier 1910, pp. 91-92. Jéquier (1910, p. 90) notes that the probably also represents a button handle. Altemnatively, it
sign also appears as a determinative of the word hnkt “offer- might represent the type of button handle on Queen

ing, donation” in PT 150, 502. Hetepheres' box with the projecting vertical element.
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Figure 4.5. Flat-lidded hn{w)-boxes and Chests-on-frames, after (a) Zeigler 1993;
(b) Bissing 1905a, pl. 5; and (¢) Bissing 1905a, pl. §

In the list of Hathor-nefer-hetep (4), form iv appears after hnw only, while the other boxes and chests have
distinctive determinatives of their own. In the other early lists, although form i also functions as the
determinatives of hs-ht (hh) and dsr(w) (ii) boxes, forms ii~iv appear nearly exclusively as determinatives of
hn(w)."* Hence, the surviving evidence, slim as it may be, may indicate that forms ii~iv originally appertained
to hn(w), only later becoming the generic determinative for all kinds of boxes and chests. By the end of the
Fifth Dynasty, for example, in the Abusir Papyri, besides determining hn(w),'* the hieratic equivalent of form iii
and form iv accompanies ‘fdt (aa), (m)hrmt (bb), §t (pp), and db;w (00) boxes. Similarly in the Pyramid Texts,
in addition to hn(w), form iv determines the epithet fz¢/ (see under gg, below) and a term for coffin, {dr]wt.'s
Whereas forms iii and iv seem perfectly suitable for ‘fdt-boxes (aa), which appear by and large to have been
smaller versions of hn(w)-boxes, due to the limited nature of the evidence, it is not clear to what extent they
functioned as generic, as opposed to specific, determinatives for (m)htm(r) (bb), $t (pp), tzt (gg), dbsw (o00),
and [dr]wt. At any rate, in the discussions of boxes and chests in the present article, a more specific determina-
tive is given greater weight than what appear to be more general signs.

Old Kingdom wall reliefs and paintings often depict hn(w)-boxes and chests on a larger scale than in the
furniture lists and in greater detail. They show that the term /4n(w) continued to denote rectangular boxes or
chests of simple design and varying dimensions which were usually supported on battens (fig. 4.3a—e).'

In the tomb of Khufukhaf I, on the other hand, the word hnw designates a medium-size box (human figures
provide the scale) of a different construction, that is, one with short legs that are evidently prolongations of the
stiles or sideposts (fig. 4.4a)."” The joints of the legs of this box are reinforced with bentwood braces, and in the
center of the lid is a cord loop tie through which a short stick is passed. Similarly, a large chest labeled hn(w) in
the Sixth Dynasty tomb of Ibi at Deir el-Gebrawi has relatively tall legs that also function as the stiles of the
construction (fig. 4.4b).'8

A hn(w)-box depicted in the Louvre mastaba of Akhethotep shows yet another form — a goodly sized
clothing chest with a flat lid — which sits on a separately manufactured stand made to look like a low table (fig.
4.5a)." An actual chest-on-frame? of this type was found by Schiaparelli in the “Tomb of the Unknown Own-
ers” at Gebelein (fig. 4.6).2' The rectangular Gebelein chest (30.0 x 55.5 x 31.0 cm) also rests on a table-like
framework with short legs, the joints at the front and back being reinforced with bentwood braces, while flush
stretchers connect the side legs (Turin suppl. 13968: see Egyptian Museum of Turin 1987, pp. 199-200, 258;

13. The hieratic version of form iv also appears after mhtmt in former caption also seems to apply to a dbn-chest (fig.
the latest of the furniture lists in the burial chamber of 4.14b). As Killen (1994, p. 11) notes, the box illustrated in
Kayemankh (23). fig. 4.3a is similar in its proportions to the curtain box of

14. See Posener-Kriéger and de Cenival 1968, pls. 7A, h; 21, o; Queen Hetepheres 1, for which see n. 5 above.
22A, j; 22D; 25, e; 26f; 27C; 27D; 28G; 34, 1, ¢; 52A, 3c;  17. Simpson 1978, fig. 30 (hnw hr sntr).
59C; 73E; 92A,a 2. 18. Compare Killen 1994, p. 13.

15. Sethe 1960a, Pyr. 184b; 491a; Sethe 1960b, Pyr. 2009a. On  19. Zeigler 1993, p. 116 (dw s§r m hn(w)). The chest appears to
drwi, see Wh. 5.601:3; Faulkner 1962, p. 324. have a top border of a different color, similar to the borders

16. Captions at rear of file of porters on the left embrasure of of the chest in Turin shown in fig. 4.6.
entrance to the offering room of Akhethotep and at head of  20. For the term chest-on-frame for an item of furniture set on a
file on the south wall appear to identify boxes and chests stand, see, for example, Fairbanks and Bates 1981, p. 52.
alike as hn(w), even though term is written with ideogram of  21. Turin suppl. 13968: see Egyptian Museum of Turin 1987, p.
small, rectangular, flat-lidded box supported on two battens; 137, wherein Schiaparelli dates the tomb to the second half

see Zeigler 1993, pp. 118, 169; and fig. 4.3b—d herein. The of the Fifth Dynasty.
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Figure 4.7. Cavetto-corniced hn{w)-boxes and chests, after (a) Badawy 1978, fig. 34; (b) Macramallah 1935, pl. 10 C;
{¢) Macramallah 1935, pl. 10 B; (d) Simpson 1976, fig. 24; (¢) Baker 1966, fig. 55 = Sakkarah
Expedition 1938a, pls. 94-95; and (f) Baker 1966, fig. 55

chest is viewed straight on. In the center of the lid is a flat button handle. Two essentially identical boxes from
Nag<-ed-Deir tombs N 942* and N 4183 2° date to the end of the Sixth Dynasty or later.

A rectangular chest on a taller frame also derives from tomb N 4183 (fig. 4.10).%° Like the two square boxes
from Nag‘-ed-Deir, it lacks the torus molding at the base of the cornice that appears in most Old Kingdom rep-
resentations (see figs. 4.7a—f, 4.8a—c, 4.11a, b[?], d) and on the square box in Turin.?’ Stretchers hold the legs
on the ends of the box in place, but the bentwood braces under the side legs appear to be more decorative than
functional.

Sixth Dynasty cavetto-corniced chests sometimes have other than flat lids. A number of Mereruka’s hn(w)-
chests possess gable lids (fig. 4.11a),% while a chest in the tomb of his near contemporary, Ankhmahor Zezi,
has a vaulted lid (fig. 4.11b). These large chests were fitted with retractable carrying-poles, as were plain, ob-
long chests (fig. 4.11c, e),%® and flat-lidded cavetto-corniced hn(w)-chests (fig. 4.11d), the wood or metal(?) fit-
tings of which are sometimes shown in considerable detail (fig. 4.11¢).*

In the Abusir Papyri, the component members of one large hn(w)-chest are inventoried (Posener-Kriéger
and de Cenival 1968, pl. 25¢). They consisted of the body of the chest (ds.f), its lid (?), its fastening (dbs), and
four carrying poles (? hz:w; see Posener-Kriéger 1976, pp. 191-94).

During the Old Kingdom, An(w)-boxes or chests were utilized for the storage of a wide variety of commodi-
ties. Cloth was regularly kept in large An(w)-chests.?! Large- or medium-sized hn(w)-boxes or chests also

24. Reisner, Naga-ed-Dér Notebook 1, p. 4; Exp. Ph. A 4478,  27. Note that the molding is also absent in the large cavetto-cor-
4481; C 4338-41, 8793-94. The contents consisted of a bro- niced chest from the late Sixth Dynasty tomb of Ibi at Deir
ken alabaster offering table and several small stone vessels el-Gebrawi illustrated in fig. 4.17b.
suitable for unguents, including an alabaster jar (the cloth
sealing tied around its mouth largely intact) similar to the 28 For example, Sakkarah Expedition 1938a, pls. 70, 72, 74~

two published in Jéquier 1929, fig. 95, left. Inside the coffin 76,79, 98-99 (hn[w] nw mnjt). The determinative in the la-

from this tomb were found twelve pleated dresses, on which bel above the last example is a cavetto-corniced chest with

see Riefstahl and Chapman 1970, pp. 244-58. flat lid. For what appear to be medium- and small-sized
25. Reisner, Naga-ed-Dér Notebook 3, pp. 92-93, 95; Exp. Ph. A gable lid boxes, see James 1953, pl. 38.

707, C 638. According to the Tomb Card for N 4183, reas-
sembled by Caroline Nestmann Peck from the photographic

record of the Harvard-Boston Expedition and now on deposit  3q, Compare Bissing 1911, pl. 36. See also the portable, gable-

29. Compare Borchardt 1913, pls. 59-60.

?“ the .Museum of Fing Arts, the contents of the tomb, 'i"d"d' lidded chest from the tomb of Tutankhamun in Metropolitan
ing this box are now in the Phoebe Hearst Museum in Ber- Museum of Art 1976, cat. no. 7. For a discussion of the fit-
keley, California, LMA 6-2157/2164 and 2166(?). The tings in Old Kingdom portable chests, see Posener-Kriéger
present whereabouts of the box from N 94 (n. 27) and of the 1976, pp. 193-94.

chest from N 4183 (n. 29) are unknown to the writer.

26. Exp. Ph. C 636, 8059—60. Among other objects, the chest  31. For example, Firth and Gunn 1926, pl. 6; Borchardt 1913, pl.
contained a mirror, a cosmetic spoon, a small alabaster jar 59; Sakkarah Expedition 1938a, pls. 7476, 98-99; Posener-
(like that described by Donadoni Roveri et al. 1994, p. 134, Kriéger and de Cenival 1968, pl. 52A, 3c; Posener-Kriéger
with cloth likewise intact), and four other stone vessels. 1976, p. 373; Zeigler 1993, p. 116 (= fig. 4.5a).
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Figure 4.8. Cavetto-corniced Boxes without Legs, after («) Dunham and Simpson 1974, fig. 8;
(b) Borchardt 1913, pl. 60; and (c¢) Epron 1939, pl. 16

served for the storage of incense,*? myrrh,*® natron,* eyepaint, perfumes and unguents,*® phrt-medicaments,”
sweets,” jewelry,” and, in at least one case, a scepter (Davies 1902a, pl. 14). Both the small square box and
the rectangular chest from Nag*-ed-Deir tomb N 4183 appear to have functioned as toilette boxes. In the pyra-
mid temple of Neferirkare, a large hn(w)-chest held four smaller Ain(w)-boxes that contained implements for
the Opening of the Mouth ceremony (Posener-Kriéger and de Cenival 1968, pls. 20; 21, o; 22A, j, k; 22D;
Posener-Kriéger 1976, p. 176). Hn(w)-chests also served for the safekeeping of documents (Sethe 1960a, Pyr.
491a; Posener-Kriéger and de Cenival 1968, pl. 73E, 92A, a 2; Posener-Kriéger 1976, pp. 176, 479), a usage
well attested later on (Wh. 3.491:12).

On occasion, hn(w)-chests also appear to have served as measures of capacity. A medium-sized chest-on-
frame in the tomb of Kagemni is thus labeled hn(w) n k't “chest of measuring,” and a much larger cavetto-cor-
niced chest in the tomb of Mereruka (fig. 4.11d) is captioned hn(w) n n (sic) h2t.%

The Gebelein and Nag*-ed-Deir chests-on-frames and the Gebelein box-on-frame, in addition to a flat but-
ton handle on the lid, have pairs of holes on opposite sides of the box for cords — a method of fastening known
from Old Kingdom reliefs. On the clothing chest from the Louvre mastaba (fig. 4.5a), one of two loops of cord,
which would probably have fitted around the button handle in the center of the lid and then been sealed with a
lump of wet clay, hangs loose.*' In a number of instances, what must be the sealing is shown (e.g., figs. 4.5c,
4.11e), although more commonly only the cord loop (fig. 4.8b) or its ends (fig. 4.3b, d—e) appear. The process of
sealing the chests was shown in some detail in the pyramid temple of Sahure, but the scene is largely destroyed
(Borchardt 1913, pl. 59). In the case of the determinative in one of Senenu’s lists (19), two pairs of cord loops
appear exceptionally to have been used to seal the box or chest, which is shown in plan.

The use of the term hn(w) for sarcophagi and coffins** suggests that An(w)-chests could be very large in-
deed. Merenre sent Weni the Elder to fetch a sarcophagus — a An(w) n ‘nh ‘chest of life’ — of black granite
from the Ibhet granite quarry in Nubia (together with its lid) for his pyramid at Saqqara.* A short time later, the
expedition leader Sabni I returned from Nubia with the body of his dead father enclosed in a wooden coffin
(hnlw]) (Urk. 1, p. 137.1). Finally, two hieratic linen lists on the inside of the south end of a white-stuccoed

32. For example, Borchardt 1913, pl. 59; Sakkarah Expedition  40. Bissing 1905a, pl. 5 (cf. fig. 4.5b, above); Sakkarah Expedi-

1938b, pl. 118. The incense was probably in the form of tion 1938b, pl. 112. The superfluous n in the latter caption

bricks (dbwrt); see Simpson 1978, fig. 30. presumably represents an instance of dittography. For fi:7
33. For example, Vandier 1964, pl. 13. “measure (with a wooden bucket, etc.),” see Wh. 3.223:4-
34. For example, Bissing 1905a, pl. 5 (= fig. 4.5¢). Compare 14: Montet 1925, pp. 229, 231, 321.

Posener-Kriéger 1976, pp. 196, 207; Posener-Kriéger and de 41. Compare James 1961, pl. 29 [2]. Killen (1994, p. 11) incor-

Cenival [968, pl. 22A j. rectly, | believe, refers to these as “carrying ropes.” How-
35. For example, Sakkarah Expedition 1938b, pi. 118. ever, elsewhere Killen (1994, p. 14) seems to realize that
36. For example, Macramallah 1935, pl. 10; Vandier 1964, pl. 13, these “cord handles” could be pulled across the lid and tied
fig. 160. in the center to hold it firmly in position.
37. Martin 1979, pl. 29 (60). For phrt, see Wh. 1.549:10-11.
38. For example, Sakkarah Expedition 1938b, pl. 112 (&¢ bnrt).
Compare Posener-Kri€ger and de Cenival 1968, pl. 92A,a2. 43, Urk. 1, p. 106.14-17. Merenre's sarcophagus is discussed by
39. For example, Reisner-Smith 1955, pp. 43—44, fig. 44, pis. 36~ Donadoni Roveri 1969, p. 108 (A 14), and more recently by
38; Borchardt 1913, pl. 59; Kaplony 1976, no. 2, fig. on p. 22. Wissa 1994.

42. See Wh. 2.491:16-17.
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Figure 4.11. Large hn{w)-chests Equipped with Carrying Poles, after (@) Sakkara Expedition 1938a, pl. 79;
(b) Badawy 1978, fig. 42; (¢) Zeigler 1993, p. 118; (d) Sakkarah Expedition 1938b, pl. 112; and
(e) Firth and Gunn 1926, p. 146, fig. 85

Ninth Dynasty. It is identified as o [ 77204% <hn(w)> pn n hsmn wb “this box of pure natron” in the in-
scription on one of its sides.*

The same sort of simple box or chest (sometimes with knobs) appears in the Middle Kingdom title z§ n
hn(w) “scribe of the (document) chest.”*' From the Twelfth Dynasty on, however, the term is not infrequently
also applied to a cavetto-coriced chest-on-legs with a shrine-shaped top.” In a scene of ceremonial purification
in the tomb of Djehutyhotep at Bersheh (Newberry 1893b, p. 16, pl. 10), one shrine-shaped hn{w)-box contains
natron and another clean clothes. The term An(w) (n) “nh is also applied to wooden coffins in the Middle King-
dom (Lacau 1904, p. 82, CG 28031; Willems 1988, p. 46, n. 5).

During the New Kingdom An(w) designates a variety of receptacles, including rectangular chests-on-frames
and shrine-shaped boxes with and without legs.>

By analogy with bawt > bri, Cerny (1945, p. 39) thinks Late Period Egyptian Ar might be the same as
hn{w). Although this may be so, the radical n continues to appear in Graeco-Roman period hieroglyphic texts
and in both Demotic hn and Coptic 2une.™

dd. h>-pt “Dossier”: Weill 1908, p. 253; “back(?) of wood”: Murray 1905, p. 34; “Kasten aus Holz™: Wh.
3.12:18

After dsrw (ii), h2-ht is the most common box or chest in the furniture lists. Except for one questionable oc-
currence in a broken context in the Abusir archive (Posener-Kriéger and de Cenival 1968, pl. 71C; Posener-
Kriéger 1976, p. 161), this term is apparently unknown outside of the furniture lists. We are therefore confined
to the determinatives of the word in attempting to define the nature of the object in question. The sign that de-
termines k2-hr in the early lists of Kha-bau-sokar (3) and Hathor-nefer-hetep (4) is evidently a square box, al-
beit damaged in the former. The band around the margins of the box and across its center may represent a
framework of timber with a central bar*® or a veneer or inlays in a different colored wood. The material from

50. Brovarski 1989, pp. 665-67 with fig. 65. The box is now in  52. Newberry 1893b, pl. 10; Urk. 4, pp. 388.1, 427.6-7, 1015.17.

the Phoebe Hearst Museum in Berkeley, California, where it In the Eighteenth Dynasty this type of box was not uncom-
bears the accession number LMA 6-2068; see Exp. Ph. C monly utilized for the storage of scribal equipment; see, for
639. Although the word An{w) is written with the ideogram example, Silverman 1982, cat. no. 389.

of a small, rectangular, flat-lidded box on two battens alone,  53. For example, Urk. 4, pp. 206.11-13, 388.1, 427.6-7,
given the parallels, there seems little question that it is to be 1015.17, etc. For an actual frame-on-chest, essentially iden-
so read. I would like to take this opportunity to thank Dr. tical in construction to the chest illustrated in fig. 4.6, see
Frank Norick, Principal Museum Anthropologist at the Reeves 1990, p. 191, no. 585.

Hearst Museum, for permission to study and publish the in- 54 Reymond 1977, p. 70 (Pap. Vienna 6343, col. 3, line 1; read-
scribed material of First Intermediate Period date from ing is confirmed by Prof. Janet H. Johnson); Spiegelberg
Nag*-ed-Deir in Berkeley. 1921, p. 376 Vycichl 1983, p. 304.

51. See, for example, Newberry 1893b, pis. 15, 18, 20, 27. 55. See, for example, Killen 1994, p. 35, pl. 24.
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Figure 4.12. Hn(w)-chests and Boxes from End of Sixth Dynasty, after (a) Jéquier 1929, pl. 16; (b) Jéquier 1929, pl. 16,
(¢) Jéquier 1929, pl. 16; and (d) Jéquier 1929, p. 124, fig. 140

which the box is made is stated in both cases to be s3d-wood. In the other lists, h>-ht is determined by a squarish
or rectangular box. In the furniture list of Kapunesut Kai (22), the determinative is a rectangle outlined by
double lines, essentially the same sign that defines ‘fdr (aa) in Hathor-nefer-hetep’s list (4), and which may
once again represent a timber framework or a veneer or inlays in a different wood. The hs-ht-box of Ny-hetep-
Khnum (15) has an overall pattern of black and yellow streaks, the colors that generally denote ebony. Except
for the box in the list of Seshemnefer 1 (21), there is no indication of a lid.

Thus, in contrast to An(w) {cc), h-ht seemingly denotes a square or rectangular box without battens or legs
of any sort. On occasion, it could be made of exotic woods or trimmed with wood of a contrasting color. If not
for the appearance of a lid in the latest occurrence of the word in the tomb of Seshemnefer, it would be possible
to suppose that the term h:-ht characterized the type of box with a flat lid that could be slid in and out between
grooves, and which would appear to be quite featureless when viewed head on.>

That A¢ is an integral part of the word seems to follow from the fact that it never stands in apposition to A3,
which is in clear contrast to st-(n)-ht (g), where fit is usually written in apposition, to indicate the material of
which the object is made.*” The scribe who laid out the list of Seshemnefer I may have experienced some confu-
sion in this regard since he relegated the hr-branch to the compartment above, as if he understood it to represent
the material from which the box was made, while the word is still spelled {(P A peculiar orthography 2. in
Kapunesut's list is perhaps to be explained by the stone carver’s confusing an original simplified hieratic ver-

sion of 3> - with a hieratic s,

ee. hr(r)-< “Scribe’s Writing Tablet”: Murray 1905, p. 35; “writing-case”: Griffith 1892, p. 38; “ovaler
Holzbehilter, hauptsichlich zum Aufbewharen von Akten bestimmt”: Junker 1940, p. 71 (8); “porte-
manuscrits,” “valise 2 manuscrits”: Montet 1925, pp. 146, 420; “nécessaire de scribe”: Jéquier 1921a, pp.
264-65; “Behilter fiir Schreibzeug und Akten: Wh. 3.394:1 (aus Holz 2); “sacs ovales, paquets”: Vandier
1964, p. 195; “Urkundenbehilter”: Weber 1969, p. 57

The term Ar(t)- is composed of the nisbe-adjective hr(y)(t) used nominally and the noun  “piece of writ-
ing,” “document”; and it literally means “that-which-bears-the-document,” in other words, a “document case.” 9
The word is written Art-< in some furniture lists (4, 19, 21) and hr- ¢ in others (5, 10).

Document cases depicted in Old Kingdom scenes of daily life provide considerably more detail than the
small determinatives given in the fumniture lists. On the other hand, the depictions are not labeled with their
names. Still, they are so distinctive that there is little question they are identical with the hr(¢)- < of the furniture
lists. In most cases, the depictions are oval in form and fastened with cords (fig. 4.13a), but similarly bound rect-
angular examples do occur (fig. 4.13b). Document cases are, as shown in more detailed representations, usually
supported on battens.

Vandier (1964, p. 195) evidently believed that these cases, which he refers to as “sacs ovales” and “paquets,”
were made from a pliable material (presumably cloth or leather) and were regularly seen as if set on edge.

Jéquier (1921a, pp. 264 —65) remarks quite aptly that the specific form is difficult to ascertain because only
one of its surfaces is regularly depicted. He also feels that it is the upper surface of the document case which is

56. See LA 4 “Mcbel,” cols. 182-83. 58. Compare, for example, Goedicke 1988, p. 20a (M 3: Abusir
57. In the list of Kha-bau-sokar 4t stands in an indirect genitival 25, e; 31B.1; 65, 43) with Goedicke 1988, p. 26a~b (N 35).

relation to sz; only in the list of Hathor-nefer-hetep does At
foliow on s1. 59. See Weber 1969, p. 57.
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Figure 4.13. Scribal Document Cases, after (@) Wild 1953, pl. 125; (b) Wild 1953, pl. 125;
(¢) Moussa and Junge 1975, p. 20, pl. 3 and frontispiece; and (d) Fakhry 1961, fig. 283

regularly depicted and that to a flat base, elongated and rounded at the two extremities, were attached sides
made from basketwork or very thin wood that might be bent to the desired form. By way of a cover, four flaps of
cloth or leather of triangular form were fixed at the top of the sides and closed the box by joining in the middle,
where they were fastened by means of a clasp or some such device.

While agreeing with Jéquier in the main, [ would differ in a few particulars. First, none of the depictions of
document cases known to me show any pattern that might be interpreted as basketwork. Second, the lines that
Jéquier presumably thought to represent the outline of the four cloth or leather flaps are almost certainly the
cords used to secure the case when not in use. The individual strands of the cords are clearly indicated in the de-
piction of a document case in the tomb of Nesut-nefer at Giza (Junker 1938, fig. 27, pl. 5; cf. Simpson 1978, fig.
27). The thickening at the center of the cords in this example and others clearly represents a knot,”’ the loose
ends of which are evident in at least one instance (Wild 1966, pl. 168).

The depiction of three document cases, which preserve extensive traces of color, seem to indicate that cer-
tain examples at least were made of wood. The first depiction is the hr(r)- determinative in the fumiture list on
the left side of the false door recess of Rahotep (10). The frame of the determinative is painted black, while the
rest of the case is white, except for a black circle in the upper part of the case that presumably represents a but-
ton handle. The white color may indicate that the box was manufactured from a less costly or less attractive na-
tive wood, such as sycamore or acacia, and was covered with gesso to render its appearance more pleasing.®! A
second depiction of an oval document case in the tomb of Fetekta has a light brown body with a black colored
border and round handle.*” The third case, which belonged to the chief metalworker Sekhentiu (fig. 4.13¢), is
painted red, while the frame is black (outlined in yellow), red being the color usually spoken of as “cedar,” and
black or black streaked with yeliow being utilized for “ebony” (Quibell 1913, p. 24; Williams 1932, p. 47). The
battens in both cases are painted red-brown.

The Egyptians were skilled cabinet makers, and an oval-shaped box would undoubtedly have been within
their capacity even at so early a date. In form and construction the document case was perhaps not very differ-
ent from the cartouche-shaped box of Tutankhamun, except for the rectangular element at one end of the latter
which represents the tied ends of the rope composing the name-ring ( Metropolitan Museum of Art 1976, cat. no.
28). It may be no more than a coincidence that Tutankhamun’s cartouche-shaped box, like Sekhentiu’s docu-
ment case, is made of a reddish brown wood (believed to be coniferous), while all the edges of the box and the
cartouche on the lid are veneered with strips of ebony.**

One depiction of a document case is unlike all these others. This is the determinative of Ar(f)- < in the title z§
hr(t)-< nswt on a Fourth Dynasty stela belonging to a son of Snefru (fig. 4.13d) (Fakhry 1961, fig. 283, pls. 38—
39). Only one end of the case is rounded, while the other is flat and provided with what is apparently a lid or
cap. This case also is set on battens.

Oval hr(1)-< with bindings appear in the object frieze on a number of Middle Kingdom coffins (Wb. 3.394:1;
Jéquier 1921a, pp. 26465, 282-83, figs. 694-95, 760—-61). In one instance, the word is determined with the

60. See Junker 1938, p. 222. Unfortunately, Junker does not  61. See Baker 1966, p. 118.
mention the colors of the document case, seal, or cords, even
though the detail given in Junker 1938, pl. 5, appears to be
from a color reconstruction. 63. See Edwards 1976, p. 139.

62. Lepsius 1842-45, pl. 96.
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Figure 4.14. Round-topped Boxes of the Old (a-d) and Middle (¢—f )} Kingdoms, after (a) Jéquier 1929, pl. 16;
(b) Zeigler 1993, p. 118; (¢) Borchardt 1913, fig. 59; (d) Borchardt 1907, fig. 58; () Jéquier 1921a,
p. 249, fig. 656 = Birch 1886, pl. 25; and (f) Newberry 1893a, pl. 13

sign of the cow’s skin, suggesting that this particular case might have been made from leather (Jéquier 1921a,
pp- 282-83, fig. 761). Wh. 3.394:1-2, provides no references for hrt-< later in date than the New Kingdom.
Ramesses I1I donated a number of document cases, fabricated from persea wood and painted, to the temple of
Ptah at Memphis, but the determinative indicates that these cases took a different form ([),) than the oval
cases of earlier periods (Gaballa 1973, p. 113, fig. 3; Helck 1978, pp. 137-38).

Lastly, it might be mentioned that Fischer (1978, p. 54, n. 63) has assembled titles that contain the element
hr(t)-<.

ff. tnn “ein Mobel (aus Ebenholz)”: Wb. 5.312:16

The word is a hapax legomenon, occurring in Hathor-nefer-hetep’s list (4) between gss and hre-<. It was
therefore in all probability an article of furniture. More specifically, from its determinative it appears to have
been a round-topped box, taller and narrower than the dhn-chest named three compartments earlier. It is com-
pletely plain, but its material is given as ebony. In the absence of actual examples of either tnn or dbn, it is im-
possible to know what additional features may have distinguished these round-topped boxes.

gg. tzt “Bundle(?) or perhaps a cushion(?)”: Murray 1905, p. 35; “tablette”: Weill 1908, p. 253; “Kasten
aus Holz”: Wb. 5.404:14

As far as the fumiture lists are concerned, ¢zt appears only in that of Hathor-nefer-hetep (4), where the de-
terminative appears to be a rectangle (smaller than the rectangle determining the adjacent word for box, “fd¢)
with narrow borders at either end, which may represent a timber framework or alternatively an inlay or trim of a
darker wood. The determinative is so nondescript that Murray (1905, p. 35) was misled into thinking it might
represent a bundle or cushion. Nevertheless, tz¢ is listed along with several other kinds of boxes — ‘fdr (aa),
hn(w) (cc), hs-ht (dd), dbn (hh), dsr(w) (ii) — and like them was made of s2d-wood.

The term fz¢ evidently recurs in the biography of Washptah (Grdseloff 1951, pp. 127-40; Brovarski 1977,
pp- 110-11). The equipment given to the elderly vizier by the king for the “booth of purification” (/bw) in which
his body was to be ritually cleansed after his death included [¢]zz-chests. In contrast to the sign that determines
£zt in Hathor-nefer-hetep’s list, the determinatives of fzwr in Washptah’s biography are three cavetto-corniced
rectangular chests on two pair of low legs Tv—ul. The chests contained the dbhw [n hmt hry-hbf] “requirements
of the craft of the lector priest.” %

In the Pyramid Texts (Sethe 1960a, Pyr. 184a-b; Faulkner 1962, p. 47), the king is identified as Osiris and
addressed as “He-who-is-in-the-god’s-booth, Who-is-in-the-censing(?), the dbn-coffer, the fzti-chest, and the
nqti-sack.” The determinative of 24/ in the pyramid of Unis is a simple rectangular box with a pair of battens

64. Elsewhere the dbhw n hmt hry-hbt are similarly contained in
small rectangular chests with cavetto cornices and legs; see
Sakkarah Expedition 1938b, pl. 130; Simpson 1976, fig. 24.



oi.uchicago.edu



oi.uchicago.edu

INVENTORY OFFERING LISTS AND THE NOMENCLATURE FOR BOXES AND CHESTS IN THE OLD KINGDOM 43

S0

M’H

1000 'i‘l“'?’*""’(‘?

R

'

1t

"‘i

a C

Figure 4.16. Chests- or Cabinets-on-legs from the Tomb of Hesyre, after (@) Quibell 1913, pl. 17 [25];
(b) Quibell 1913, pl. 18 {30]; and (¢) Quibell 1913, pl. 18 [35]

Dbn is well attested in the Middle Kingdom, evidently with much the same meaning it had in the Old King-
dom (Wh. 5.437:16). Dbn, for example, is the term used to describe a low coffret with small feet and a rounded
cover, fitted with a loop for lifting, on one side of the coffin of Amamu (fig. 4.14e). Amamu’s coffret has an
overall pattern of dappled cow hide. Since inlay simulating cow hide was apparently an innovation of the New
Kingdom,” this gives rise to the possibility that the coffret was made of leather over a wooden frame. A small
round-topped box on a rectangular base in the tomb of Amenemhat at Beni Hasan is captioned dbn n ‘ntyw and
thus evidently held myrrh (fig. 4.14f).7! The pattern on its lid suggests wickerwork.

In the case of only two of the dbn referred to above are their contents mentioned with any surety; in one in-
stance perfume is specified and in the other myrrh. If representative, this may indicate that smaller dbn at least
served as coffrets for the storage of precious substances such as these.

Among the offerings made to the deceased in the funerary liturgy preserved in a papyrus from a tomb of the
Thirteenth Dynasty discovered beneath the Ramesseum are “thirty cases of figs” (dbn n d>b 30) (Gardiner
1955, p. 11, pl. 2, col. 11). The determinative of dbn is damaged but does not appear to be round-topped. The
Worterbuch has no citations for dbn later than the end of the Middle Kingdom, and it is possible that the term
was passing out of use or in some fashion being redefined.

It is therefore uncertain whether dbr “round-topped or vaulted box or coffret” is to be equated with a word
dbn that occurs three times on a New Kingdom ostracon in Vienna as a container for toilet articles (Zonhoven
1979, fig. 1, lines 5, 8-9). In his commentary on the ostracon, Zonhoven expresses doubt over the identification
and explains dbn in the ostracon as a corrupt spelling of dbt/dbw, a common word for “box” in the Deir el-
Medina texts.”? He then questions whether dbw/dbt goes back to Middle Egyptian dbn (Zonhoven 1979, p. 95, n.
47). The occurrence of dbt in a hieratic inscription on a wooden casket with vaulted lid from the tomb of
Tutankhamun may, however, provide support for the latter derivation (Cerny 1965, pp. 7 [46], 25).

Dbn has been identified with Coptic TBHA “Korb; Schutzdach” (Wb. 5.436:12-437:2; Spiegelberg 1921, p.
545; Meeks 1980, p. 434; Osing 1976, p. 202, n. 890), but this equation too has been called into question by
Zonhoven (1979, p. 95, n. 43).

il. dsr(w) “stool or table”: Murray 1905, p. 35; “table ou siege”: Weill 1908, p. 253; “Art Mobel”: Wb.
5.617:10; “Kasten”: Junker 1940, p. 71

In the furniture list in the niche of Kha-bau-sokar (3), a square chest inlaid with a zs-sign between two #z-
emblems determines the word dsr. In the niche stone of the Nubian Sisi (5) the determinative of dsr is a rectan-
gular box with what may be a pattern of palace-facade paneling on its sides. On account of the small size of the
determinatives in the niche of Hathor-nefer-hetep (4) and in the false door panels of Rahotep (9-10) and
Metjen (8), it is not entirely certain whether a flat-lidded, rectangular chest-on-frame or a cabinet-on-legs is
represented. The material from which Kha-bau-sokar’s box was fashioned is unclear, but Hathor-nefer-hetep’s
is said to be made of 52d-wood.”

70. See, for example, the model folding stool with an imitation ~ 73. The heading of dsr and wrs (b) is ¢r, determined by a scribal

leopard-skin seat in Edwards 1976, cat. no. 11, color pls. 3—4. palette. Murray (1905, p. 34) suggests the meaning “col-
71. Newberry 1893a, p. 38, reads dwn(?), but the reading is cor- ored” or “painted.” Harris (1961, p. 155) notes that tr is a
rected by Montet 1911, p. 4. mineral substance, some form of which was used as a pig-
72. Zonhoven 1979, pp. 94-95. On dbt, see Goedicke 1968, p. ment, but that it also has the wider meaning of “red color.”

128; Brunner 1974, p. 150; Janssen 1975, p. 203, §41. Possibly the two items were painted red or made from a red-
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Figure 4.17. Boxes of Old Kingdom Date, after (a) Davies 1902b, pl. 14, and (b) Davies 1902b, pl. 10

An actual Old Kingdom chest-on-frame from Gebelein, now in Turin, is supported on four legs connected by
cross-rails or stretchers. The flat lid simply rests on the body and is secured by means of two tongues and
grooves. This well-known chest, beautifully illustrated in color by Scamuzzi, is inlaid with ivory and black and
blue faience.” The decoration on the lid consists of two sets of four stylized lotus columns alternating with verti-
cal strips of blue and black rectangles, while the vertical fluting on the rectangular body reproduces the form of
a reed prototype. The inside of the chest was stuccoed and painted red and contained a string of glazed beads.”
The chest measures 37.5 cm long, 23.0 cm wide, and 19.0 ¢m high (Donadoni Roveri et al. 1994, pp. 137, 256,
fig. 182). A less well-preserved chest-on-frame from Gebelein in Turin is illustrated here (fig. 4.15).7° It has the
same form as the first and a similar design on the lid. The lid of what may have been yet another chest-on-frame
was found by Quibell (1898, pl. 8) in an Old Kingdom mastaba at Elkab. The pattern on the lid was likewise
composed of small flat strips of ivory and pieces of blue and black faience. Unfortunately, the wood of the box
was badly decayed, and its form could not be ascertained with any certainty. The box itself measured about 30.8
cm long, 20.5 cm wide, and 2.8 ¢cm high (Quibell 1898, pp. 4, 19). The contents consisted of a small porphyry
bowl, a shell, and some green paint; on this basis Quibell thought it to be a toilette box.

Similar looking articles of furniture in the paintings of Hesyre (fig. 4.16a—c), with frames of “Isis-knots”
and djed-columns, are probably cabinets-on-legs rather than chests-on-frames. They resemble actual examples
from the tomb of Tutankhamun, dating thirteen hundred years later.”” The Tutankhamun cabinets open from the
top and are divided internally by compartments to hold jewelry and toilet articles (Baker 1966, pp. 37, 91-92).
They are taller and larger than the Gebelein chests, one of them, for example. measuring 67.94 x 43.80 x 40.00
cm (Baker 1966, p. 337, fig. 107).

In contrast to the preceding, the dsrw-chest in the offering list preserved in the copy in Boston (18) has a
vaulted lid with circular inlays(?), while the design on the sides is a simplified “palace facade™ motif. It rests on
short legs. The determinatives of dsr(w) in the furniture lists of Nedji, Seshemnefer 1, and Ka-pu-nesut Kai (6,
21, and 22) also have vaulted lids. That of Nedji is quite plain, while Seshemnefer I's has a simple frame. The
sides of Ka-pu-nesut’s chest, however, bear a design of djed-columns(?). Unlike these, the boxes from G 4770
and those in the lists of Ny-hetep-Khnum and Kayemankh ( 15 and 23), while also rectangular in form, have flat
lids. The box from G 4770 is plain, but Ny-hetep-Khnum's box was seemingly made of ebony with two rows of
ivory(?) inlays in the form of “Isis-knots.” Kayemankh's box bears a pattern of three transverse lines that may
just possibly represent a simplified palace facade design. Although the chests of Nedji and Seshemnefer lack

colored wood. Alternatively, {r may have been written in er-  76. Turin Suppl. 16735. Donadoni Roveri again supplies the in-

ror for trt “willow” (Wh. 5.385:15-386:3). formation that the second, less well-preserved chest came

74. Turin Suppl. 15709: Scamuzzi 1965, pl. 11; see also from another great mastaba beside that of Perim, but that it
Donadoni Roveri et al. 1994, pp. 137-38, fig. 182. The chest is not possible from the preserved records to say if it con-
was discovered in the western pit of a great mastaba in the tained anything. For a color photograph of Turin Suppl.
Old Kingdom necropolis at Gebelein. in which was also 16735, see Donadoni Roveri et al. 1994, p. 30.

found a limestone basin with a hieroglyphic text giving the
name of the owner, Perim; see Donadoni Roveri 1990,p. 2. 77. Baker (1966, p. 37) describes the last example (fig. 4.16¢),

75. Turin Suppl. 15710. This information was kindly supplied by which is plainer than the others, as a table with plain straight
Dr. Anna Maria Donadoni Roveri (private communication, legs and stretchers, but as Quibell (1913, p. 27 [35]) ob-
10 July 1995), who also notes (1994, pp. 137-38) some con- serves, the panel represented by the solid area of the chest
fusion with the chest-on-frame from the “Tomb of the Un- or cabinet is not blank but yellow with graining of horizontal

known Owners” (fig. 4.6), which contained linen sheets. red lines.
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Figure 4.18. Miscellaneous Chests, after (a) Maspero 1885, pl. 2; (b) Jéquier 1929, pl. 16;
(c) Newberry 1893a, pl. 13; and (d) Jéquier 1921a, fig. 653 = Maspero 1885, pl. 2

details, it is possible that these would have been added in paint, and hence these two chests might also have
been made from exotic woods or omamented with inlays. What is common to all five of these chests, and to the
early chests of Kha-bau-Sokar and Sisi as well, is the lack of legs.”

Ember gives “raise,” “support” as meanings of the verb dsr (Ember 1913, pp. 110-21; cf. Wb. 5.610, 613:14;
Faulkner 1962, pp. 324-25). Such an etymology could perhaps explain the application of the term dsr(w) to a
chest-on-frame or cabinet-on-legs. Hoffmeier (1985, pp. 30-58) believes these meanings to have been incor-
rectly applied to dsr, however. And, in point of fact, while suitable for chests supported on legs, dsr(w) in this
sense could not be appropriately applied to the legless boxes in the furniture lists. Another meaning of dsr may
therefore be pertinent in this context, that is, “costly” (Wh. 5.611:21; Faulkner 1962, p. 324). “Costly” might
readily be applied to both types of chests, referring to their lavish omamentation rather than their form. In other
words, dsr(w) might refer to any elaborate box or chest, of whatever form, made from costly materials. Such a
chest would be suitable for the storage of small objects such as jewelry, as in the case of the Turin chest-on-
frame, or toilette articles, as in the case of the Elkab chest. It might thus be best to translate dsr(w) in English as
“coffret” or “ornamental casket.”

Due to their exceptional character, the determinatives of dsr in the two lists of Senenu (19-20) have been
excluded from the preceding discussion. The determinatives are closely similar in form, but it is not easy to
know exactly what they represent. Perhaps a rectangular chest on a sort of bentwood frame is intended.

Note should also be taken of the fact that in the list of Seshemnefer I dsrwt is written instead of dsr(w). It is
possible that the scribe here confused dsr(w) with dsr(w)t, a well-attested word for a type of cult table.” How-
ever, the determinative in Seshemnefer’s list has a slightly curved top, and it is hence more likely that a box
with a vaulted lid rather than a table was intended.

FURNITURE IN TOMB RELIEFS
jj- ftnt “Art Kasten™: Wh. 1.151:11-12%

In a tomb relief of Ibi at Deir el-Gebrawi, two pairs of carpenters sand two large chests-on-legs. The first,
identified as a hn, is flat lidded (fig. 4.4b). The second, captioned itnt nt wb(t)-[ntr](?) has a cavetto cornice
(fig. 4.17a). In form, there is little to distinguish the latter from a large, cavetto-corniced hn(w)-chest-on-legs,
for example, that illustrated in fig. 4.11. For that matter, the only point of difference between the two chests de-
picted in the tomb of Ibi is the cavetto cornice on the former.

Wh. 1.151:4 connects itnt with Late Period Egyptian ityn;, but Janssen (1975, pp. 374-75) doubts the asso-
ciation and instead identifies (7)¢yn as part of a ship, perhaps a beam.

78. The determinative in the slab stela of Seshatsekhentiu is the facade of a naos. It is clear from the remarks of Montet

79.

80.

damaged. It is flat lidded and inlaid with nfr-signs(?), but it
is unclear if a chest-on-frame, a cabinet-on-legs, or a legless
chest was represented.

Whb. 5.617:11-12; Newberry 1893a, pl. 17; Jéquier 1938, pl.
85; see also Hoffmeier 1985, pp. 56-57.

Montet (1925, p. 306), I believe incorrectly, takes both /tnt
and stpt (kk) to be parts of a naos, in the case of the latter,

(1925, p. 310) that in the case of the caption containing itnt
at least, he has mistakenly inverted the wb- and pr-signs
and read pr-w‘b “naos,” for which see the next entry (i1).
Rightly or wrongly, I would prefer to restore w bt ntr “em-
balming house of the god” in both captions. There were two
distinct w*brs or “workshops” in the Old Kingdom, one for
the embalmers and the other for craftsmen; see Brovarski
1977, pp. 114-15.



oi.uchicago.edu

46 EDWARD BROVARSKI
kk. stpt “great chest”: Davies 1902b, p. 11, pl. 10

In the workshop scene on the north wall of the tomb of Djau at Deir el-Gebrawi, two carpenters sand a large
flat-lidded chest-on-legs (fig. 4.17b). As Davies (1902b) observes, the chest looks like the sn(w)-chest in the
tomb of Ibi (fig. 4.4b) but is designated stpt nt wb(t)-ntr* In fact, Davies actually restores (m)stpt, apparently
seeing some connection between the flat-lidded chest and mstpt, which is in actuality the name of the lion-
headed bier in the funeral procession on the east wall.** To the right of the stpt-chest in the tomb of Djau is a tall
naos, while on its left stands a large scepter of electrum. Davies called attention to the parallels between this
scene and the one on the north wall of the earlier tomb of Ibi, already discussed under iznt (jj). In Ibi’s scene the
flat-lidded box on legs is called An(w) n shm “the box of the sekhem-scepter,” and a carpenter squatting on the
ground nearby holds the scepter in question. Alongside the two carpenters sanding the An(w)-chest in Ibi’s tomb
are two others working on a cavetto-comiced chest-on-legs (fig. 4.17a). It is this box which is identified as an
itnt nt wb(t)-[ntr](?). Given the analogies between the scenes, it is not unlikely that one or the other of the art-
ists who decorated the two tombs not only erred when he wrote out the word designating the term for one of the
chests, but also applied the caption to the wrong-shaped chest (cf. also De Morgan 1903, fig. 6).

FURNITURE IN BURIAL CHAMBERS
1. pr-w b “coffrets a couvercle bombé en talus”: Jéquier 1921a, p. 248

In two separate burial chambers at South Saqqara, pr-w b is applied to chests that in form imitate the south-
ern Egyptian sanctuary (fig. 4.18a-b). The first chest sits on a low table-like stand, the feet of which are rein-
forced by bentwood braces. The other chest rests on a higher stand, the legs of which are strengthened by
stretchers. The contents of the latter chest are stipulated as hknw-perfume or oil, presumably stored in a stone
jar within.®?

At Beni Hasan early in the Twelfth Dynasty, the term pr-w b was assigned to a rectangular box of entirely
different form (fig. 4.18c).** At about the same time, two shrine-shaped boxes with hunchbacked roofs on low
table-like stands were denominated according to their contents: pr-‘ntyw, pr-msdmt (Lacau 1906, p. 45, nos. 67,
68 [CG 28091]). Then once again, around the end of the Thirteenth Dynasty, pr-wb was applied to a shrine-
shaped box (Lacau 1904, p. 114, no. 11 [CG 28038}).

It is difficult to know what to make of the divergent example from Beni Hasan (fig. 4.18d). Perhaps it is rel-
evant to recall that in the Old Kingdom the term pr-w ‘b was also applied to an object of different shape,
namely, a cavetto-corniced, straight-sided statue naos.* Given the different shapes the word encompasses, it is
possible that, rather than being a technical term for a specific kind of box or chest, pr-w ‘b represents an instance
of periphrasis.* Still, there is no denying that the term is regularly associated with shrine-shaped chests.

In the Old Kingdom and again in the Middle Kingdom, these shrine-shaped chests appear to have been uti-
lized especially for the storage of precious substances such as perfumes or unguents, myrrh, and eyepaint.

mm. sry “[coffret] & couvercle bombé en talus”: Jéquier 1921a, p. 248

In a burial chamber unearthed by Maspero at South Saqqara, a tall cavetto-corniced chest-on-legs with a
hunchbacked roof in imitation of the southern Egyptian shrine is labeled sry (fig. 4.18d). The frame of the chest
consists of ebony, while the side panels are of a lighter wood inlaid(?) with a square panel at the center. The
legs, which are prolongations of the sideposts, are reinforced with stretchers. Save for the cavetto-corniced top
edge and the fact that it appears to be made of ebony, there is little to distinguish this chest from a neighboring
chest that is labeled pr-w*b (fig. 4.18a). Conceivably, this constituted sufficient reason for the ancients to desig-
nate the two chests by different names. On the other hand, if pr-wb does indeed represent an instance of pe-

81. Davies 1902b, p. 11. The house-sign does not follow w'b 84, For pr-w‘b n hbny, see Newberry 1893a, pl. 13, p. 38.9.
here, as it does in the tomb of Ibi. 85. See Brovarski 1977, p. 112.

82. Davies 1902b, pl. 7; see Fischer 1968, p. 79 (4) and n. 337. 86. See Montet 1925, p. 310, who makes the same assumption in

83. For hknw, see Murray 1905, p. 31; Wb. 3.180:5-7. regard to ifnt (}j)-
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riphrasis, it is possible that sry is the technical term for a “shrine-shaped chest.” The term evidently appears only
in the present context.

nn. dh?

In the painted burial chamber of the vizier Ny-ankh-ba in the Unis cemetery at Saqqara, the word dhs sur-
vives in a badly damaged caption above five rectangular chests-on-legs (Hassan 1978, p. 46, pl. 28A). Two of
the chests are plain and flat-lidded, while the others are also flat lidded but have cavetto-cornices. The former
are essentially identical to the hn(w)-chests (cc) of fig. 4.4b and the latter to the hAn(w)-chests of fig. 4.7d. How-
ever, the word dh? itself is determined by a square chest with a vaulted lid 0.

The term appears to be unattested elsewhere, although a silver ceremonial object designated dh> appears in
the Abusir Papyri, where it is determined by the sign for basket."’ In the Eleventh or early Twelfth Dynasty, a
trunk with seemingly the same profile appears under a bed inside the cabin on one of the traveling boats of the
vizier Meketre (Winlock 1955, fig. 38, p. 55; Arnold 1991).

FURNITURE IN ABUSIR PAPYRI
0o. db:w “coffre”: Posener-Kriéger 1976, p. 177

This object, made of imported wood (ht h2st), is listed in an inventory in the Abusir Papyri (Posener-
Kriéger and de Cenival 1968, pl. 21p; Posener-Kriéger 1976, pp. 134, fig. 3; 135 (20); 177, inv. B 12; 179, n. 2).
As Posener observes, the determinative of the object differs from that of the adjacent hn-boxes only in lacking a
small handle. The sign may represent a generic determinative, however, and tell us little or nothing about the
actual nature of the box. Unfortunately, the contents of the box, which might have provided a clue as to its na-
ture, are not given.

The same or a related word db’ occurs in Old Kingdom marsh scenes as a term for a wickerwork cage for
captured birds (Wb. 5.561:14; cf. Wh. 5.360:12; Montet 1925, pp. 16465 [ th]). The material of the object in-
ventoried in the Abusir Papyri, which was presumably costly imported wood, seems to preclude the possibility
that the term designates so crude an object as a cage or even a crate. If db:(¢) is indeed a word used to desig-
nate a palace or part of a palace within a niched enclosure wall (Kees 1914, pp. 15-16; Roth 1994, p. 233), it is
possible that dbsw in the Abusir Papyrus is a term for a wooden box with all-around decorative paneling.

A word for box, dbst (also written dbswt and dbsw), specifically a large box or coffin, is known in Middle
and Late Period Egyptian (Wh. 5.561:9-12). According to Cerny (1976, p. 180) this word is perhaps the same as
Coptic THHBE, rather than TAB€ as Steindorff thought (Crum 1939, Add. p. xxii).

pp. §¢(?) “coffret(?)”: Posener-Kriéger 1976, p. 181 (B 18)

This term is known from the Abusir Papyri (Posener-Kriéger and de Cenival 1968, pl. 26A, B 18), where
the object in question is fabricated from acacia wood ($nd). The reading remains uncertain, and in the original
publication the group was transcribed as mnt. After examination of the original, however, Posener-Kriéger

hieratic equivalent of the rectangular box with a pair of battens that may or may not tell us something about the
nature of the box or chest in question.

87. Posener-Kriéger and de Cenival 1968, pl. 15A. Posener-
Kriéger (1976, pp. 82-83) identifies the object as a winnow-
ing basket or sieve.
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CONCLUSION

Many of the terms for types of furniture discussed herein (and in Brovarski 1996) evidently fell into disuse
at the end of the Old Kingdom:
m(d) st-(n)-pt (g) st hms(h) s2h (1) gs(w)r (j) ndrwt (k) hs-he (dd)
tnn (ff) £zt (gg) dsr(w) (ii) stpt (kk) sry (mm) dh (nn) §t{pp)

Others continued in use as late as the Middle Kingdom:

st (a) wrs (b) wiz(t) (c) hiwt (e) hnd(w) (f) ‘fdt (aa)
{(m)ptm(r) (bb) hn(w) (cc) hr(t)-* (ee) dbn (hh) pr-w'b (1) db:w (00)

Others continued to be used in the New Kingdom:
At (a) wrs (b) wiz(t) (c) hiwt (e) hnd(w) (f)
‘fdt (aa) hn(w) (cc) hr(r)- (ee) dbn (hh)(?)

A few seem to have survived into Ptolemaic hieroglyphic:
it (a) hiwe (e) ‘fdt (aa)

A few survived into Demotic:
fpiwt (e) ‘fdr (aa) hn(w) (cc)

And a few survived into Coptic:
hwt (e) hn(w) (cc) dbn (hh)(?)

It is not always easy to ascertain why certain of the terms for furniture disappeared, while others survived,
especially since Old Kingdom traditions of furniture manufacture and design persisted with little change into the
Eighteenth Dynasty.® In the case of m* (d), gs(>w)t (j), and possibly hwdt (1), it is likely that the disappearance
of the term corresponded with the actual abandonment of that particular article of furiture after the Old King-
dom. In the case of ’tt (a) and st-(n)-ht (g), increased specialization seems to explain the replacement of one
term by another within the course of the Old Kingdom.

Of course, to some extent, the picture that emerges is due to the nature of the later evidence which is
heavily inscriptional rather than representational in character. Sufficient testimony does exist, however, to show
that a number of terms were transformed in meaning with the passage of time. This is true of And(w) (f), which
in the New Kingdom came to mean the steps of a throne rather than the throne itself. Similarly, whereas s (a)
continued to be used of practical beds at least into the Second Intermediate Period, the term came increasingly
to be applied to funerary beds formed by the heads, bodies, legs, and tails of two lions. Although King
Pi(ankh)y uses >t to refer to a practical bed, this usage may constitute an archaism since ’ft had apparently
come to designate a funerary lion-bed by the Ramesside period at the latest. If the change in signification came
about earlier, it could explain why 4°# appears to have been applied to Tutankhamun’s lion-legged beds which,
except for a dipping in the center, are essentially identical with s¢-beds fabricated more than a thousand years
before (C‘em)" 1965, pp. 16, 28, no. 69; Baker 1966, pp. 102-04; Reeves 1990, pp. 180-82).

Fashion may be another reason why the nomenclature for furniture changed over time. Thus, the general enthu-
siasm for things foreign may help to explain how a foreign loanword, krk(r), came to replace hi‘t/ and the other
words for beds in the period of empire and later.*” The first mention of krk(r) is seemingly in the Annals of Thutmose
111, who brought back to Egypt in the plunder from Lebanon and Megiddo a ssndm b’k m nbw m*:t nb hti m shr n
krkr n hrw pf “bed of ssndm-wood, wrought with gold and all costly stones in the fashion of a krkr of this foe.”*

The terms that remained in evidence till the end of the pharaonic period and beyond seem to be very com-
mon, to wit the terms for small and large boxes, ‘fdt (aa) and hn(w) (cc), and for altars of any kind, hwr (). It
bears repeating, however, that our investigation of the nomenclature for furniture in periods after the Old King-
dom is limited in scope, and further research may prove even these observations to be overly simplistic.

88. See Baker 1966, p. 60. Janet H. Johnson and the Chicago Demotic Dictionary
89. Krk(k) is evidently Demotic glg (Erichsen 1954, p. 591) and Project.

Coptic 6A006 (Sahidic), 6A0x (Bohairic) (Vycichl 1983, p.

340); see Osing 1978, p. 188. References are courtesy of 90. Compare Breasted 1962, §436; Janssen 1975, p. 185.
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Table 4.1. Signs Determining Words for Furniture in Furniture Lists

Furniture List* Word for Furniture
fdt (m)arm(t) hn(w) kbt hr(t)-<  tnn tzt dbn  dsr(w)
aa bb cc dd ee ff £g hh it
2. Ny-djefa-nesut 1 A
3. Kha-bau-sokar m =
4. Hathor-nefer-hetep =) = m & 0 o ] ™
S. Sisi o = = fid ?
6. Nedji o D 0O
7. Irensen = m
8. Metjen ] =
9. Rahotep O & =
10. Rahotep === (aom |
11. Seshatsekhentiu = ! Y|
12. Anonymous (G 4260) o]
13. Anonymous (G 4770) 3 ] J

15. Ny-hetep-Khnum

{0
)

18. “Covington’s Tomb” [ ] )
19. Senenu B8 &L @ A
20. Senenu Y @ A
21. Seshemnefer I J E
22. Kapunesut Kai ﬁfﬁ\
23. Kayemankh vy — {rm

*Fumiture Lists 1, 14, 16, and 17 do not have signs determining these words for furniture and are omitted from this table. See footnote 2,
pages 27 {., above for information on the furniture lists.
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Abbreviations

CG 1295-1808

Denkmidler des Alten Reiches (Ausser den Statuen) im Museum von Kairo, 2 volumes. L. Borchardt. Cata-

logue général des antiquités égyptiennes du Musée du Caire 97, 100. Berlin: Reichsdruckerei, 1937;
Cairo: Organisme général des imprimeries gouvernementales, 1964

CG 2800128126

Sarcophages antérieurs au Nouvel Empire, 2 volumes. P. Lacau. Catalogue général des antiquités
égyptiennes du Musée du Caire 11, 14. Cairo: Institut frangais d’archéologie orientale, 19041906
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A CASE FOR NARRATIVITY: GILT STUCCO MUMMY
COVER IN THE GRAECO-ROMAN MUSEUM,
ALEXANDRIA, INV. 27808

LORELEI H. CORCORAN

The University of Mempbhis, Tennessee

Professor Wente generously shared his understanding of Egyptian religion, derived from his careful reading
and analysis of religious texts, with the students in his classes. His classroom instruction and his insights, sug-
gestions, and encouragement as a member of my dissertation advisory committee were invaluable to me. Al-
though my own focus has always been on ancient Egyptian art, Professor Wente influenced and inspired me to
“contextualize” and “translate” the visual images from ancient Egypt. This article is offered as a token of my
appreciation for his gift to me, the great joy of discovery in visual and textual decipherment.!

BACKGROUND AND INTRODUCTION

One of the most intriguing and beautiful mummy cases preserved from Roman Egypt is in the collection of
the Graeco-Roman Museum, Alexandria (Inv. 27808). It is the mummy of an adult, swathed in linen, which was
then covered in a coat of stucco modeled with scenes from Egyptian mythology, gilded, painted, and inlaid with
glass. The modem history of the object, dating to 1963/64, is the subject of a tale, related to me by Dr. Henri
Riad, former director of the museum, that could be the source of a mystery novel. Samir Lama, a film producer
working at the oasis of el-’Areg near Siwa, brought the mummy back to his home in Alexandria for display.
Subsequently, his maid encountered the mummy case and became afraid. She went to the police with the story
that Lama was keeping a dead body in his apartment! It was perhaps at this time that an inexpert attempt was
made to extract from the mummy case its face cover, which was most probably made of the same gilt stucco as
the body cover, perhaps inlaid with glass and semi-precious stones, although it might possibly have been a
painted panel portrait. When the police arrived at Lama’s apartment, they removed the “corpse” to the police
station where it spent the night. The next morning, Dr. Riad escorted the mummy to the museum where it was
cataloged into the collection and has since remained on exhibit.

The mummy case is 62.5 inches in length, 13.0 inches across its widest point (the shoulder area), and 11.0
inches in depth. The height of the footcase is 11.0 inches; the width is 8.0 inches. The body field is divided into
six registers (fig. 5.1), the top register being decorated with a broad collar. A figure of a cobra winds its way
along the length of each side of the body field. A floral wreath is modeled into the stucco surrounding the head
and a grapevine, modeled in stucco, encircles the back of the head.

Both the construction and the iconography of the mummy case date it to the first quarter of the second cen-
tury A.D. (cf. Bianchi 1983, p. 15). Parallels can be drawn between this gilt stucco case, modeled with scenes
from Egyptian mythology that are arranged in horizontal registers, and the covers of portrait mummies un-
earthed by Sir Flinders Petrie at Hawara, such as CG 33.215 and CG 33.216 in the Egyptian Museum, Cairo.

1. Ithank the members of the High Committee of the Supreme tute of Egyptian Art and Archaeology, the University of
Council of Antiquities and am grateful to Mme Doryea el- Memphis, provided funding for the production of the draw-
Sayed, Director, and the members of the High Committee of ings by William Schenck. Drawings in figs. 5.1-8 are by Wil-
the Graeco-Roman Museum, Alexandria, for permission to liam Schenck. Photographs in figs. 5.2, 5.6, 5.8-10 are the
publish the mummy case here discussed. I also thank the author’s, printed by permission of the Graeco-Roman Mu-
American Research Center in Egypt and the University of seum, Alexandria. Illustrations for figs. 5.11-12 in the Ad-
Chicago (Ryerson Travel Fellowship) for support. The Insti- dendum are provided courtesy of James E. Harris.
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Figure 5.1. Drawing of Gilt Stucco Mummy Cover. Graeco-Roman Museum, Alexandria, Inv. 27808
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Glass and stone inlays are used on the Egyptian Museum mummy cases, and glass inlays are also used on por-
trait mummies with body covers of rhombic-wrapped linen bandages also datable to the early second century
(e.g., Egyptian Museum, Cairo, CG 33.222; Musées Royaux d’Art et d’Histoire, Brussels, Inv. E 4857). The
same scene, “baptism of pharaoh” (Corcoran 1995, pp. 59-60), depicted in the register just above the feet (not,
contra Bianchi 1983, pp. 15-16, “in the area of the thighs™) on the Alexandria museum mummy case occurs on
two portrait mummies (Egyptian Museum, Cairo, CG 33.219 and CG 33.220) dated to the first quarter of the
second century and a third (Egyptian Museum, Cairo, Inv. prov. 17/10/16/1) dated approximately to the second
or early third century A.D.

It was Professor Wente who first suggested to me that the decorative program of Roman portrait mummy
cases might be gainfully analyzed from bottom to top, by comparing the disposition of the horizontal registers
that depict the actors and actions of episodic events decorating the body fields of the mummy coverings to the
arrangement of registers or zones of figures and scenes which occur on tomb and temple walls in pharaonic art.
He cited a model with which he was closely familiar from his experiences working with the Epigraphic Survey
(RIK 4, p. 1): the bottom to top disposition of the eastern registers of the Seti I battle reliefs on the north exterior
wall of the hypostyle hall at Kamnak temple, a sequence of scenes that follows the chronological order of the
battles as they were waged during the reign of King Seti (Gaballa 1976, pp. 100-05).

In order to arrive at the focal meaning of any design, like the decorative program of a tomb or temple or of
a mummy case, the decoration of the work must be scrutinized “as a semiological whole” (Davis 1993, pp. 21—
22), iconographically complex but coherent. “It would be misleading to isolate individual figures, groups of fig-
ures, motifs, or signs and try to identify their meaning independent of their metaphorical and narrative context
within a particular image” because “an image is a concatenation of passages of depiction functioning for a
viewer as a referential whole; no detail in or compositional zone of the pictorial text can be ignored” (ibid., p.
25). These zones are “linked with one another as the episodes in the story of [a] narrative, or the poles of a
metaphor, in particular top and bottom, left and right, side to side, or obverse to reverse relations” (ibid., p. 27).
In the decorative program of a mummy case, all details of the decoration should then be semiotically and sym-
biotically related and contribute to the religious symbolism that manifests in visual terms the religious convic-
tions of the deceased. Reading the imagery of the Roman portrait mummy cases from bottom to top worked suc-
cessfully for me (Corcoran 1988, pp. 96--146) in reconstructing a narrative which embodied the main elements
of those events which characterized the afterlife aspirations of individuals who elected the portrait mummy de-
sign as their funerary outfit. .

Subsequently, Barbara Borg (Doxiadis 1995, p. 236, n. 5, to “The Religious Context™) proposes that the
body field registers of portrait mummies (e.g., Artemidoros, British Museum Inv. 21810, for color plate see
ibid., p. 70, pl. 57) be read from top to bottom. Following that, if a viewer were to read the body field of
Artemidoros from top to bottom in order to synthesize a focal meaning from the sequence of events, the order of
its five horizontal registers would be:

1. A broad collar of gold, with Horus falcon terminals; two seated figures of Maat, positioned to fill the space left
open by the upswept curve of the collar, to either side of a centrally positioned vessel; and a Greek text
(“Artemidoros, farewell”) in a band below;

Anubis libating a corpse on a lion-headed bier while two goddesses (Isis and Nephthys) look on;
Horus and Thoth adoring the Abydos fetish of Osiris;
The awakened Osiris, with his ba, resting on a lion-headed bier;

“os e

A winged sun disk; the foot cover depicts bare feet (where the mummy’s actual feet would be) and an elongated
atef-crown is positioned upside-down (i.e., facing the mummy’s head) between the feet.

Identifying the mummy in the top register with Osiris and following the events of his embalmment and ulti-
mate resurrection, this order of events (top to bottom) relies upon a linear progression of time. As initially sug-
gested, the reading of these same scenes from bottom to top, on the other hand, would have incorporated a more
timeless approach to the narrative; that is, it is only on account of the triumph of the resurrection of the gods Ra
and Osiris in the first instance (respectively depicted at the bottom of the case as a winged sun disk and as the
raised mummiform figure on the lion bier) and the celebration (cultic reenactment) of that event, that a mortal
could aspire, through assimilation with the deity (the mummy on the lion bier being identified then as both the
deceased and the god Osiris), to experience a similar resurrection after death. The potential for the resurrection
of any mortal individual and its eternal guarantee would be predicated, therefore, on the miracle of resurrection
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that occurred once, yet which will also continue to occur in perpetuity, for the gods Ra and Osiris. Admittedly
then, although “the viewer’s experience of the story and text varies with the point of entry” (Davis 1993, p. 27),
a re-ordering of the sequence of events does not change the intended point of the story.

It is perhaps best, then, for us not to be rigidly dogmatic concemning the direction of the narrative reading of
visual images from ancient Egypt, but rather to concentrate on (1) an elucidation of the central concem of the
image maker and patron and (2) a description of the mechanics of organization behind the selection and se-
quencing of the events depicted that reflect that concern. In a fresh approach to the reading of scenes on prehis-
toric palettes, Davis (1993, pp. 26-27) proposes that “the narrative experience as a whole would not be greatly
compromised if a viewer begins with the ‘bottom’ ... rather than with the ‘top’ since the fabula can be recon-
structed from the story sequence however it is ordered ... . It is only by ‘reading through’ all of the pictorial ma-
terial that the viewer will discover that, in the logic of the fabula, the ‘beginning’ of the story on the ‘obverse
top’ is actually the logical end of the fabula.”

This point is made clear with reference to the eastern registers of the Seti I battle reliefs. Whereas the vi-
sual images appear to have been ordered from bottom to top, the accompanying texts relate events in reverse
sequence (RIK 4, p. 3). The perceived discrepancy might be dismissed as a “scribal error,” but in light of the
complementarity of text and image in Egyptian art the Epigraphic Survey (RIK 4) suggests that “the co-exist-
ence of accounts” serves as an artistic device which binds the depiction of episodic battle reliefs into a “single
tableau” that emphasizes the “rhetorical point” of the decorative program of the wall: “the king’s role as de-
fender of Egypt.” The complementarity of text and image was therefore an intentional reference to the intrinsic
similarity of the king’s battles in terms of the predestined outcome, in every instance, of his victory.

As long as the initiated viewer is familiar with the intended meaning of the story, that capable viewer may
then enter the story at any point, simultaneously reconstructing and/or re-ordering the sequence of events. This
engagement of the viewer in the process is, in fact, a desirable effect, as it involves the viewer in the process of
the narrative.? The experience of the patron/viewer is not then of “viewing” as a passive receptor of data but as
an active participant in a drama. For liturgical narrative, this level of participation is equal to participation in the
celebration of a cultic act.

As analyzed by Davis (1993, p. 27), the surfaces of prehistoric palettes are organized into decorated zones
that “form the several episodes of the story from which the fabula can be projected.” With the funerary art of the
mummy cases, we are dealing with the pictorially represented fabulae of the myths of Ra and Osiris. The cen-
tral concern of those mythic episodes, when linked as discrete acts in a progressive linear fashion or when end-
lessly reenacted as an epic within a temporal realm governed by time measured in cyclical terms, is the triumph
and resurrection of the gods. The visual imagery is present then on one level for the gods, firstly to commemo-
rate the occurrence of the archetypal triumphal act and secondly to invite and ensure the perpetual recurrence
of that act. The attainment of this objective on the divine plane is then however only the starting point for an-
other sequence: the dependent yet parallel chain of ritual events represented for the benefit of the initiated pa-
tron/deceased who has assimilated with Ra and/or Osiris. On that plane, the selected scenes of the narrative
culminate in the triumph and resurrection of that initiated mortal for whom the myths are re-enacted in visual
terms. This relationship is clearly set forth “in a mythical tale {The Contendings of Horus and Seth, wherein] the
god Ptah says to Osiris, ‘Now after the manner of gods, so also shall patricians and commoners go to rest in the
place where you are’” (Wente 1982, pp. 23-24). It is, in part, because of the ancient Egyptians’ belief in the
potential of time to operate according to two separate but equal systems, both linear (dr) and cyclical (nhh) (see
ibid., pp. 22-23), and in equal part because of their ability to hold ideas which would logically appear to be self-
contradictory® that any liturgical narrative as it was expressed in canonical (pharaonic and later) Egyptian art
could be correctly interpreted by the initiated viewer without respect to the arrangement of the sequence of
events which might be identified as a “logical” beginning, middle, or end and that the objectives of those narra-
tives could apply equally to the “divine” or “mortal” realm.

2. Compare Davis’s (1993, pp. 24 -25) description of the re- that culminates in the “striking blow” delivered by the victo-
sponsibility of the viewer in completing the ellipses in the se- rious ruler depicted on the Narmer Palette.
quence of events portrayed on the Hunters’ Palette or hisde- 3. See Hornung 1982, pp. 240-42. The “dual unity” of linear
scription (1993, pp. 43—44) of the mechanics of representa- and cyclical time in fact gives rise to the “continuity of time”

tion by which the viewer is drawn into the vortex of events (Assmann 1995, p. 62).
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disk with an upraised uraeus at each side (fig. 5.2a). The falcon probably represents the god Sokar-Ra (a solar-
ized form of the underworld deity Sokar). The underside of the footcase is damaged, with some stucco loss be-
low the body of the bird. Stucco fragments at the sides and one small fragment near the center bottom preserve
the tail ends of the upraised uraei that decorate the sides of the mummy case.

An avian motif on the bottom of the footcase is rare in comparison with the numerous examples from Egyp-
tian royal and funerary art where the outstretched wings of birds cradle the head. The earliest known represen-
tation of the motif of a falcon (representing the god Horus) at the back of a human head is that of Chephren as
the Living Horus (Egyptian Museum, Cairo, CG 14), a concept repeatedly expressed for the benefit of royalty
from the Old Kingdom (e.g., Neferefre, Egyptian Museum, Cairo, JE 98171) to the Late Period (e.g., relief
from the Roman Birth House at Dendara). Falcons appear frequently on the back of the heads of late first cen-
tury A.D. plaster head covers, for example, CG 33.131 (Edgar 1905, pp. 23-24, pl. 12) and CG 33.212 (Edgar
1905, p. 68, pl. 30). A falcon with outstretched wings, but that wears a double crown (Ra-Horakhty?), is de-
picted at the back of the head of a stucco portrait mummy (Egyptian Museum, Cairo, Inv. prov. 17/10/16/1).
Other examples appear to represent the human-headed ba of the deceased: one, CG 33.135 (Edgar 1905, p. 30,
pl. 16), is labeled “Ba-en-Hor.”

On the upperside of the footcase, appended from a raised plaster line above where the mummy’s actual feet
would be, are depicted two human feet, 6.0 inches long and 2.5 inches wide, that are incised in the plaster. The
toenails are indicated with incised lines. The feet are unshod.

At either side of the footcase (fig. 5.2b) is incised a muscular jackal, seated on its haunches but with its
forelegs straight. Each jackal wears a collar. The tall ears of these jackals are erect. Their tails curl behind them
in an upraised S-curve. These jackals probably represent the dual Wepwawets that serve as openers of the way
for the sun god (Corcoran 1995, pp. 51-52).

The front edge of the footcase is inlaid with a row of alternately horizontal and vertical rectangles of col-
ored glass in solid colors of red, light blue, or dark blue.

Register One

An undecorated band, 1.0 inch in width, separates the gilt strip at the top of the incised feet from the 1.0
inch wide strip inlaid with glass rectangles that forms the base of the first register (fig. 5.3). The colored glass
rectangles in this strip are all inlaid horizontally.

Figure 5.3. Drawing of Register One. Gilt Stucco Mummy Cover. Graeco-Roman Museum, Alexandria, Inv. 27808

Register one is 6.25 inches in height. It is positioned just above the ankles. It depicts a scene that is quite
common on Roman period mummies (confra Bianchi 1983, pp. 15-16, who states that the motif is “without pre-
cedent on monuments of this type™). It appears on three contemporary Roman portrait mummies in the Egyptian
Museum, Cairo (CG 33.219, CG 33.220, and Inv. prov. 17/10/16/1; see Corcoran 1995, pls. 14-15, 22). This is
the “baptism of pharaoh” motif that assimilates the deceased whether male or female with the purification and
rebirth rituals originally associated with Egyptian royalty (ibid., pp. 59-60). All figures are incised and slightly
modeled. Paint is added to detail the figures.

In the center of the register is a male figure dressed only in a pleated, knee-length kilt and broad collar. His
torso is depicted frontally, but his head is turned in profile to the left. The figure, identified as a child by his di-
minutive size and characteristic hairdo (the sidelock of youth or “Horuslock™), stands between two larger an-
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thropomorphic figures with avian heads. To his left stands the falcon-headed Horus, facing inward, wearing a
shoulder-length wig, the red crown, and a pleated, knee-length kilt with a pleated fabric that is visible between
his legs. In his raised hands, he holds a bowling-pin shaped vessel from which he pours a single stream of water
over the body of the child. To the child’s right stands the ibis-headed Thoth, facing inward, wearing a shoulder-
length wig, atef-crown, and pleated, knee-length kilt like that of Horus. Thoth holds, in his upraised hands, a
vessel similar to that held by Horus. No stream of water is indicated as emerging from the vessel. All figures are
barefoot.

Register Two

A 1.125 inch strip inlaid with colored glass rectangles laid alternately vertically and horizontally {(center
horizontal with three vertical to each side, one horizontal, three vertical, one horizontal at each end) forms the
base for register two (fig. 5.4).

Figure 5.4. Drawing of Register Two. Gilt Stucco Mummy Cover. Graeco-Roman Museum, Alexandria, Inv. 27808

Register two is 6.25 inches in height. It depicts a kneeling, winged goddess (Nut or Maat), facing left, who
holds a maat-feather aloft in each upraised hand. A red sun disk tops her chin-length bob. Within each inner cor-
ner created by the curve of an upswept wing is a horned bull that lies atop a brick(?) structure resembling the
Egyptian hieroglyph for gold (Gardiner’s Sign List, S12).

The figure of the kneeling goddess is incised and slightly modeled. Details of the figure (the delicate fea-
tures of her face, the feathers of her outstretched wings, her broad collar, and red dress spangled with black
stars) are in paint. The figures of the horned bulls, each of which faces outward, are only incised.

The goddess Nut more often appears across the upper chest of decorated mummies with cartonnage covers,
spreading her wings protectively over the wrapped body that has taken on the aspect of the reborn sun. Typical
examples from contemporary portrait mummies are Egyptian Museum, Cairo, CG 33.215 and CG 33.216
{Corcoran 1995, pls. 18--19).

The bulls might represent the Apis bull of Memphis, a deity associated with Ptah, who, when identified with
Osiris (but always in that form represented as an adult male), was known in the Late Period as Serapis. Alterna-
tively, the bulls might represent the Mnevis (the bull at right has a sun disk between its horns, an attribute of the
Mnevis of Heliopolis) or the Buchis (sacred to Montu at Hermonthis). All of these bulls had strong solar asso-
ciations and were embodiments of creative force.

Register Three

A 1.0 inch strip inlaid with colored glass rectangles laid alternately vertically and horizontally (center hori-
zontal with three vertical to each side, one horizontal, three vertical, one horizontal, two vertical at each end)
forms the base for register three (fig. 5.5), which is 6.25 inches in height. It depicts the four sons of Horus, the
gods who protected the deceased’s internal organs, divided in two pairs facing inward. All four gods are de-
picted in mummiform with their idiosyncratic heads (baboon, human, hawk, and jackal), each topped by a sun
disk. Each holds both of his hands before his chest and grasps a linen cloth (funerary bandage) before him. A
fabric flap or sash, cut at a diagonal end, falls from below each of their hands to the top of their feet.
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This scene recreates a funerary ritual involving the active participation of priests and priestesses {or actors and
actresses?; for the use of lay participants in the dramatic enactments of the burial of an Apis bull, see Thompson
1988, pp. 198-203).

The figures of the characters are depicted awkwardly: the smiling grimace on the cloaked jackal recalls the
childhood fairy tale of Little Red Riding Hood with the wolf dressed up as grandma and the sm-priest (fig. 5.6a)
in his animal pelt and feathers looks like a cartoon bunny from an Easter parade. But the scene is not unique and
has a paralle] in the top left panel of a child’s portrait mummy in the British Museum (Inv. 21809; Dawson and
Gray 1968, p. 32, pl. 16b), where a similarly garbed priest holding a text before him recites a spell for the Osiris
he addresses.

Register Five

A 1.0 inch strip inlaid with colored glass rectangles laid alternately vertically and horizontally (center hori-
zontal with three vertical to each side, one horizontal, three vertical, one horizontal, two vertical at the right
end, and three vertical at the left end) forms the base for register five (fig. 5.7).
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Figure 5.7. Drawing of Register Five. Gilt Stucco Mummy Cover. Graeco-Roman Museum, Alexandria, Inv. 27808

Register five is 5.375 inches in height. It depicts a scarab beetle, positioned vertically, that pushes a disk be-
fore it. The beetle is flanked by two bulls facing inward in profile that stand on brick(?) platforms resting on
supports with chamfered sides.

The scarab pushing the disk is a depiction of the sun god Khepri who rolls the orb of the sun across the day-
sky as a beetle rolls a ball of dung across the desert. The birth of young beetles from these dung balls was ex-
plained as a reference to the regenerative powers of the creator solar deity.

The two horned bulls, each with a sun disk between its horns and wearing a decorative collar, are related to
the two bulls in register two. The bull at right is painted black with white coloring along its flank; the bull at left
is totally black as was considered fitting for the Mnevis bull, symbol of the sun god Ra at Heliopolis. The red
sun disks between the homns of the bulls associate both bulls with solar powers.

Register Six

A 0.875 inch strip inlaid with colored glass rectangles laid alternately vertically and horizontally (center
horizontal with three vertical to each side, one horizontal, three vertical, one horizontal, two vertical at the right
end, and four vertical at the left end) forms the base for register six (fig. 5.8).

The breast area of the body is covered, for a height of 8.5 inches with an elaborate broad collar. A human-
headed ba-bird (a form of the soul of the deceased) standing and facing inward fills the outer corner at each end
created by the curve of the collar.

The broad collar is composed of seven rows of bead elements of various shapes (teardrop, star, tube, and
dot) in either a running pattern or a triangular design, each of which is separated by a narrow, plain spacer row.
The beads are detailed in red, white, and black paint. The terminals of the collar are composed of falcon heads,
with feather details rendered in paint, in profile facing outward, each topped by a red disk.

The human-headed ba-birds vary slightly in detail, especially in the rendering of the feathers at the breast
(shown crosshatched on bird at left, plain on bird at right) and the tail (shown rounded at the bottom and folded
into the wing feathers on the bird at left; squared at the bottom with wing tips separately delineated on the bird
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The cobra along the right side of the mummy (fig. 5.10a) wears the double crown of Upper and Lower
Egypt. The cobra along the left side of the mummy (fig. 5.10b) wears only the white crown of Upper Egypt.
Such cobras are often used as decorative devices at either side of a doorway in Ptolemaic and later temples and
appear frequently on the sides of anthropoid wooden coffins of the Ptolemaic period, a motif perhaps traceable
to royal antecedents such as the coffin lid of Ramesses III (Fitzwilliam Museum, Cambridge, Inv. E.1.1823).

CONCLUSION

The iconography of this stucco mummy case from Roman Egypt invokes the powerful mythology of the tra-
ditional gods of the Egyptian afterlife, Ra and Osiris. The lavish use of gilt on the case alludes to the glittering
flesh of the sun god, Ra. The scenes modeled and painted on the body field and foot cover commemorate, cel-
ebrate, and perpetually renew the fabulae of the narratives that witness the creative and regenerative powers of
the solar and chthonic forces inherent in the divine personae of Ra and Osiris. The representation of those
events through visual imagery and through dramatic association recreated and effectively ensured a correspond-
ing revitalization for the initiated patron and viewer.

The challenge in deciphering the focal meaning of the decorative program of mummy cases from Egypt of
the Roman era is to relate each detail of the iconography to every other and to the fundamental religious belief
(or beliefs) that each referenced, all of which would have been immediately apparent to the initiated viewer, no
matter at which point of the narrative that viewer might have begun. It seems only fitting, therefore, that al-
though these mummy cases date to the very end of pharaonic civilization in Egypt, the religious convictions they
embody are those which can be traced to its very beginning.

ADDENDUM
COMMENTS ON AN X-RAY EXAMINATION OF MUMMY,
GRAECO-ROMAN MUSEUM, ALEXANDRIA, INV. 27808

JAMES E. HARRIS
University of Michigan, Ann Arbor

I have studied the cranium detail. The dentition and supporting tissues indicate loss of dentition (the maxil-
lary first molar), a generalized attrition, and loss of periodontal support (recession of the gums). Although denti-
tion alone gives a crude index of aging, the long bones (femurs) confirm that this individual’s age was probably
in the fifties or older.

I compare the lateral x-ray cephalograms with standards we devised for modern Nubian people and an
American sample from Ann Arbor (fig. 5.11).

Variable * Nubian American 27808
SNA 82/83 83 82
SNB 79 78 78
ANB 3.68 5/6# 4
Cranial base 133/135# 130 125
/1 LI8/1174# 134/128# 128
SN/Mand 36 30/33# 40
1/Mand 97 94/92# 96
Y-axis 92/90# 94 88

*Cephalometric angular measurements are commonly employed to measure craniofacial variation
by the anthropologist and the orthodontic profession and tends to be independent of size factors.

#Male/female values are shown when different.

The cephalometric measurements indicate that this individual was within the range of the American Stan-
dards (European or Mediterranean), compared with that of the Nubian samples (see fig. 5.12a). Although my
initial impression was that the dentition was somewhat prognathic, it was not confirmed by the cephalometric
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be dislocated from the cervical vertebrae. The arms are placed at the side. The centers of ossification are closed
and the diathroidal or synovial joints that develop sharp margins with age may be observed here in the distal
junction of the femur with the tibia. The overall appearance of the skeleton suggests an individual in middle

age.
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OPENING OF THE MOUTH AS TEMPLE RITUAL

EUGENE CRUZ-URIBE
Northern Arizona University, Flagstaff

The temple of Hibis in Kharga Oasis is a Late Period temple dedicated to the Theban god Amun-Ra, king of
the gods who dwells in Hibis. The temple survives relatively intact and is the only temple surviving in such a
state from the Saite-Persian period. The temple was erected by an earlier Saite king, Psammetichus II, upon the
site of some earlier New Kingdom structure. During the reign of Darius the Great (519-486 B.C.), the temple
was refurbished by the Persian ruler who added a rededication inscription and additional scenes (see Cruz-
Uribe 1987, pp. 225-30). The temple then had an uninscribed hypostyle hall added during the reign of Achoris
and, like many temples in Egypt, Nectanebo (I and 1I) added a portico (for drawing, views, and floor plan, see
Winlock 1941).

While the temple itself was formally dedicated to Amun-Ra with Mut and Khonsu, it has been shown that
the Theban triad are often identified with the triad Osiris, Isis, and Horus. This identification of Amun-Mut-
Khonsu is consistent with similar events that took place in Thebes during the Late Period (see Cruz-Uribe 1994,
pp. 169-89). Egberts (1995, pp. 6-7) argues that liturgical texts which deal with cult practices within temples
are not to be viewed as having a direct relationship with the large corpus of texts that are frequently known as
mortuary liturgies. In the discussion below I argue that the opposite is actually the case because there are many
cases where the temple ritual and its associated liturgy are borrowed directly from the mortuary liturgy.'

Mark Smith (1993) published several Demotic texts entitled “The Opening of the Mouth for Breathing” and
notes that these texts have numerous parallels to the New Kingdom versions of the Opening of the Mouth ritual
scenes found in New Kingdom tombs (see Otto 1960). These Demotic texts are seen as Late Period variants of
that ritual, which were ultimately derived from the earlier liturgies.

Smith argues that the text “Opening of the Mouth for Breathing” is to be seen as an example of mortuary lit-
urgy, that is, used and recited in a ritual for the benefit of the deceased and used by the living (mortuary priest)
performing rites at the tomb, but not to be read by the deceased in the hereafter (Smith 1993, pp. 6-7). Assmann
(1990) is cited as the authority on this classification scheme. In addition, Assmann notes that in the Ptolemaic
period the Theban clergy took rituals and liturgies of the temple cult into the tomb ritual and associated them
with Book of the Dead spells.

Assmann (1990, p. 2) notes that the extra-textual criteria of redaction, transmission, and locational context
are characteristic of the mortuary liturgy. It would appear that we must argue the same for temple liturgies and
ask a further question: were temple liturgies and mortuary liturgies seen as the same? This might explain why
the Theban priests used “temple liturgy” texts for “mortuary liturgy” and why the scenes at Hibis temple (a
Saite-Persian period Theban temple transplanted to the oasis) have texts of a “mortuary liturgy” nature used as
temple liturgy.

At Hibis temple, the evidence seems to be the opposite of what Egberts and Smith suggest. In one case, in
hypostyle M on the lintel to the north door, we have a scene showing the king offering to Amun-Ra, Osiris, and
Isis. Here we have a complete version of Book of the Dead chapter 15, a hymn to Ra-Horakhty. To this was
added a separate portion of a hymn to the sun god. Daumas notes that these hymns are known to have been used
in the daily temple ritual (Barucq and Daumas 1980, pp. 306~08; for the text, see Davies 1953, pl. 30; for trans-
lation and commentary, see Cruz-Uribe 1988, pp. 116-17).

1. This article is based on a presentation to the International In-
ternational Congress of Egyptologists, Cambridge, United
Kingdom, 1995.
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A second case at Hibis temple is found in the stairwell K1. There, the hymn by Horus invokes self-praise as
he passes the various gates of the netherworld. This text is taken directly from a Book of the Dead manuscript
for a woman (as indicated by the determinatives) of Spell 146w of the Book of the Dead (= CT Spell 1079; text:
Davies 1953, pl. 23; translation and commentary: Cruz-Uribe 1988, pp. 100-02; see also Kdkosy 1981, p. 118).
Rooms K, K1, and K2 at Hibis temple are paralleled in a series of rooms found in several Theban mortuary
temples from the New Kingdom (Holscher 1934, pp. 23-25, pl. 2). All of these rooms involve the rebirth of the
sun god, Ra-Horakhty. Here at Hibis the rooms involve the rebirth of Osiris (Amun).

On the east wall of room E on the roof of Hibis temple (fig. 6.1) is a scene of the king before a large offer-
ing list which is labeled: “The fashioning and opening of the mouth of the image in the House of Gold. Opening
the mouth and eyes of Amun of Hibis, ... , which the king ... performed” (Davies 1953, pl. 16; Cruz-Uribe 1988,
p- 77). The offering list itself was labeled by Barta (1963, p. 151) as an anomalous list and is paralleled by
Pyramid Text Spells 73 ~78, 90-92, and miscellaneous others.

The beginning of our text, “the fashioning and opening of the mouth of the image in the House of Gold,” is a
variant of the standard title for the Opening of the Mouth ceremony. The reference to opening the eyes and
mouth would refer to standard scene numbers 26, 27, 32, 33, 36, and 46, each dealing with the opening of the
mouth and eyes by the sm-priest who officiates in a tomb ceremony (scene numbers follow Barta 1963).

On the west wall of room EI at Hibis temple is an interesting scene showing the king censing the gods, pre-
senting an offering table of gifts, and reciting a hymn to Ra-Horakhty (Davies 1953, pl. 17; Cruz-Uribe 1988,
pp- 75~77). In this hymn the king is identified with Thoth. The hymn and censing are shown in front of Amun,
Mut, Khonsu, Osiris, Horus, and Isis. First one should note that the scene itself is found in the Opening of the
Mouth ritual as scene 71, in which the sm-priest censes the statue and presents an offering table of gifts along
with 2 hymn to Ra-Horakhty, identifying himself with Thoth. Second, one should note that the hymn dedicated
to Ra-Horakhty on this wall is the same as found in the New Kingdom tomb scenes. Otto (1960, p. 161) argues
that this hymn was not originally part of the Opening of the Mouth ritual but was adapted in the New Kingdom
from the daily temple ritual of Theban temples. Third, one should note that it is only rarely outside of Hibis
temple that one finds scenes where Osiris and Amun-Ra are found combined in such a grouping.

On the north and south wall of room E at Hibis are two scenes depicting a large number of gods and god-
desses. Elsewhere 1 have shown that they represent the decans of the dual year who serve as protective deities
of the temple, and to whom the priests made offerings each year at the new year’s festival in order to invoke
their protective capacities (Cruz-Uribe 1988, pp. 185-91). The invoking of the gods in general to protect and
assist the deceased is found as scene 59D in the Opening of the Mouth ceremony (Otto 1960, p. 137).

The broken pilasters at the entrance to room E at Hibis have representations of Horus and Thoth purifying
those who enter the room with water while a pair of lunmutef priests invoke Geb and Dewenawy (Davies 1953,
pl. 15; Cruz-Uribe 1988, pp. 74-75). This representation is a parallel to scenes 2 and 3 in the Opening of the
Mouth ceremony (Otto 1960, pp. 37-44).

It would appear that room E at Hibis temple and its inscriptions were drawn from New Kingdom mortuary
literature and must be that part of the temple dealing with the Hibis temple version of the Opening of the Mouth
ceremony as used in a cult temple. The descriptions and scenes represented there do not include many of the
standard scenes associated with an Opening of the Mouth ritual as used in a mortuary context from the New
Kingdom. For example, we do not have examples of the priest symbolically opening a mouth with an adze or
representations of slaughtering scenes. In general the abbreviated representations provide good evidence that
the Opening of the Mouth ritual at Hibis temple is clearly related to the New Kingdom funerary rite of the same
name. This rite does not originate with New Kingdom examples but derives from earlier rituals (see Roth
1993).

These examples thus show that Hibis temple contains scenes which suggest that part of the daily temple
ritual used scenes and texts that have been thought to pertain only to mortuary contexts and not to daily temple
ritual. The appearance of several scenes in Hibis temple related directly to the Opening of the Mouth ritual is
significant. This ritual is well known from New Kingdom sources (see Otto 1960 and Schulman 1984 for scenes
found on stelae). A standard version (if one can exist) is found in the tomb of Rekhmire. The seventy-five epi-
sodes of the ritual detail a series of presentations, offerings, and ritual acts involved with revivifying the de-
ceased (represented by a statue) so that the individual may become identified with the gods (especially the sun
god). The ceremony concludes with the priest censing the deceased, presenting a table of offerings, and reciting
a hymn to the sun god Ra.
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Hibis temple is not the only temple where scenes from the ritual of the Opening of the Mouth are found.
Blackman and Fairman (1946) note that the Opening of the Mouth ritual was used at Edfu temple and argue
that the ritual caused the gods and goddesses depicted on the walls of the temple to become animate and to
serve as the protector deities of the temple. They suggest that the ritual was performed during the time of the
new year’s festival and that it represented a consecration of the temple complex. Despite their comments,
Blackman and Fairman do not emphasize the fact that the Opening of the Mouth ritual is found in parallel with
the daily temple ritual scenes.

Reymond (1963, p. 68) recognizes the suggestion of Blackman and Fairman and notes that the Opening of
the Mouth ritual animates the gods and goddesses of the temple who are worshiped as the ancestor gods of the
temple. These gods also serve as the protective deities of the temple. Reymond suggests that the performance
of these rituals meant that the temple was reconsecrated and renewed each year at the new year’s festival.

In his volume on the Opening of the Mouth for Breathing, Smith (1993, pp. 6-21) distinguishes the use of
that Demotic ritual from earlier rituals but notes that it has much in common with its earlier antecedents, includ-
ing the invocation to deities, Thoth as actor/priest of the ritual, and presentations of various offerings. Smith ar-
gues that the texts were used in two different ways: first as mortuary liturgy recited by the living outside the
tomb, and then as funerary literature used by the deceased in the afterlife where it continued its effective char-
acter.

The question to be resolved is what was the basic function of the Opening of the Mouth ritual and its post-
New Kingdom variants? Was it simply used to reanimate the deceased, to bring them back to life in order to
carry on life in the netherworld? Or was it to reanimate gods in their protective roles in a temple setting? The
examples that have been presented suggest that these texts might have fulfilled both functions. Perhaps we
should look at it from a different perspective.

Egyptian religion is a religion of ritual, the performance of ritual being that function of the king which is re-
quired of him in order to maintain Maat on earth. The king is then able to present it back to the gods as evidence
of the proper and good milieux in which the Egyptians lived (see Morenz 1960, chapter 5). Over a cyclical se-
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quence of time, the rituals were repeated in order to confirm the proper nature of the king’s reign. In every era
of Egyptian history we find numerous examples of the king performing necessary rituals. Modern scholars have
separated mortuary rituals from those which took place within a cult temple. Our evidence from the use of the
Opening of the Mouth ritual at Hibis temple may force us to re-examine that notion. Here we have a ritual, with
variants over time, that is found both in a purely mortuary context (as in the recitation of a ritual and perfor-
mance of ritual acts outside the tomb) as well as in a temple context (as in the recitation of a ritual and perfor-
mance of ritual acts in the temple). In both spheres, the ritual exhibits the same basic forms.

In mortuary texts there is the wish to re-animate a deceased person in order to survive or continue living in
the netherworld amongst the gods. In the temple context, the king invokes the gods to be re-animated in order to
serve as protective deities and to reconsecrate the temple. Each, however, is intended to have a continuing ef-
fect. In the mortuary context, the deceased continues to have an essential power to control his destiny in the af-
terlife. In the temple context, the temple becomes re-animated, is protected by the deities, and continues to
symbolize Egyptian life. Perhaps these contexts are not as different as has been suggested and they are to be
considered one and the same. The performance of the ritual of the Opening of the Mouth at the tomb before
burial and during the new year’s festival at the temple both provide a context for invoking reanimation and for
the use of primordial power to continue life in the Egyptian sphere. The transition from death to life, or actually
from life to the afterlife, is similar to the continued reconsecration of the temple and its symbolic use as a model
for the Egyptian cosmos (Hornung 1992, pp. 115-29).

The variations in the Opening of the Mouth ritual seen in the New Kingdom examples, at Hibis temple, in
the Ptolemaic temples such as Edfu, and on the Demotic papyri from the Roman period, each share in the basic
ritual of re-animation of people and gods in order to carry on with the task of life. The performance of the ritual
itself rather than its context was the important aspect leading to a common outcome.

As a final thought, the use of “mortuary” liturgy in temple contexts suggests that the king himself in many
situations was both the giver of offerings to the “deceased” gods as well as the recipient of those offerings.
Nelson (1942) and Haeny (1982) present arguments that the temples on the west bank at Thebes were not in
actuality “mortuary” temples as often represented, but rather as temples dedicated to Amun as well as the liv-
ing/dead king. The existence of texts that can serve in both a mortuary and temple context argues that distinc-
tion should be dropped, as well as the notion that the temples on the west bank were mortuary complexes.>
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$di (here §d.t infinitive) “to take away” of a person (Wb. 4.561:14). This verb occurs four times in this let-
ter, almost certainly everywhere with the same meaning. In P. Louvre 3230b “taking away” a girl (a female
servant) is expressed by the verbs nhim and iti (Peet 1926, pl. 17); both verbs seem to be without a notion of
force, which idea would be expressed by the verb it (Edwards 1982, p. 131, note w).

t3 $ri.t “the girl.” £2 as a definite article is already common in the Eighteenth Dynasty; see Gardiner 1973,
§112, and several instances in the Ahmose of Peniaty correspondence (cf. also Kroeber 1970, pp. 25-30). The
same girl is referred to in line 6, where ¢ might still convey the notion of the (weak) demonstrative pronoun
(cf. Buchberger 1991, pp. 64-65).

Hw-ps3-t “Hupat,” the name of the girl, certainly a foreign name (Asiatic?), is not found in Ranke 1935; idem
1952; Schneider 1992.

iwzk rh.ti is a subordinate clause with a “while” connotation; compare Cerny and Groll 1975, p. 568. Recto line
3 is the most damaged line of this letter; only a few signs can be reconstructed with a reasonable certainty.

r-dd introduces the contents of the foregoing statement; compare Erman 1933, §§428, 725. Here it is followed
by a perfective sdm=f. Gardiner (1973, §224, p. 174) notes that by the Eighteenth Dynasty it is used, though
rarely, even after rh, meaning “that.”

§di =5y “I have taken her away.” The main characters of the verb are almost completely lost in the lacuna, yet
§di is probable in view of the remaining traces, the determinative, and the available space. For the sdm =fre-
placing the earlier use of the sdm.n=f, see Kroeber 1970, p. 100.

In view of the following lacuna it cannot be ascertained whether we should read rdi.nzi or rdi n=i, i.e., “after
I had given/made” or “after X gave/made to/for me.”

In the middle of the central gap the few remaining signs seem to refer to an official of pharaoh. Similarly, n3.n
srw n pr-<2 “officials of pharaoh” are mentioned, for example, in P. Cairo 58053 recto 5 (Allam 1987, pl. 1a).

At the end of line 3 the traces almost certainly point to the very §di with the determinative as the first sign of
the next line.

As indicated by the tentative reconstruction of the first part of line 4, between the determinative of the forego-
ing verb and what is to be read as t;wt there is room for two or three signs or groups. Probably before 3wt
there was an m, together forming an expression that allows for three possible translations: (taken away)
“through theft,” “as forfeit/penalty,” or “stealthily, furtively”; compare Caminos 1954, p. 95. The choice is dif-
ficult in view of the substantial damages in the preceding sentences.

k(y)-dd “a further matter” according to Bakir (1970, pp. 82—83) is a formula of transition, especially when
preceding instructions, as here.

25.41 sp-2 “quickly, quickly” is a stative used as an adverb with the repetition to express the superlative; com-
pare Gardiner 1973, §§314, 207. For the stative as “eine adverbiale Verbalform,” see also Schenkel 1989, p.
181. For sp-2, see Daumas 1975/76.

(hn<) dd “and further” fits the surviving traces very well, which again according to Bakir (1970, p. 83) is a
formula of transition, implying a continuation of the communication.

PRy

ir sdr=k <2 n wh2 “if you are inactive/inert there on account of seeking.” The sense seems clear, especially in
view of the meaning “to lie down, be inactive” for sdr, suggested by Gunn (1924, p. 28 [6]); a similar use of
this verb is found in P. Cairo 58053 verso 1 (Allam 1987, pp. 6, 12, note jj). The n before wh? might well
stand for m “with, when, while.” For the interchange between n and m already in the Eighteenth Dynasty, see
Kroeber 1970, pp. 42-46.

<2 “there” is characteristic for the Eighteenth Dynasty; compare Erman 1933, §594; for another example,
see P. Cairo 58055 recto 3 (Allam 1987, pp. 20, 22, note {i]).

wh3 “to seek out,” “to come and fetch someone” (Wb. 1.353:14-15); compare Wente 1967, p. 44, note b (on
22/14).

mzkiw ink ly rini.t=k ds=1 “See, it is | who will come to fetch you myself.” For the particle m=k in letters,
see Johnson 1984. The use of the futural /w before a participial statement would seem a Late Period Egyptian
development; compare Korostovtsev 1973, §265; for an example of m=k + iw=fr sdm, see Kroeber 1970, p.
137 Ex. 3 = P. Cairo 58053 recto 5 (Allam 1987, p. 8, note r).
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Y hn< dd n “next (I) say to” is the common formula of transition introducing a new message for another person;
compare Bakir 1970, pp. 83—-84.

¥ Mhw “Mahu” is a very common personal name in the New Kingdom; compare Ranke 1935, p. 163.27. It
seems impossible therefore to identify the person in question, probably a colleague of policeman Nebseny.

* hr-m p3y =k thi r t2 §ri.t “on account of what your interfering with the/this girl” is a fine example of the posi-
tive counterpart of the construction discussed above in the commentary to line 2. For ¢ as a definite article or
demonstrative pronoun, see also the commentary to line 2 above.

thi r “to attack, to interfere, to mistreat” (Wb. 5.319:9); compare also P. Metropolitan Museum 27.3.560,
line 2 (Hayes 1957, pp. 89-90); for the meaning, see Wente 1967, p. 19, note 1 (“doing wrong to”); see also
the late Eighteenth/early Nineteenth Dynasty examples in P. Cairo 58053 recto, lines 2, 4 (Allam 1987, p. 7,
note g, “transgresser, s’en prendre [une personne ou une chose]”); P. Cairo 58054 recto, line 5; verso, line 4
(Allam 1987, p. 13).

Y iw §di=1 Sy “after I had taken her away.” For the /w sdm=f in Late Period Egyptian with a pluperfect meaning,
see Groll 1969, pp. 184-91; Borghouts 1971, p. 98, see also Kroeber 1970, p. 119 ff.

P iniwtmnhit r=0irfp; iri.n=zk “was it a not-trusting me what you did.” For the “cleft sentence” in the inter-
rogative sentence pattern, see Quack 1991, pp. 201-04. I cannot cite an exact parallel to the construction with
in iw (the scribe seems to have had some problems himself, writing in over earlier /w). For the non-enclitic
particle irf reinforcing the interrogative meaning, see Gardiner 1973, §491.3.

nhi r “to believe, to trust (someone).” See Gilula 1977, pp. 295-96, and an example in P. Bankes I recto,
line 12 (Edwards 1982, p. 131, note p).

“ fw hib=i n=k “after I had written to you” is another example of the /w sdm=f similar to the one at the begin-
ning of this line.

b hry md:(y Ddw n) /[ (md:y Nb-sny n T ?)-iw.(1)(?) “The captain of po(lice Dedu) to // (policeman Nebseny
of) Ta-iw(et)(?).” The title of the sender is still visible, but his name is lost in the lacuna, as is the greater
part of the title and name of the recipient. For the position of the names of sender and recipient, see Bakir
1970, p. 24 ff., especially fig. 7 on p. 26; Allam 1987, p. 25.

Clearly, this document is a business letter written by a high-ranking functionary to some of his inferiors. The
general tone, the epistolary formulae, and the lack of an opening greeting, a salutation of any kind, and a fare-
well all evoke the picture of an irritated, angry official going straight to the point and hauling his subordinates
over the coals: “Why this, why not that, what have you done, etc.?”

It is a well-established fact that letters always presuppose a knowledge of the people described therein and
the context of the action. The present letter however shares with most letters from ancient Egypt a sometimes
frustrating lack of information — to the modern, curious reader, that is. Of course, the urgent, imposing ques-
tions and remarks of the captain of police Dedu provide us with a general understanding of the message as a
whole, notably in view of the position of the sender. Yet the real heart of the matter seems to escape us because
we have no information on the foregoing events — unfortunately just there where this letter might have fur-
nished us with some data, we are faced with the unavoidable lacunae. Nevertheless, the following facts can be
deduced:

1. Of the four persons involved, the captain of police Dedu and the girl Hupat are “here” since he writes
to policeman Nebseny and Mahu who are “there” (somewhere else within the official territory of
Dedu).

2. Dedu is the superior of Nebseny and probably also of Mahu; Dedu has a special relationship with the
girl Hupat, who was possibly placed in his custody or was given to him by an official of pharaoh.

3. Despite an order to do so, Nebseny does not come to collect the girl.
4. Although being informed about this, Mahu behaves towards the girl in an “incorrect” manner.

Several important questions remain unanswered: What was the nature of the “incorrect” behavior towards
Hupat by Mahu and why did he not trust Dedu? Why Nebseny had to collect Hupat and why he had to come
with some men? Furthermore, in view of the fact that we do not know the exact nature of the relationship be-
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tween Dedu and Hupat, it is difficult to decide whether the whole affair was private or official business — in
other words, did Dedu act in the line of his duties or simply on his own behalf?

Although theoretically there are several possible reconstructions of the background and the context, a plau-
sible history of events would seem as follows:

a. At a given moment the girl Hupat “arrives™ at the place where the captain of police Dedu lives or
holds office.

b. Dedu informs Mahu about Hupat’s arrival.
c. Despite this, at a later stage Mahu “mistreats” the girl Hupat.
d. Dedu reproaches Mahu about his behavior towards Hupat.

e. Dedu reproaches his subordinate Nebseny for not having come to collect Hupat and urges him to
come with some men to do so; Dedu threatens otherwise to come himself to fetch Nebseny.

Disputes over servant girls/maidservants apparently were a common theme, as shown by at least two other
Eighteenth/Nineteenth Dynasty letters. In P. Louvre 3230b (Peet 1926, pp. 71-74) Ahmose of Peniaty asks his
superior why a maidservant (bsk.t, §ri.t) placed in his charge has been taken away (nhm) from him and given to
someone else. And P. Bankes I (Edwards 1982, pp. 126-32; Satzinger 1994, pp. 233 -35) vividly describes the
problems concerning a servant girl (hm.t, b>k.t) who had been abducted (if3) or even unlawfully sold as a slave.
The text of our new letter however contains too many uncertainties to speculate about what really was the mat-
ter with the poor subject of the dispute, the girl Hupat.

Two more points deserve reconsideration. In the first place, this new letter poses once more the problem of
the postal service in ancient Egypt (Wente 1990, pp. 8—11). Since the external address does not seem to indi-
cate the place to which the letter was to be sent, it is more than likely that a messenger was entrusted with its
delivery. Regular contact between the central police administration and the local stations is to be understood
anyhow. Secondly, there is the problem of literacy (Baines and Eyre 1983, pp. 65-72; Janssen 1992, p. 81). We
must assume that, as a high-ranking official, the captain of police Dedu could read and write; whereas it is to be
doubted whether his subordinates were literate. The communication therefore most probably would have been
read aloud to them by a professional scribe or other functionary. If indeed this letter was found unopened — for
whatever reason, we can only guess — Nebseny and Mahu never read or heard the reproaches of their superior.
Although we can only speculate, most probably the captain of police Dedu found other ways and means to com-
municate his anger.

|After completion of the text of the above contribution, the following article on the position of slave or servant girls ap-
peared: B. G. Davies and J. Toivari, “Misuse of a Maidservant’s Services at Deir el-Medina (0. CGC 25237 recto).”
Studien zur altagyptischen Kultur 24 (1997): 69-80.]
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CREATION ON THE POTTER’S WHEEL AT THE
EASTERN HORIZON OF HEAVEN

PETER F. DORMAN

The Oriental Institute, Chicago

Creativity often seemed to be an essential aspect of preparation for Professor Wente’s language classes.
Whether the text was a hymn from the tomb of Kheruef or an unpublished Ramesside ostracon, the student
would soon discover the one passage where all memorized rules of grammar apparently broke down, leaving
one with a sense of doom and a host of possible but implausible translations. As the deadline for class ap-
proached, heralded perhaps by the morning glow in the eastern horizon, creativity in trying to make sense out of
the intransigent inscription would reach fever pitch — ultimately to be met in the classroom, after a reading of
the passage in question, by a justifiably skeptical silence and raised eyebrows. Elucidation would then follow
like the clarity of the morning sun. This paper discusses creativity of a different sort, represented in several of
the underworld books of the Theban royal tombs, which have been of keen interest to Professor Wente for much
of his scholarly life. It is dedicated to him with admiration and affection. *

The potter’s wheel is a familiar sight in tomb scenes showing potters at work fashioning ceramic vessels of
all sorts.! The earliest reference to a potter’s wheel apparently occurs in an inventory of workshop equipment in
the Abusir Papyri;® the word for the potter’s instrument, nhp, is otherwise found in numerous contexts, in literary
documents and religious texts as well as tomb and temple scenes. The most common temple context for repre-
sentations of the potter’s wheel is the series of reliefs depicting the divine birth of the king, in which the divine
potter Khnum is shown fashioning the child-figures of the pharaoh and his ka (Holthoer 1977, pp. 18 [NKA 1],
19 [NKA 4], 23-26 {[LPA 1-12]; Nelson 1981, pl. 66). In particular, the temple of Khnum at Esna is full of tex-
tual references to his creation of the world and of all living things by means of modeling upon the wheel.? Six of
the scenes in the extant portion of the temple portray the pharaoh offering a potter’s wheel to Khnum, providing
him with the means of regeneration.* One of the essential functions of Khnum of Esna is the setting up of the
potter’s instrument and thus separating heaven from earth, a re-enactment of the genesis of the created world,
commemorated by one of the great annual festivals of the Latopolite region.

The association of the potter’s wheel with the primordial event of the separation of heaven from earth stems
from a corpus of inscriptions and representations dating at least to the New Kingdom that pertains neither to
Khnum the potter nor to his participation in the miraculous birth of the pharaoh, but which has to do with the

*A version of this article was presented in Atlanta on April 30, 2. As mentioned by Arnold 1993, p. 42; the inventory itself is

1995, at the annual meeting of the American Research Center in found in Posener-Kriéger and de Cenival 1968, pl. 11;

Egypt. For facilitating photography in the royal tombs, 1 express Posener-Kriéger 1976, pp. 45, 512.
deep appreciation to Dr. Mohammed Saghir, Supervisor of Phara- 3. For example: “dieu du tour, qui tourna les dieux et modela
onic Antiquities for Upper Egypt, Dr. Sabry Abd el-Aziz, Chief In- tout le monde sur son tour” (Sauneron 1962, p. 89); “il
spector of Antiquities of the West Bank, and Mr. Ibrahim modela au tour les dieux et les hommes; il fagonna les
Suleiman, Inspector of Antiquities at Gurna. I am also most grate- animaux, petits et grands; il fit les oiseaux ainsi que les
ful to Dr. John Darnell for his thoughtful comments, contributed poissons” (Sauneron 1962, p. 95); “dieu sacro-saint, qui crée
during several discussions on this topic. les forme(s) chaque jour, au coeur excellent, aux bras
vigoureux, quand il désire organiser (le pays)” (Sauneron

1. The most complete compilation of such scenes, including 1962, p. 199).
evidence from painted tomb walls, temple reliefs, tomb 4. These scenes were carved by six different rulers: Ptolemy
models, and literary documents, is Holthoer 1977, pp. 6-26, VI (Sauneron 1963, pp. 34-37, text 15); Domitian (Sauneron
to which can be added Nelson 1981, pl. 66. For the usual 1963, pp. 137-38, text 61); Trajan (Sauneron 1968, pp. 376—
context of pottery ateliers in conjunction with bread- and 79, text 395); Hadrian (Sauneron 1968, pp. 141-44, text
beer-making workshops, see Drenkhahn 1976, pp. 86-87. 254); Nerva (Sauneron 1968, pp. 226-29, text 311); and
83
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daily rejuvenation of the sun god in the eastern horizon, in which the potter’s wheel seems to play a central role.
One of the pertinent texts of this corpus, studied by Assmann (1970, pp. 3-39), is a hymn to the rising sun pre-
served in the Theban tombs of Tjaynefer and Pedamenope, in the funerary papyrus of Khay in the British Mu-
seum, and in four Theban temples: Luxor, Medinet Habu, Deir el-Bahri, and the edifice of Taharqa at Kamnak.
The opening lines of the hymn describe the sun god at his emergence at dawn.

iwnsw.tN.dws=f R mnhp mpr.t=f
wbszf nhp=f hfd=fr p.t m Hpri
‘kzfmrspr=fmihtymmswitzfntibtntpt
wis sw it=f Wsir $sp sw “.wy Hh Hh.t

htp=fmm nd.t

Konig N, er betet Ra an in der Morgenfriihe, bei seinem Herauskommen, (wenn) er sein nhpw 6ffnet, (wenn)
er auffliegt zum Himmel als Chepri. Er tritt ein in den Mund, er kommt heraus aus den Schenkeln bei seiner
Geburt des Ostens des Himmels. Sein Vater Osiris hebt ihn empor, die Arme von Huh und Hauhet empfangen
ihn. Er 148t sich nieder in der Morgenbarke (Assmann 1970, p. 20).

The phrase of particular interest is wb? nkhp, for which Assmann renders the word wb> in its usual meaning
of “to open,” leaving nhp untranslated but dismissing the term “dungball.” In his discussion of nhp, Assmann
suggests that the term should include both the potter’s wheel and the lump of clay on top, so that the action wb?
would signify the opening up of the formless clay mass by the fingers of the potter:

Der Sinn der Aussage wiirde sich dann in einer Richtung verlagern, die zum Kontext (auch der meisten
anderen Belege) ganz vorziiglich paBt: vom “Einsetzen der Gestalten bildenden Schopferkraft” (fiir die
“Topferscheibe™ ein zentrales Symbol ist) auf die eigene spontane Gestaltwerdung des Gottes (fiir die die
Verwandlung des Tonklumpens auf der Topferscheibe aus formlosem Stoff in Form ein bildkriftiges und
beziehungsreiches Symbol abgeben wiirde) (Assmann 1970, p. 25).

This lends some sense to the otherwise abstruse translation “opening the potter’s wheel,” but in other con-
texts the word nhp is never combined or confused with the material modeled on top of it, despite a relatively so-
phisticated lexicography for ceramic manufacture that includes words for Nile silt, marl, groundmass, the pro-
cesses of kneading and wedging, and perhaps smoothing and proofing pottery as well.® The usual expression for
beginning to work the mound of clay at the beginning of the pot-shaping process is sph> 2h.t “opening the clay”
(Arnold 1993, p. 49, fig. 43 on p. 42). The chief difficulty with accepting a broader definition of nhp, one includ-
ing both wheel and clay, is the temptation to render the word solely as “lump (ball) of clay,” omitting the wheel
itself altogether from the sense of the translation.”

Yet if nhp denotes only the potter’s wheel and not the malleable clay mass on top, a different understanding
of wh: must then be reached. The verb wh? normally means “to open,” “reveal,” “dig,” or “pierce,” depending to
a large extent on context, while in its figurative use in combination with other nouns of the body it can mean
“clever,” “clear-sighted,” or “enlightened” (Wb. 1.290:21-291:6; Ward 1978, pp. 57-60). Where it occurs in the
sun hymn, the verb wb? is an action performed by the sun god, with nhp as the direct object: “he wb’s his
potter’s wheel.” It is tempting to translate wh> as “release,” “loose,” “activate,” in the sense of setting it into op-
eration, following Sauneron in his translations of the religious texts from Esna, wb? nhp signifying “mettre en
ceuvre le tour” (Sauneron 1962, p. 88, n. x on p. 92).

Some clarification of this question can be obtained from the text and representations of the last hour of the
Book of the Night, which describes the liminal area of the east just before the rising sun appears in the horizon.
Several versions exist: two complete depictions in the tomb of Ramesses VI (in Corridor C and in the Sarcopha-

Decius (Sauneron 1975, pp. 84-87, text 503). In the scenes 6. See Harris 1961, pp. 199-210; Holthoer 1977, pp. 37-40;

left by Hadrian and Nerva, the potter’s wheel is presented
with a figure of a small child on top of it, seated in the
former case, standing in the latter.

The hesitancy of Assmann (1970, p. 23) to accept the mean-
ing of nhp as “dungball” is well grounded: “Die Bedeutung
von nhp(w) ... als ‘Mistkugel,’ die Wb. 2.294:13 vorschligt,
ist aus dem bekannten, aber erst bei den klassischen
Autoren bezeugten Vergleich der Sonne mit der Mistkugel
des Scarabaeus sacer erschlossen, in der sich seine Larve
emthrt.”

Arnold 1993, pp. 12-14, 49. For a large lump of clay being
set in position on a wheel by a potter’s assistant, see Amold
1993, fig. 89 on p. 75.

. As, for example, in Hornung 1990, p. 92, where nhp appears

as “Tonklumpen™; in Assmann's later translation of the sun
hymn it is rendered as “Kugel” (Assmann 1983a, p. 65) or as
“ball” (Assmann 1995, p. 45). In a more poetic sense, it has
even been rendered “prison d’argile” (Sauneron 1988, p.
86). Roulin (1996/1, p. 349) opts for nhp as “sphere modelée
(sur le tour de potier).”
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skd.t Nnw r waw.t n.t R ptr<.t>-nfr.w-nb=s Traversing Nun at the hour of Ra (called) “she who be-

holds the beauty of her lord” (the last hour of the night),
bpr m Hpri hfd r sh.t ‘kmrs pr<i>mks.t coming into being as Khepri, rising toward the horizon,
entering the (birth) opening, emerging from the vulva,
wbnm ri-<3.wy p.t r wnw.t sh-nfr.w-R* appearing in the double-leaved door of the horizon at the
hour (called) “she who causes the beauty of Ra to ap-

pear” (the first hour of the day)

rirt ‘nprmt ‘wwt hfs.w nb kms.n=f in order to revivify mankind and all walking and crawl-

ing creatures that he has created.

In these texts the term wbs nhp, which is present in the sun hymn, has been deleted and replaced by a roughly
equivalent phrase, “coming into being as Khepri”; similarly, the “double-leaved door of the horizon” is a more
decorous but nonetheless graphic circumlocution for the thighs of Nut (ih.ry) specified in the sun hymn. Next to
the text there is a rebus or a trigram that serves as a visual reference to the wheel: a vertical stand resting on a
sledge and supporting a scarab positioned horizontally (see fig. 8.1). Assmann recognizes the stand as the
potter’s wheel, correctly explaining that the sledge stands for Atum, the scarab for Khepri, and the wheel itself
for the predawn transfiguration of the dying sun into the nascent solar disk, a symbol that clearly alludes to the
purely textual description found in the sun hymn (Assmann 1970, p. 24).!! In support of his interpretation of this
unusual trigram, Assmann notes that in the tomb of Pedamenope the caption wb: nhp has been written out verti-
cally next to the potter’s wheel trigram (fig. 8.2).'

Beyond the phenomenon of daily solar rebirth, allusion is made in all versions of the Book of the Night to
the initial creation of the world by the textual reference to Nun, the primeval waters, and by the kneeling figures
of Heh and Hehet, the deities of pre-existence who, as we have seen, are also mentioned in the opening verses
of the sun hymn."

The meaning of the phrase wb? nhp “opening the potter’s wheel” must now be considered in light of the re-
lated composition that often accompanies the last hour of the Book of the Night: the first hour of the Book of the
Day. This composition appears in two complete versions, both in the tomb of Ramesses VI (again in Corridor C
and in the Sarcophagus Hall), and in more abbreviated form in the tomb of Ramesses IX at Thebes and the
tomb of Osorkon II at Tanis. Sunrise is depicted, of course, as the opening section of the Book of the Day but the
representations contain a number of elements corresponding to those of the last hour of the Book of the Night. In
both treatises, for example, the barks of the day and night are portrayed with their prows almost touching, as Isis
and Nephthys lift up the solar disk, transferring it from the bark of the night to that of the day; often the god-
desses stand on the prows of the barks to effect this passing of the disk.'* Although Heh and Hehet are not
named in the Book of the Day, in the tombs of Ramesses VI and Ramesses IX two goddesses are depicted be-
neath the winged scarab, kneeling opposite each other with their arms raised and witnessing the appearance of

(text in Hornung 1987, pp. 91-92; translation from Hornung  14. Compare, for example, Piankoff 1954, pls. 149 and 150; pls.

1.

1963, p. 184).
Piankoff (1942, p. 80; 1954, p. 427) describes the stand as
an altar.

187 and 196; Montet 1947, pl. 25. Transfer of the solar disk
from the realm of the underworld to that of the living at day-
break is likewise expressed in the sun hymn as a transfer be-

12. As compared by Roulin (1996/2, p. 165), the word for tween divine entities, with Osiris as the representative of the
“potter’s wheel” presents a variety of orthographies in the Duat and Heh and Hehet as elements of the watery world
Book of the Night, due to misunderstanding on the part of ei- within Nun: “As Osiris lifts him up, Heh and Hehet receive
ther ancient scribes or modem collators. In the phrase whi=f him.” See also the remarks in Assmann 1970, pp. 43-44. For
nhp=f on the ceiling of the cenotaph of Seti I at Abydos other portrayals of or references to Isis and Nephthys transfer-
(Frankfort 1933, pl. 81; Neugebauer and Parker 1960, pl. 44, ring or nurturing the solar disk, see, for example, the
text E), the m-owl has been written instead of the expected “SchluBbild™ to the Book of Gates (¢.g., Homung 1981, fig. |
nh-bird. on p. 218); Assmann 1969, p. 188, lines 38-40, n. 15 on pp.

13. For Nun and the other deities of the Ogdoad as representa- 197-98. See also Piankoff 1942, p. I and references inn. 1. At

tives of the primordial cosmos and helpers at the creation
and the daily rebirth of the sun, see Allen 1988, pp. 20-21;
LA 1 “Achtheit,” cols. 56-57; LA 2 “Heh," cols. 1082-84;
Homung 1982, pp. 161-62. Hh and Hh.t are to be carefully
distinguished from the hh-gods who support the heavens, as
Bickel 1994, pp. 27-29, notes.

Esna, the word for “moming,” dw3(w), is written as an ideo-
gram portraying Isis and Nephthys passing the disk between
them; see Sauneron 1982, p. 123, #53. The same ideogram is
used at Edfu, for example, in descriptions of daybreak: “he
flies up to heaven in the early moming (ip dwsw)”
(Rochemonteix and Chassinat 1984, p. 22).
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Figure 8.2. Book of the Night, Tomb of Pedamenope (after Dimichen 1894, pl. 24)

the sun between them (figs. 8.3-4);'% in the tomb of Osorkon I they are shown as a pair of male deities (fig.
8.5). They are doubtless to be viewed as the two gods of pre-existence named in the Book of the Night since
they are both supported from below by a figure of Shu with his hands raised, an obvious re-enactment of the pri-
mordial separation of heaven and earth.'®

Between the kneeling deities in all versions sits a figure shown from a frontal perspective, which scholars

have consistently identified as a second depiction of Nut, shown in smaller scale than the enormous arching fig-
ure above, about to give birth to the solar child depicted within her swollen womb.!” In view of the elaborate
textual description of childbirth provided by the Book of the Night, this would seem entirely logical. But the
pregnant figure is cut off below the womb at the ground line, and the hands are held in a curious position, often

15.

16.

Piankoff (1954, p. 389) states that “the goddess of the sky is
represented as a pregnant woman holding the disk, who
kneels between two assisting goddesses, Isis and Nephthys.”
The goddesses, however, are not labeled, and Isis and
Nephthys are otherwise depicted below this scene on the
barks of the morning and evening.

For Shu’s role at the creation and his association with (in-
deed, engendering of) the hh-gods as the supporters of

17.

heaven, see te Velde 1981/82, pp. 26-27; LA 5 “Schu,” cols.
735-37; Bickel 1994, pp. 193-95.

For example, “[die Himmelsgdttin] wird, zwischen zwei
helfenden Géttinnen, in ungewdthnlicher Vorderansicht
gezeigt, ihr schwangerer Leib umschlieBt die Scheibe mit
dem Sonnenkind” (Homung 1984, p. 488); “une petite scéne
représentant Nout elle-méme portant le jeune soleil dans son
sein, assistée de deux déesses agenouillées ...” (Piankoff
1942, p. 2); and in similar terms, Piankoff 1961/62, p. 266.
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‘Tt is at his (Ra’s) emergence that King N. adores Ra in the early morning. When he spins his potter’s wheel,
he rises toward heaven as Khepri, as he enters into the (birth) opening and emerges from the thighs at his
birth in the east of heaven. As his father Osiris lifts him up, the arms of Heh and Hehet receive him.

After the moment of solar conception or quickening represented by the spinning wheel, the fully formed child
drops into the birth passage, through the labia of Nut, and emerges as Khepri, the winged scarab, into the world
of the living.

In the version of the Book of the Night on the ceiling of the Sarcophagus Hall of Ramesses VI, Assmann
also notes the presence of what he describes as a second trigram next to the potter’s wheel, consisting of a small
child below a scarab, both positioned under a heaven sign. He describes this as the visual equivalent of the
phrase that occurs in the sun hymn, hfd=fr p.t “when he flies up to heaven,” with the small child read as the de-
terminative of Afd “to fly up” (Assmann 1970, p. 24). All other depictions from the Book of the Night, however,
show these three elements as partially recombined: either the scarab and heaven sign appear together and the
child is shown separately (as in Corridor C of Ramesses VI and Osorkon II), or the child and heaven sign are
grouped together, with the winged scarab alone (as in Pedamenope, fig. 8.2). The scarab and child are rather to
be regarded as different forms of the sun god beginning his ascent to heaven during the first hour of moring,
with the former identified as Khepri, the winged scarab who flies up into the land of the living. The embryonic
child is to be read not as the verb hfd but perhaps as the noun sd.ty “child” or equally “he of the flame,” the
morning glow visible in the eastern sky before sunrise.

Van Dijk (1979/80, pp. 12-13), in an article on the birth of Horus, comments on a vignette from the Cre-
ation of the Solar Disk in order to show the deliberate punning on the words sd.ty “child” and sd.t “flame.” In the
vignette from the tomb of Ramesses IX (Guilmant 1907, pl. 92), the central ithyphallic figure emits a stream of
fiery semen connected to two signs: a child and a flame. The label reads: “This god is doing this (m shr pn): he
procreates flame (wer=f sd.t)”; the appearance of the two images together, the child and the flaming brazier,
can equally suggest the outwardly dual form sd.ry “child.” The figure of a child is also shown as the product of
the streams of flaming semen, indicated as a row of dots, that issue from the phalluses of bending shadow fig-
ures in Corridor C of the tomb of Ramesses IX; each is labeled in partially enigmatic script as sd.try.* The same
graphic interchange is occasionally to be seen on the prow of the morning bark. While a small figure of a child
often appears squatting on the forestern of the bark above a hanging beaded net (as in fig. 8.3), in the burial
chamber of the tomb of Ay the child is replaced by two small flames (fig. 8.6) — both devices are to be read as
sd.ty.”> Among the forms of the sun god depicted in the Litany of Ra, one is labeled sd.ty, suitable for a manifes-
tation of the fiery disk; the deity is shown as a standing mummiform figure with a shaved head, indicative of
youthfulness, and wearing a divine beard.”® In the text of the litany itself, this youthful solar form is hailed as an
elder god who has been transformed into a child, similar to the rejuvenating alteration that takes place by means
of the potter’s wheel (Hornung 1975, p. 70):

smsw ‘2 m-hnt Dws.t Hpri hpr sd.ty O great elder one within Duat, Khepri who has become a child,
twt is 2.t sd.ty Yours is indeed the body of a child.?’

24. Guilmant 1907, pls. 80-81. These examples were pointed its relation to the moming glow, see Patch 1994, pp. 110-16.
out to me by Dr. John Darnell, whom [ thank for the refer- The seated child is frequently shown with what appears to be
ence. Note also that a rivulet appears to issue from the a tassle of hair falling down the back of its head (as in fig.
mouth of the scarab positioned on top of the potter’s wheel 8.3), and this may represent a stream of light, similar to the
trigram in Corridor C of Ramesses VI (Piankoff 1954, pl. glowing ray emitted from the mouth of the scarab atop the
149). Though usually interpreted as water (e.g., Roulin potter’s wheel in fig. 8.1.

1996/1, p. 350, for whom it “évoque peut-&tre un theme 26, Illustrated, for example, in Piankoff 1964, fig. A on p. 14,
supplémentaire, celui de la création par crachat attesté des register 3, no. 30; and p. 13, where the name is translated as
les Textes des Pyramides”), the rivulet is not a zigzag of “He of the Two Children.” Homung (1976, n. 170 on p. 117)
ripples, but a connected chain of rounded shapes, similar to notes that the representation of this form in the tomb of
dots of flame, signifying the emission of a stream of light. Ramesses IV is “mit Seitenlocke dargestellt, dazu rot
The same rivulet of light can be seen in the Sarcophagus bemalt.”

Hall of f.he same tomb (fig. 8.1), although it scems to have 37 gee also the hymn to the morning sun in the edifice of
been painted over by the ancient painters of the ceiling. Taharga at Kamak, which ends, “... [and the rhyt make for

25. The child often alternates on the prow of the morning bark him the Anw-acclamation in his appearances of being rejuve-

with a sparrow; for the solar connotations of the sparrow and nated (nhnw), of Ra the child (sd.ty) comling out as
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Figure 8.5. Book of the Day, Tomb of Osorkon II (after Montet 1947, pl. 25)

The difference between conception or quickening (the embryonic child) and the actual emergence of the
newborn sun (the winged scarab), delineated in both text and illustration in the Books of the Day and Night, is
reflected in the physical phenomenon of sunrise. Both child and flame refer to the moming glow in the hour be-
fore dawn: solar conception has already taken place on the spinning wheel of the creator god, heralded by the
formation of the child (that is, the flame) that brightens and reddens the liminal east. Solar emergence (birth)
occurs only later, as the rim of the disk — Khepri — rises over the eastern hills, at the “double-leafed door of
the horizon,” the thighs of Nut. The lightening of the horizon before dawn also signals the rekindling of the fire
to which the enemies of Ra are condemned in the eastern place of destruction.?® The cosmic triumph is thus con-
summated at the simultaneous quickening of the solar deity and the annihilation of his foes.

Khepri!” (following the translation of Parker et al. 1979, p.
40, parallels shown on pl. 33). As depicted on the ceilings
of several Ptolemaic temples, the manifestation assumed
by the sun god during the early hours of morning is that of
a child; see Daressy 1917.

28. Numerous texts equate the appearance of the sun in the
morning with the destruction of Ra’s enemies, as, for ex-
ample, in the hymn to the rising sun treated by Assmann
1969, p. 169, lines 13-14: “Re lebt, der Feind ist tot! Du bist
bleibend, dein Widersacher ist gefallen!”; or in the hymn to
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The imagery of the potter’s wheel is not limited to the underworld books of the royal tombs. The earliest
reference to the wheel in a religious text is a passage from the Coffin Texts, Spell 882 (CT 7, p. 93). The text is
fragmentary and somewhat obscure in sections, but it can be recognized as an utterance of the creator sun god:

ink ibh.w hr rmn.wy Wr I am the morning glow on the shoulders of the great
one;
[inzi §ss=ziptnmi=1 niph.w R s3d it is traversing the heaven, crossing over to the twi-

light of Ra who glistens, that I have come.

ink hs=fipw[...] prrwt tw id.t.n={ hr Sw hfd.nzi hr gngn[...] 1am his protector [...] those who have come forth,
whom I have attacked on behalf of Shu. I have risen
up upon the gngn® [... ]

[mhlnzirdzirnswpimi:b.t I have [hastened]* toward the fire that gleams in
the east,
sd.t nhpw wb: itn r[.. I tp.w-“wy=1iry=i pr m nwpn the flame of the potter’s wheel when the disk is

spun®! [...] my predecessor, that I might create the
one who has gone forth at this time of day ... .

It is likely that the spinning wheel of the potter is conflated with the sun’s disk in this utterance, a conflation re-
flected in Corridor C of Ramesses VI, where the creator god spins a wheel that is shown from an overhead per-
spective, as an oval painted bright red, in the center of which is shown the yellow figure of a child (fig. 8.4).
The redness that appears as a consequence of the spinning potter’s wheel and the progressive lightening of
the morning sky in the hours before dawn are elaborated upon in the Book of Nut, in which a series of captions
traces the unfolding events of sunrise with remarkable specificity.* It is clear from the representation of Nut’s
outstretched figure that the re-animation of the nascent disk begins not in the area of her womb, but — perhaps
oddly — from the region of her feet, placed below the surface of the wavy ground line, where a large disk is de-
picted resting on her toes (fig. 8.7).* The ambiguity concerning the precise point at which the sun disappears in
the evening and reappears in the moming sky is caused by a spatial discrepancy imposed by the representation
of Nut: her mouth (the point of solar ingress) and vulva (the point of solar emergence) are both raised high
above the ground line of the earthly horizon, the apparent human reference for both sunset and sunrise. On the
eastern side of the Nut depiction, a curving line connects the wavy ground line, where the sun should physically
appear, to the knees of Nut, the cosmological birthplace, and represents an artistic attempt to resolve this quan-
dary. The signs for 4.t 12bt.t “eastern horizon” are in fact written next to Nut’s pubic triangle, rather than the
end of the ground line where a small disk seems about to emerge from the earth (next to text G). It seems clear

Amen-Ra in the Berlin papyri translated by Sauneron 1953,  31. Taking wb as a passive circumstantial sdm=f, which seems

p. 68: “car tu brilies, et brillant, flamboyant, tu triomphes de preferable to assuming an active form with the omission of
tes ennemis ... car tu as mutilé ia puissance des Rebelles et the Ist person suffix-pronoun that is otherwise consistently
I’ennemi de Ré est tombé dans le feu.” See also Zandee written out. Other translations take sd.r as a writing of the
1960, p. 161, B.7.a; van Dijk 1979/80, p. 14. verb sd.t(w) “to break” with nhpw as the subject: “die den
29. The translation of the phrase is problematic since gngn is an nhpw zerbricht” (Assmann 1970, p. 23); “the potters’ wheels
unknown word. Determined with the walking legs, #fd has are broken™ (Faulkner 1978, p. 47); “la boule (du scarabée)
usually been rendered as “climb” or “rise up” (Faulkner est brisée” (Barguet 1986, p. 502).
1978, p. 47; Barguet 1986, p. 502), following Wh. 3.75:6-9, 32. Two monumental versions exist: the cenotaph of Seti I at
although the preposition Ar lends to the verb the connotation Abydos (Frankfort 1933, pp. 72--75, pl. 81) and the tomb of
“aufsteigen, emporklimmen mit Hilfe von ... ™ A second Ramesses IV (Hornung 1990, pp. 90-96, pls. 68-71), which
meaning of ifd hr is markedly different: “(sich) setzen an/ describe the movements of the sun and stars around a figure
auf” (Wb. 3.75:12). This alternative meaning corresponds of Nut spread over the earth. P. Carlsberg I contains a later
rather neatly to the gloss to the Book of Nut preserved in P. hieratic version of most of the texts, as well as glosses in
Carlsberg I of the passage containing the phrase wbs=f Demotic to explain specific passages in relation to the repre-
nhp =f, a gloss that may describe the potter-creator god sit- sentation of the sky goddess. For a comparative treatment of
ting down to work before his wheel: “he sits on his cloth the texts, see Hornung 1990, pp. 92-96; Neugebauer and
[Ams=f hr di?), that is to say, on his birth-brick [Ar thy n ms] Parker 1960, pp. 43-94. For the solar associations of the
— that is to say, he is accustomed to do it ... he ... in the color red, see Kees 1943, pp. 447-52.
form of Kheprer, and he assumes the form of the sun-disc 33, The P. Carisberg gloss of the overall caption to the picture of
..." (Neugebauer and Parker 1960, p. 48). Nut states that “he caused the hind part [ph.r] to be the be-
30. Restoring [mh.n}=1 rd =i, after Barguet 1986, p. 502, “j'ai ginning that is to say, it is the place of birth,” following the

(allongé?) le pas.” translation of Neugebauer and Parker 1960, p. 43.
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(F) He is purified in the arms of his father, Osiris; then his father lives and he becomes effective through
him.”
(G) The redness after he is born.*®
Text G, written below a small disk at the very point where it touches the intersection of the curved horizon and
the wavy ground line of the scene, describes the redness of the moming glow. Two captions, slightly higher up
along Nut’s shin, yet still below the horizon, describe the increasing animation of the celestial bodies, signaling
the revivification of the created world:

(N) Then he proceeds toward earth, having appeared (re)born.*®
(D) The knm.t-decan lives, together with the §t2-decan;* it means that Horus is alive.*!

The continuing journey within the body of Nut, described as “proceeding toward earth” after the red morning
glow has been made manifest before daybreak, is reminiscent of the progress made by the solar child in the
Book of the Night prior to parturition. Two additional texts, located along Nut’s thigh and below her pubic tri-
angle, which is labeled 2.t (3br. “eastern horizon,” at last describe the physical emergence of the solar child
into the world, as full morning finally breaks over the land:

(O) Then he causes himself to ascend; then he opens the thighs of his mother, Nut; then he flies up toward
heaven.

(H) Then he enters as this (winged scarab);*? he has come into being like his manifestation at the first occa-
sion.

(K) Then his mind and his strength develop; he sees Geb (the earth); he is a child when he shows himself on
the day he goes forth.*?

There is a distinction between the texts that are written upon the body of Nut (M-N-O) and those that are
crowded in below her shins and thighs (D-E-F-G-H-K). In content, the former group refers to the process of so-
lar childbirth through the body of the sky goddess. They appear along the line of her legs and most are written
upside down in relation to the orientation of the ceiling itself. The latter group describes phenomena that are
largely astral or celestial in nature and are sequentially oriented along the line of a 90-degree arc that curves
from Nut’s toes (D-E-F) to her vulva (K). Either group can be understood separately as a complete description
of sunrise: M-N-O on the one hand and D-E-F-G-H-K on the other. It is only the latter texts that are copied out
and glossed in P. Carlsberg 1.4

Solar childbirth (on the body of Nut) Astral phenomena (glossed in P. Carlsberg)
Text M = Texts D-E-F

Text N = Text G

Text O = Text H-K

the Book of the Night is replaced in the sun hymn by ipr m  40. For the reading of only two decan names here, see

Hpr{ “coming into being as Khepri.” In Pyramid Text §697a, Neugebauer and Parker 1960, p. 47, notes to line 33.

the moming glow and Khepri are equated: is.n N.r Pdsrr 4], See also text W (Neugebauer and Parker 1960, p. 87), which
sd.t ‘nh r Hpri “it is redder than fire, more alive than contains labels that reiterate text D. As used in texts N and
Khepri, that N. has come to Pe”; see Sethe 1908, p. 378. P, “‘life’ means ‘rising’ and in the Nut picture we see the

decan §tw just above the horizon, the sun [disk of text G] in
the horizon, and the decan knmt just below the horizon™
(Neugebauer and Parker 1960, p. 87). The star decans are

37. Purification in the arms of Osiris happens also in the first
hour of night (texts Aa), a phenomenon associated with
transiting the twilight cusps of moming and evening, in the shown to the right of the curving line, within the visible
region of the 4.1 “horizon,” which Allen (1988, p. 6) renders ) g . e
literally as “place of becoming effective”; for an elaboration X:’ﬂd of x;)anl:{nd. ar;d.slil:all?n:zenfimg dalybreall(‘ bice;use
of his remarks, see Allen 1989, pp. 19-21. 4 ey can be glimpsed in the lightening eastem sky belore

awn.

38. The gloss in P. Carlsberg I reads, “The redness comes into 47  The word is not written out. The lacuna in the text pointedly
being after birth; it is <in> the color which develops in the refers to the large representation of the scarab above, as
sun disk at dawn that he (that is to say, Ra) rises” (compare noted by Lange and Neugebauer (1940, p. 20).
the slightly different translation of Neugebauer and Parker 43

1960, p. 49). . This translation of the last portion of text K largely follows

that of van Dijk 1979/80, p. 17.
39. The phrase p<.w ms(.w) signifies the regeneration of the 44. Text J, also glossed in P. Carlsberg, has its own distinct

youthful god within the womb, who is now infused with life physical orientation and seems to be a summary of the sun's
but has not yet emerged (physically born) into the world. Cor- origins that is somewhat independent of the two parallel se-
respondingly, text D seems to signal, through astral observa- quences, though surely closer to the theme of “astral™ phe-

tion, the viability of the solar child still below the horizon. nomena.
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Figure 8.7. Diagram of Ceiling of Cenotaph of Seti I, Abydos (after Neugebauer and Parker 1960, p. 39)

The compositions reviewed thus far — the sun hymn, the Books of the Day and Night, and the Book of Nut
— share a number of parallel elements in common, present either in text or in representation, referring to the
appearance of the sun in the eastern horizon. The imagery includes cosmic childbirth, regeneration through the
potter’s wheel, and both visible and invisible astronomical phenomena.

The significance of the potter’s wheel as a symbol of creative energy does not diminish with the eventual
obsolescence of the underworld books discussed above. At the temple of Khnum at Esna the hieroglyphs of the
wheel and small child commonly appear in cryptographic writings of the names of both the god and the city.*
The festival that is most extensively recorded in the hypostyle hall is that of the installation of the potter’s
wheel, covering fourteen of the eighteen columns (Sauneron 1962, p. 71). But in the context of the New King-
dom compositions just discussed, it is clear that this festival is given prime importance not only because of
Khnum’s traditional activity at the potter’s wheel — the god who fashions clay in the shape of gods, kings, man-
kind, and beasts — but in particular because Khnum appears at Esna in the role of the creator sun god, for whom
the spinning wheel is an allegory of primordial creation and daily rebirth.*

Several passages from Esna may be cited to illuminate certain concepts already considered. On column 9, a
circumlocution for “potter’s wheel” is found, which reinforces the idea of its rapidly spinning motion (Sauneron
1968, p. 177, text 275, 9; Sauneron 1962, pp. 147-48). Instructions for pronouncing the rituals in connection with
the setting up of the wheel are worded as follows:

nis t: md.t 3.t shr ‘pp r mh-ib n shty hn“ hm n ntr pn “Recite the great book (of) overthrowing Apophis in order
to appease the Horizoner and the majesty of this great
god;

$d t: wp-r m rn n Hnm pn mit.t =s dr-nty Pth pw pronounce the opening-of-the-mouth for this Khnum as
well, for he is Ptah.’

swdz wbs-mhn hr imn.t i2b.t m rw.t-di-m3“.t {...} nb nhp Install the circling spinner upon the west and east at the

gate where justice is given [...] the lord of the potter’s
wheel.” ¥

The compound noun wh3-mhn is determined by the sign of the potter’s wheel and clearly refers to the instru-
ment, the public installation of which is the culmination of the entire festival. The element mhn not only empha-

45. The potter’s wheel can stand for n, which appears in the  47. Following Sauneron’s emendation of the orthography (1962,

spellings of Esna, Sn.1, and Khnum, Hnm; the seated child p. 148,n.¢).
has a wider variety of phonetic possibilities, among which 48, Assmann (1970, n. 6 on p. 24) seems to have taken wb? as the
are h, n, m, and s (Sauneron 1982, pp. 115-16, #16-17, and word for “set up,” that is, for Sauneron’s “dresser (le tour),”
180, #341). For the abundant cryptographic orthography of whereas the verb swd> precedes the noun; the phrase is to be
the name of Khnum, see Sauneron 1982, pp. 197-202. read swd? whs-mhn “install the circling spinner.” Another oc-
46. In the six scenes at Esna in which potter’s wheels are pre- currence of this compound noun, in place of the usual word
sented to the local deity, listed above in note 4, Khnum is in nhp “potter’s wheel,” is found at Edfu: Hnm nhp ngr.w hr whs-
every case conflated with Ra, reinforcing the solar associa- mhn=f “Khnum, who models the gods upon his circling spin-

tion of the potter’s wheel. ner”; see Chassinat 1910, p. 17, Tableau As. 2d.1.
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sizes the rotating motion of the wheel, but alludes to the serpent that guards the solar deity in his journey
through the sky and the underworld.”

The final ritual of the celebrations invokes Khnum to transfer his creative powers to women, in whom the

mythic activity of the potter’s wheel will ensure the perpetual conception of the human race. The following spell
is found on column 12 at Esna:

ri nsmn nhp m h.t n hmwt nb.w
dd-mdw i nhp qm? swh.t hr nhp =k
ts=k nhp m-hn id.wt ‘pr 3y tmtizk

Utterance for setting up the potter’s wheel in the bellies of all women: Words spoken: “O divine potter, who
creates the egg upon your™ wheel: may you set up the potter’s wheel within the uterus, providing the womb

with your (own) image.” !

It is Khnum himself who actively takes a part in this fashioning within the womb. While his role can be ex-
pressed as that of a sexual consort,’? the fertility of women is also described as the result of his celestial activity
at the potter’s wheel (Sauneron 1962, p. 210; Sauneron 1968, p. 349, text 377, 7):

nhpzkrptnhprt: s‘nhnhnwmh.tnmwwtzsnmr-wyzk

May you model on the wheel in heaven, making potter’s work on earth, so that children are brought to life
within the wombs of their mothers by the action of your arms.

The image of the rotating wheel is extended to other deities not traditionally associated with the activity of

potters. For example, within the local cosmogonies of other late temples, such as Dendara and Edfu, it is clear
that Hathor and Horus likewise acted in the same capacity as Khnum — that is, as local creator gods in their
own right. The symbol of the spinning wheel and the light it sheds was incorporated into litanies that appear in

identical wording on the sanctuaries at Dendara and Edfu:

Dendara (Chassinat 1934, p. 5 ff.; addressed to Hathor):
twt rt wbs nhp m Naw.t mh ¢ m nkr ‘nh m B:hw shr m M:nw sdr m in.t r nb

Edfu (Rochemonteix and Chassinat 1984, p. 14 ff.; addressed to Horus):
twet rf wb: nhp m Nnw.t mh t2 m nkr ‘nh m Bhw shr m M :nw sdr m Bhd.t r* nb

You are, moreover, the one who spins the potter’s wheel in Naunet, who fills the earth with golden
motes of sunlight, who comes alive in the liminal east and sets in the liminal west, who passes the

night in Dendara/Edfu every day.™

While Nun is the primeval setting mentioned in the underworld books, in these Ptolemaic litanies it is his
feminine counterpart, Naunet,* who appears as the topos for the conception of the solar deity, an idea in keep-
ing with the potter’s wheel as the creative force within the female procreative organs. The activation of the

49.

50.

51.

For example, in the Book of the Day in the Sarcophagus
Hall of Ramesses VI (Piankoff 1954, pl. 187), the nascent
disk that is passed from the bark of the night to that of the
day contains a standing child within it; on either side of the
disk rears a serpent, both of which are labeled mhn.

Within a vocative phrase, the 3rd person pronoun =f is to be
expected. The translation above, however, is preferable to
the imperative alternative: “create the egg upon your wheel;
may you set up the potter’s wheel ... ."

Sauneron reads ts=k hnm for ts=k nhp, translating, “O, dieu
du tour, qui crées I'oeuf sur son tour, puisses-tu fixer
I’activité-créatrice-du-tour a I'intérieur des organes féminins,
et pourvoir cette matrice de ton image” (Sauneron 1962, p.
235; Sauneron 1968, p. 246, text 320, 21).

52.

53.

For example, “le mile copulateur qui monte sur les
femelles; pas de conception(?) d'ol son oeuvre soit ab-
sente!” (Sauneron 1962, p. 164); “tu es Khnoum, le mile
copulateur qui rend les femmes enceintes” (Sauneron 1962,
p. 209).

The translation in Blackman and Fairman 1941, p. 400,
reads, “it is he who opens the ball of dung (?) in Naunet,
who filleth the earth ... .” Kurth (1994b, p. 82) paraphrases
the sense of the passage perfectly: “denn du bist es ja, der
mit der Schopfung beginnt am (Morgen)himmel und das
Land mit Goldstaub erfillt ... .”

Contra Alliot (1949, p. 152) who opts for interpreting the
word as “Nut,” noting the orthographic confusions between
both names at Edfu.
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potter’s wheel at the cusp of the world is emphasized, too, in a hymn to Horus in the mammisi at Edfu
(Chassinat 1933, p. 92, line 5), as the god appears at the eastern horizon:

twtrkwbs nhpmdit=kgsm ‘qgsmprt

“You are, moreover, the one who spins the potter’s wheel in your half-concealed and half-emerging form.” %

The ceilings of Ptolemaic temples that depict the changing forms of the sun during the daytime hours show
the early moming disk occupied by a small child.’® The ceiling in the wb.t at Edfu contains a caption that refers
to the potter’s wheel as the initiator of the solar sequence (Rochemonteix and Chassinat 1894, pl. 33c):

hpr.w wr.w n.t hm n R-Bhd.ty ntr <3 s3b Sw.tdrwbi=fnhpmdw:.tiptr ‘kmr3

The great forms of the majesty Ra the Behdetite, the great god, dappled of feathers, from the time he spins
his potter’s wheel in the early moming until (re)entering the mouth.”’

In summary, the potter’s wheel is used as a symbol of regeneration in several contexts having to do with the
rebirth of the solar disk in the eastern horizon of heaven: in the sun hymn studied by Assmann, in the Books of
the Night and Day, in the Book of Nut, in a Coffin Texts spell, and in Ptolemaic cosmogonies pertaining to local
creator gods within their own temples. The spinning of the wheel signals cosmic regeneration in the east, the
promise of a new dawn heralded by the childlike flame of the red morning glow, the fiery destruction of Ra’s
enemies, and the creative energies latent in the womb. In the case of Khnum at Esna, the true significance of
the potter’s wheel stems not from his traditional associations with this instrument, but from the key role it plays
in the regenerating hands of Khnum-Ra as the creator sun god. And finally, the mundane image of the potter
working at his wheel, well known from a number of workshop scenes and birth temples, may now be recognized
in one or two unexpected locations: the cosmological scenes in the royal tombs at Thebes and Tanis.*®
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9
THE BORDER AND THE YONDER SIDE

GERTIE ENGLUND
Uppsala University, Sweden

The borders treated here are not the political borders between Egypt and its neighboring countries (except
the symbolical use of the political borders), but the border between the well-known sublunar world of everyday
life and the other world of the yonder side (the Duat) and of realms that are homologous to it.

According to the Egyptians, the created world was in fact tripartite, consisting of the sky, the earth, and the
Duat. According to the monistic world view of the Egyptians the three parts were intimately connected and -
there was continuous interaction going on between them. It is therefore interesting to determine where the
Egyptians located the border between the well-known earthly experience and the yonder more-or-less unknown
side of the created world and what types of contact existed between the two sides of the border.

In the Egyptian way of thought, the yonder side is different but not completely unknown. The accumulated
knowledge of it was considerable, and according to the Egyptian attitude of pushing the border further and fur-
ther away, more and more was gradually disclosed of what was unknown.

THE BORDER IN MAN AND IN SOCIETY

The border that is most evident in the experience of man is the border between the world of the living and
the world of the dead (fig. 9.1). Although belonging to one and the same creation, and being actually two
complementary poles of life, life on this side differs very much from life on the yonder side. The two sides are
so different that they are mysterious to one another, and that is why it might be possible to talk about two worlds
for lack of a more appropriate expression. The Egyptians were of the opinion that man continued to live after
death in his ba, his ka, and in all his different forms of existence. Of all the different forms of existence it is
above all the ba that constitutes a means of communication between the two worlds and maintains the contact
between the mummy in the tomb and the world outside. By crossing the border of the unknown world, the ba
could manifest itself to the living.

The Man Who Was Tired of Life

In the story the Man Who Was Tired of Life, the ba manifests itself to the man as an aspect of himself un-
known to him up to that moment. The man is in a crisis. The standards according to which he had formed his life
are no longer valid. Everything that he valued in life is now disregarded by his fellow citizens. He considers life
not worth living in a world that is so different from his ideal. At the peak of the crisis his ba appears and starts a
dialogue with him. His ba is an aspect of himself, his inner voice as it were, that holds opinions on life as well as
on the meaning of life and the way life is to be lived that do not correspond to his own opinions. His ba wants
him to cling to life and to profit from life on earth (Faulkner 1956, p. 30, line 150), even though the experience
is bitter; whereas he himself wants to leave his miserable life on earth and make an abode on the yonder side to-
gether with his ba.

The example of the Man Who Was Tired of Life shows that the border between the known and the un-
known can manifest itself within man, and that man can thus himself constitute a bipolar world.

The Human Being and His Dreams

Dreams are another example of contact with the unknown. In his dreams, man crosses a border and enters
another world. The memory of images and events met with in the dream world can accompany the dreamer
across the border into the familiar world of everyday life. This border is interior to man himself.
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The dream world presents itself to the dreamer in fantastic visions. Dreams use an unknown language of
symbolic images that need to be interpreted, but once interpreted, they can bring knowledge to the dreamer.
“God created dreams to show the way to the dreamer whose eyes are obscured,” as the Egyptians themselves
put it (Lichtheim 1980, p. 211: P. Insinger 32.13; Lichtheim 1983, p. 230). The Egyptians were of the opinion
that the dreams emanating from the unknown world of sleep could give warnings and guidance about everyday
life and about how to conduct one’s life on earth and to handle daily events.

Significant dreams containing guidance and warnings could come spontaneously. There was, however, an-
other category of dreams — induced dreams — that were the result of special dream therapy in the temples. As
the symbolic language of dreams had to be interpreted, specialists were available in the temples both for spon-
taneous and induced dreams.

Although there was, in general, a positive attitude towards dreams, there is evidence for fear of dreams.
There is an example of a wish for sleep without dreams, as the sleeper fears bad dreams and says that they are
like being attacked by demons (Westendorf 1966, p. 145).

Thus, the other side of the border that opens up during sleep could be considered either as something attrac-
tive and interesting, endowed with a positive potential that could be helpful to man, or as frightening and nega-
tive, something to be avoided.

Bipartition of Society

The polarization of the world into “I”” and “you” or “we” and “they” is generally linked to moral evalua-
tions resulting in ideas like “I am right” and “you are wrong” or “we are good” and “they are bad.” In the wis-
dom literature, Egyptian society was divided into good and bad citizens according to this principle. The Good
Ones were those who lived according to the rules of Maat set up by society and presented by the teachings of
the sages; the Bad Ones were those who refused to heed and to follow the recommended rules of good behav-
jor. These groups were labeled the Silent Ones and the Hotheaded Ones. There is a tendency to identify these
as two completely separate groups, every individual belonging to one or the other category. That is the impres-
sion — and the probable intent — that most of the teachings give. Every one should make his choice, and the
right choice is to obey and to follow the teaching:

Useful is hearing to a son who hears;

If hearing enters the hearer,

The hearer becomes a listener,

Hearing well is speaking well.

Useful is hearing to one who hears,

Hearing is better than all else,

It creates good will.

How good for a son to grasp his father’s words,
He will reach old age through them.

He who hears is beloved of god,

He whom god hates does not hear.

The heart makes of its owner a hearer or non-hearer,
Man'’s heart is his life-prosperity-health!

The hearer is one who hears what is said,

He who loves to hear is one who does what is said.
How good for a son to listen to his father,

How happy is he to whom it is said:

“The son, he pleases as a master of hearing.”

The hearer of whom this is said,

He is well endowed

And honored by his father;

His remembrance is in the mouth of the living,
Those on earth and those who will be.

(Lichtheim 1973, p. 74: Ptahhotep, lines 534-563)
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Figure 9.1. Door, Although Looking Impassable, Can Be Opened on Initiative of This Side or of the Yonder Side.
Vignettes from the Book of the Dead, after Hornung 1979, p. 50; Naville 1971, pl. 104

Listening to, repeating, and copying instructions like that over and over again must have influenced the pu-
pils so that they identified themselves with the ideal even if they did not manage to live up to it entirely. The
negative image of the non-hearer is most likely to have been projected onto others and not realized in oneself:
“I am a hearer, you are a non-hearer.” The strength of the projection is probably proportional to the strong focus-
ing of the instructions regarding good.

Since the goal of the teachings was to educate loyal and obedient civil servants and citizens, it was in the
interest of the sages to aim high and to present a perfect ideal. To refuse the ideal was unthinkable; hearing it
meant adhering to it. “He who loves to hear is one who does what is said,” as Ptahhotep puts it. No wonder then
that the older teachings give the impression that the Silent Ones constitute the majority of the population and
that the Hotheaded Ones are rare exceptions. This can, of course, be a pedagogical trick in order to emphasize
even more the importance of right behavior. With elevated ideals like those of the wisdom literature, it seems
most likely, however, that the Silent Ones must have been in the minority.

Wherever the border was situated, it is, however, clear that there was a border splitting the population into
two parts, the Silent Ones and the Hotheaded Ones, and that the border was drawn according to moral, ethical,
and psychological criteria. '

Scribe Khonshotep in Instruction of Any

Despite the age-old tradition of projecting what is bad onto others, the scribe Khonshotep in the Instruction
of Any manifests a surprising insight into his own psyche. He realizes that the border between the Silent One
and the Hotheaded One is situated within himself:

The scribe Khonshotep answered his father, the scribe Any:
I wish I were like (you),

As leamned as you!

Then I would carry out your teachings,

And the son would be brought to his father’s place.

Each man is led by his nature,

You are a man who is a master,

Whose strivings are exalted,
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Whose every word is chosen.

The son, he understands little

When he recites the words in the books.

But when your words please the heart,

The heart tends to accept them with joy.

Don’t make your virtues too numerous,

That one may raise one’s thoughts to you;

A boy does not follow the moral instructions

Though the writings are on his tongue!

(Lichtheim 1976, p. 144: Instruction of Any, Epilogue)

The scribe Khonshotep realizes that his innate character does not correspond to the ideal, and he is not will-
ing to change in order to be able to follow the example of his teacher and father. He would rather select what
pleases him and disregard the rest. Furthermore he realizes that the fact of repeating the instructions word by
word does not mean that one is following them. He realizes that there is a difference between saying and acting,
and that the two are not always in accordance. He is aware of the fact that man can be divided within himself
and that there is thus a border between Good and Evil within man.

There are a few important passages in the epilogue that I would like to bring to the fore before leaving this
interesting text. In his reply to his son, Any uses several metaphors that are worth noticing. In order to make his
son understand that one should not only follow one’s nature, he says:

The fighting bull who kills in the stable,

he forgets and abandons the arena;

He conquers his nature,

Remembers what he’s learned,

And becomes the like of a fattened ox.
The savage lion abandons his wrath,

And comes to resemble the timid donkey.
The horse slips into its harness,

Obedient it goes outdoors.

The dog obeys the word,

and walks behind its master.

The monkey carries the stick,

Though its mother did not carry it.

The goose returns from the pond,

When one comes to shut it in the yard.
One teaches the Nubian to speak Egyptian,
The Syrian and other strangers too.

Say: “I shall do like all the beasts,

Listen and learn what they do.”

{Lichtheim 1976, p. 144: Instruction of Any, Epilogue)

What Any wants to stress is that nature can be plied, instincts can be conquered, and those who are com-
pletely different — the symbols of otherness — like the Nubians and the Syrians, can be taught to speak Egyp-
tian, i.e., be transformed into civilized beings.

The importance of these quotations from Any lies in the fact that they bring up psychological problems and
that they refer to psychological borders within man. A further interesting thing about them is that the “other-
ness” that manifests itself in man, and which does not conform to the ideals established by society, can be tack-
led, influenced, and corrected.

Thus the Instruction of Any illustrate a psychological problem within man showing him as the battlefield of
two opposite forces and the meeting place of the two worlds. When Any tries to make his son understand the
conflict he is living and the way out of it he uses a few metaphors to explain that man can tame his aggressive-
ness; that man can conquer his innate nature; that he does not necessarily have to follow all his impulses; and
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that man can become the master of his own house and follow the standards set up by society in order to be a
civilized and well-adapted, cultivated human being.

Any’s metaphors are interesting, particularly those of the fighting bull, the lion, and the Syrians and
Nubians, i.e., the wild animals that can be tamed and the foreigners who can be transformed into cultivated hu-
man beings who speak Egyptian. These four images — the bull, the lion, and the two eternal enemies par excel-
lence — are particularly significant, as they are symbols from royal iconography. We are wont to interpret them
as symbols of chaotic forces that the king has to conquer as part of his social and political task to watch over and
secure the frontiers of Egypt so that the established cosmic order of Maat can be maintained.

It seems that these metaphors are employed quite naturally in Any’s speech in order to explain the psycho-
logical problem he is discussing with his son. Were they used because they already had that psychological
meaning? And if so, what does that imply for our understanding of royal iconography and kingship?

KINGSHIP AND THE BORDER

The inclusion of a psychological dimension into the ideology of kingship would not invalidate any of the
most commonly cited characteristics of this ideology: the king as the representative of the gods on earth, the
duty of the king to maintain the order of Maat, the king’s task to secure the borders of Egypt and to prevent the
intrusion of foreigners, the identification of Egypt with the cosmos and the foreign countries with chaos — all of
which are part and parcel of the king’s socio-political task on earth as the representative of sacral kingship, be-
ing the son of the creator, and a god incarnate. To include the psychological meaning only adds a further dimen-
sion to these images in a typical Egyptian additive manner.

This dimension of the iconographic motif does, however, have consequences for the role of the king. He
would then be a symbol also in a psycho-spiritual meaning. Just as Any’s son is asked to conquer hostile forces
within himself, the king’s combat could be inside himself, and he could be a symbol of the one who realizes
man’s victory over his own dark side. He would be the perfect human being realized on earth, which is an im-
portant aspect of the prototype of all human beings.

The interpretation of the victory over the foes as a psycho-religious theme would also well suit the location
of such scenes on temple walls. Their location can, of course, also be explained by the fact that the temple is
constructed as an image of the place of the creation of the world, and that the battle against the chaotic forces is
part of that event. The destructive chaotic forces symbolized by the constant threat of Apophis always tend to
obstruct the structuring process of creative forces. The destructive forces are omnipresent. They menace from
the yonder side as well as from within creation. That is why it is appropriate to place the scenes of slaughter on
the outside of the temple, so that the cultic activities that are regulating the course of events are not disrupted
and endangered either from the yonder side or from this side. This is yet another example of the aspective way
of thought; one interpretation does not exclude the other.

We are now wont to follow Homung (1966) and consider the scenes representing events of the chronologi-
cal history in the temples as ritual images, which means that the reliefs above all emphasize the non-historical
aspects of the events described. They are part of the Egyptian myth. The myth never petrifies; it is never at-
tached to a single past moment of chronological time, but rather there is a constant re-adaptation of myth to the
circumstances of the moment. The myth is continually updated. This continuous reshaping of myth emphasizes
that the struggle depicted on the temple walls is a process that is always ongoing. The re-adaptation of the myth
stresses the importance of renewed fighting of destructive forces on all levels, metaphysical and physical, outer
as well as inner.

Taking it as a hypothesis that there is a psychological dimension in the metaphors, and that the king as the
prototype of humanity takes up the fight with evil and chaotic forces also within himself and conquers them, it
would be interesting to see if this kind of interpretation can apply to other parts of the textual and iconographic
material related to the king, in particular to the material connected with borders and the crossing of borders.

The royal tombs provide information on this point. Entering the tomb means crossing a border: the border
between this world and the other. The tomb itself represents the other world. Through the fact that one from this
world enters it, it becomes a meeting place of the two worlds: the known and the unknown world, the day world
and the night world, a meeting place of “Diesseits” and “Jenseits.”

The royal tombs of the New Kingdom describe how the sun goes down into the world from which it
emerged. The sun entering the underworld is the son of yesterday’s sun, and he is now himself in his turn old
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and exhausted tottering over the border. On the other side he meets his mother and transforms himself inside
her body in order to appear again as her son, being at the same time his own son. He is a Kamutef, the bull of
his mother. The king, in whose tomb it is described, is a homologue of the sun Ra, being himself a 52 R, and en-
ters an analogous process.

The decorations of the royal tombs present a cosmic process. As the old sun is considered to die in the west
and as the ‘dead king is included in the process, it is also presented as a postmortal process. What is actually
happening during this process?

If one wants to characterize the events in an overall manner without too many details, one can say that it is
a question of a meeting between the light traveling through the night hours and all that exists in the darkness
and the immobility of the other world. The meeting between the light and the darkness involves communication,
sustenance, and punishment.

The communication aspect of the meeting is important. The sun god Ra talks to the entities of the other
world and his words enliven them and make them happy for the period of the passage. After the momentary
awakening they fall back into their inert state when the sun has passed.

The meeting between alertness and light on the one side and inertia and darkness on the other, and their
dialogue, is important. It brings life back to the entities of the other world for a while and it also makes the re-
generation of Ra possible. The climax of the regeneration is made possible through the encounter with Osiris
and the fusion between Osiris and Ra. So this communication is not a one-way affair, but it is a question of a re-
ciprocal action where light and alertness revive what is inert and dark and are at the same time enlivened and
regenerated by it. “Erleuchte die Urfinsternis, (damit) das ‘Fleisch’ lebe und sich erneuere!” (Homung 1963/2,
p. 55, Amduat second hour, final text).

The sustenance aspect is also important and can be considered as part of the communication. It is every-
where stressed that the sun Ra distributes nourishment (bread and beer, vegetables, and all the ordinary offer-
ings of the Egyptian tradition) on his passage through the other world. These offerings as well as the verbal con-
tact bring about the revival.

Another important aspect of the meeting of Osiris and Ra is the punishment of all hostile forces that might
threaten the journey through the hours of the night and the destruction of all hostile actions of those entities,
whether they originate in the hereafter (like the attack of Apophis) or are actions pertaining to the life on earth
of these entities. Those who lived according to Maat have nothing to fear, but to those who passed a life disre-
garding the rules of Maat, terrible punishments are administered during the encounter with the sun god Ra.

The encounter of Ra and Osiris and the unification of the two is the synthesis of all that takes place in the
Duat. Osiris is the symbol of all that is dark, reposing, static, and apparently dead, but nonetheless filled with
potential life. Ra and Osiris represent the two sides of the same god. They are his day side and his night side. So
it is in m